chapter five

5:1 Therefore become imitators of God, as beloved children;  {ou=n (ch) inferential, continuation-- gi,nomai (vmpn--2p) become, grow to become--mimhth,j (n-nm-p) 6X, one who follows another’s example, a mimic, an imitator; takes the genitive of object--o` qeo,j (n-gm-s) the God--w`j (cs) like, as, introduces a comparison--te,knon (n-nn-p) children--avgaphto,j (a--nn-p) loved, beloved}

5:2 and walk in love, just as Christ also loved us and gave Himself up on our behalf, an offering and a sacrifice to God as a fragrant aroma.  {kai, (cc) and, connective--peripate,w (vmpa--2p) walk! --evn (pd) in, with, by--avga,ph (n-df-s) love--kaqw,j (cs) just as--kai, (ab) adjunctive, also--o` Cristo,j (n-nm-s) the Christ, Messiah--avgapa,w (viaa--3s) loved--evgw, (npa-1p) us--kai, (ch) connective or ascensive, even by--paradi,dwmi (viaa--3s) to give alongside, to deliver over; note active voice--e`autou/ (npam3s) Himself--u`pe,r (pg) on behalf of, in the place of--evgw, (npg-1p) us--prosfora, (n-af-s) 9X, lit to carry toward; the act of offering something, or the present that is offered; apposition to the accusative heautou--kai, (cc) connective--qusi,a (n-af-s) what is offered as a sacrifice, the sacrifice--o` qeo,j (n-dm-s) indirect object--eivj (pa) leading to, resulting in--ovsmh, (n-af-s) 6X, an odor, smell, stench, fragrance--euvwdi,a (n-gf-s) 3X, a sweet smell, a fragrance; attributive genitive}

Exposition vs. 1-2

1. Paul continues his thoughts from the previous chapter with the inferential conjunction ou=n (oun-- therefore, so then), which serves to build upon the final statement at the end of verse 32 regarding God’s grace and forgiveness.
2. It is also linked closely with verse 32 by the repetition of the imperative of the verb gi,nomai (ginomai--become, demonstrate), which begins both verses.
3. The verb gi,nomai (ginomai--become) was used in a broad variety of ways, but most of the meanings of this verb may be summed up by the ideas of coming into being (being born or created) or entering a new state of being.
4. The Greek noun mimhth,j (mimetes--imitator, mimic) denotes one who follows the example of another; the person being held up as the example is recorded as an objective genitive (as God is here).

a. The term is used only six times in the New Testament and is first used by Paul in Thessalonians to commend those believers for imitating his example.  IThess. 1:6

b. Along with that, Paul noted that the Thessalonians had become imitators of the Judean churches because they were enduring similar persecution and sufferings.  IThess. 2:14

c. Paul uses it in Corinthians to exhort the Corinthians to imitate his example.  ICor. 4:16, 11:1 

d. Generally, Paul will provide a specific list of items or behaviors that provide the content of what he expects to be imitated.  ICor. 4:9-14, 10:23-33; Eph. 4:25-32; IThess. 1:6-8

e. The last usage is found in Hebrews, which urges those believers to imitate the believers who had come before them and had been spiritually successful, such as those mentioned in chapter 11.  Heb. 6:12

5. The related verb mime,omai (mimeomai--mimic, imitate) is used only four times and appears to be limited to the imitation of human examples.

a. Paul uses it twice of the need for believers to follow his example of diligent self-sacrifice, which is necessary if believers are to be financially self-sufficient and provide for their own needs.  IIThess. 3:7,9

b. Luke uses it once to encourage the Hebrews to imitate the faith, patience, and consistency of their spiritual leaders.  Heb. 13:7

c. John uses it in a general way with regard to rejecting evil and imitating good.  IIIJn. 1:11

6. What can be said about this family of words is that the matter of imitation first involves a good role model, who is to be the object of imitation; what should follow is observation of that model, combined with the desire and willingness to reflect that model by means of conforming to it.

7. Here, the ultimate role model is set forth, but the problem with that model is that believers cannot imitate God in a significant number of ways.

a. This matter of imitating God was one that was explored by rabbinic writers, but it was acknowledged that the thought of imitating the invisible was considered paradoxical. 

b. Best makes a couple of observations as he notes that certain factors operated against the idea of the imitation of God.

c. The first was the sin of Adam and Eve, which Satan suggested would make them like God.  Gen. 3:5

d. Another factor was the second commandment, which forbids the attempt to make any likeness of God.  Lev. 20:4

e. The consensus among the rabbis seemed to be that one can only imitate what he can see and experience; thus, to imitate God is not to try to become God, but to act in the ethical and righteous ways that He acts.

f. They were also careful to limit the imitation of God to the positive matters of showing mercy, patience, kindness, and the like; they did not advise one to imitate God’s strict justice or His wrath.

8. Although one must be careful with regard to the matter of anger, it is clear from the preceding context that the new man, created in the righteousness and holiness of the truth will express righteous indignation as part of his imitation of God.  Eph. 4:26

9. In this particular context the matter of imitating God’s righteous anger is not emphasized; rather, this command serves to specifically link the matters of grace, forgiveness and sacrificial love, which bracket verse 1.  Eph. 4:32, 5:2

10. If one is to effectively imitate God, he must first learn and understand God’s viewpoint and seek to model that same attitude; this involves forgiving others according the standard of forgiveness that He extended through Jesus Christ the Lord.

11. This begins with the fundamental understanding that Christ has accepted each believer and that all believers are to accept one another.  Rom. 15:7

12. When offenses come, as they inevitably will among those afflicted with an old sin nature, believers must be willing to forgive in the same way and to the same extent that God has already demonstrated His forgiveness in Christ.

13. While the matter of forgiveness is the primary focus here, the qualities of righteousness, holiness, and truth would also likely be part of the imitation (Eph. 4:24), as are the qualities of kindness, compassion, and love.  Eph. 4:32, 5:2

14. Paul follows this command with the conjunction w`j (hos--like, as), which is used here to identify their current standing as beloved children of God. 
15. The idea here is not only that they should imitate God as children would; it is because they are already beloved children of God that they are expected to emulate their Father.
16. They have become the recipients of God’s love, grace, and mercy, accepted by the Father as part of His family and given a new nature created in the likeness of God.  Eph. 4:24

17. Every believer should recognize that just as he is the object of God’s love, all other believers are equally objects of God’s love; one should strive to treat other believers as God has commanded.  IJn. 3:11,16, 4:7-11, 5:1 

18. This matter of imitating God’s forgiveness is continued in verse 2 with another command that relates to how the Ephesians are to conduct their lives; this idea of one’s walk is woven throughout the last half of this letter.

19. The verb peripate,w (peripateo--to walk, walk around) first refers to the reality of using one’s legs to move about from place to place; it is used figuratively to denote how one conducts his life, his habitual way of living.
20. This is the third time Paul has used this verb in this section; the Ephesians have been exhorted to walk in a fashion worthy of their high calling (Eph. 4:1), which at a minimum means that they are not to conduct themselves as their unbelieving counterparts do.  Eph. 4:17

21. The present imperative of this verb indicates that this is to be an ongoing feature of their lives; it does not indicate that they had not been walking in love.

22. In that regard, it should not be given any ingressive force, which would suggest that they have not been living in this manner.  Eph. 1:15, 3:19

23. Their lifestyle is to be lived in the sphere of love; the noun avga,ph (agape--love) focuses on the object of love and his/her needs.
24. This love does not depend on the merit of the object; rather, it consists of the mental attitude willingness (volitional choices) to set aside one’s own ideas, plans, welfare, and possibly feelings, and do what is in the best interest of the object of love.  Jn. 3:16; Rom. 5:10

25. The standard for the exercise of love is introduced by the conjunction kaqw,j (kathos--just as, even as); that term introduces a comparison that expresses the extent or degree to which one is to do something.
26. The adjunctive use of the conjunction kai, (kai--also) indicates that Christ, as our example, loves believers, which believers are also do.  Eph. 5:1
27. Similar language is used to indicate that just as Christ loved us, so we should also love one another.  Jn. 13:34, 15:12 Col. 3:13c
28. There is a textual issue regarding the plural accusative pronoun (us, or you all) and the witnesses are about equally divided, but Metzger and several others slightly favor the reading us.

29. The type of love Christ demonstrated involved the willing sacrifice of Himself on behalf of the objects of love; He placed the needs of the human race above His own needs, welfare, etc. when He offered Himself on behalf of and in the place of all sinners
30. One great expression of avga,ph (agape--love) is seen in the concept of self-sacrifice on behalf of the object of love (Jn. 15:13); Jesus Christ took this to its ultimate level when He sacrificed Himself for God’s enemies.  Rom. 5:8,10
31. Most of the time the verb paradi,dwmi (paradidomi--to give alongside, to hand over) is used, it is used to refer to the actions of others as they handed Christ over to someone else.  Matt. 26:15-16, 27:2
32. However, one should not believe that His betrayal by Judas first, then the Jews, and finally by Pilate meant that the enemies of Christ had the final say; Jesus makes it plain that He willingly delivered Himself to crucifixion.  Jn. 10:18
33. The prepositional phrase that follows uses u`pe,r (huper--“for”) is used with the genitive to indicate that an activity or event is in someone’s interest; it has the idea of on behalf of, or for the benefit of…
34. Although one may not always find the secondary sense of in the place of when he finds u`pe,r (huper --for), there are places that the idea of substitution is in view since one who acts on behalf of another may appear for him.
  ITim. 2:6
35. The accusative of the reflexive pronoun e`autou/ (heautou--Himself) is followed by two accusative complements.  
36. The noun prosfora, (prosphora--offering) refers to the act of voluntarily offering something, or to the thing which is offered.

37. The second noun qusi,a (thusia--sacrifice) likewise refers to the act of killing an animal as a sacrifice to a deity, or to that which is sacrificed to a god.
38. Both terms are used in the Septuagint to refer to all types of offerings and sacrifices (both grain and animal) and are clearly drawn from the sacrificial system of the Mosaic Law.
39. As an offering, Jesus Christ was the antitype of the animal sacrifices offered under the Law; He offered Himself as a sinless substitute for sinful man as the spotless lamb of God,  Jn. 1:29,36; IPet. 1:19

40. When one considers the number of feasts, the number of offerings and sacrifices for which Israelites were responsible, it is astonishing that the single offering and sacrifice of Christ fulfilled all the requirements of the Law.  Heb. 10:5-10

41. Although some seek to connect that next prepositional phrase to God with what follows, it more naturally expresses the indirect object of the verb paradi,dwmi (paradidomi--hand over, give up).
42. At the cross, Jesus Christ offered Himself as a lamb to God; His willingness to sacrifice Himself on behalf of the sins of others was the means by which God’s righteousness and justice was satisfied.
43. The final prepositional phrase should be understood as the end or result of His choice to offer Himself on behalf of sinners; it resulted in a pleasing aroma or fragrance.
44. The term ovsmh, (osme--what stimulates the sense of smell) denotes an odor, smell, or aroma that could be unpleasant or pleasant.

45. The following term euvwdi,a (euodia--aroma, fragrance) refers to that which has a pleasant smell, that which has a fragrant aroma.

46. The terms were used extensively in the Mosaic Law to refer to the result of animal sacrifices being burned, the smell that comes from roasting meat over an open fire.

47. The physical reality of one reacting favorably to the smell of meat on the grill serves to convey the spiritual reality of God’s satisfaction with the willingness of Christ to offer Himself as the sacrifice for the sins of the world.

48. This indicates that His sacrifice was not simply an example for believers to emulate, it points to the doctrine of propitiation, the satisfaction of God’s righteous opposition to sin and His judgment on it.

49. What should be evident is that Christ’s willingness to offer Himself as a sacrifice serves as the standard by which believers are to operate; the nature of His love and sacrifice on behalf of others should be the standard by which believers conduct themselves.

Doctrine of Propitiation

5:3 Now immorality and every form of impurity or greed must not even be named among you, just as is proper among saints;  {de, (cc) now, used to transition--pornei,a (n-nf-s) general term to cover unlawful sexual activity--kai, (cc) connective, and--avkaqarsi,a (n-nf-s) 10X, what is filthy or dirty; moral uncleanness often linked with sexual sins--pa/j (a--nf-s) every, every form--h; (cc) disjunctive, or--pleonexi,a (n-nf-s) 10X, the desire for more than one needs, avarice, greed--mhde, (ab) but not, not even --ovnoma,zw (vmpp--3s) 10X, to give a name, to call, to designate; passively to not be named or mentioned--evn (pd) in, among--su, (npd-2p) you all--kaqw,j (cs) just as, even as, since--pre,pw (vipa--3s) 7X, first, to be conspicuous or obvious; what is seemly or, suitable--a[gioj (ap-dm-p) saints, holy ones; dative of reference, with respect to saints, for saints}

Exposition vs. 3

1. As he has been doing, Paul moves between positive commands and prohibitions; in the previous chapter the particular prohibition was followed by the appropriate positive command.  Eph. 4:25,26,28,29,31-32

2. The first two verses of this chapter served as a summary of the positive qualities Paul desired the Ephesians to model; Paul continues, as he has done previously, by addressing the negative behaviors he wants eliminated.

3. He begins with the matter of overt sexual conduct in verse 3, moves to the mental attitude sin and/or practice of greed at the end of verse 3, and concludes with various types of verbal sins at the beginning of verse 4.

4. Verse 3 begins with the conjunction de, (de--but), which marks a transition from the ideas of love, grace, and forgiveness to another set of moral exhortations.
5. This section extends through verse 7, which concludes with a command for believers to avoid these types of activities that characterize unbelievers.
6. Paul commences with one of the most prominent and widespread issues that believers were facing in the 1st century (indeed, which believers continue to face throughout history); he first addresses the matter of pornei,a (porneia--fornication, prostitution), which is a broad term that covers many types of illicit sexual activity.
7. The worship of Artemis/Diana in Ephesus involved hundreds of priests, virgin priestesses, and a great number of temple prostitutes, which were all considered to be part of normal “worship”; nevertheless, the matter of immorality was certainly not limited to Ephesus.

8. This word group was used in the Septuagint to translate the noun hn"zO (zonah--immoral woman, prostitute), which was used to refer to illicit sexual activity, harlotry, prostitution, and fornication; both the Greek and the Hebrew should be understood in the broadest sense to denote any type of sexual activity outside of a heterosexual, monogamous, legal, married relationship.
9. The rabbis later wrote in such a way as to indicate that the noun did not only include prostitution and other kinds of extramarital sexual activity; it also included marriages that were forbidden by rabbinic law (incest) and other forms of unnatural sexual activity (bestiality, homosexuality).
10. The Mosaic Law declared that rape (forced, violent immorality) was a crime that was to be punished with death.  Deut. 22:25-27
11. Paul addresses the matter of sexual immorality in the books of Romans (Rom. 1:24-27, 13:13), Corinthians (ICor. 5:1-2,9-11, 6:9,15-18, IICor. 12:21), Galatians (as a work of the flesh; Gal. 5:19), and Thessalonians.  IThess. 4:3-7

12. Peter likewise addresses those under his authority (scattered in various Roman provinces) regarding the need to abstain from the immorality that was so prevalent among the Gentiles.  IPet. 4:3

13. The prophetic books of Second Peter, Jude, and Revelation also address the matter of immorality and its potential impact among believers by providing examples of those God judged (or will judge) for this sin.  IIPet. 2:2,18; Jude 1:4; Rev. 2:14-15,20

14. Thus, it should be apparent that illicit sexual activity was likely a significant problem for new Gentile converts within the early church. 

a. Adultery, (illicit sex when one or both participants are married), men sleeping with their female slaves, incest, prostitution, “holy” sexual encounters in pagan temples, and homosexuality were all a part of everyday life. 

b. Arnold notes that there was not an accepted social standard with regard to sexual relations in ancient cultures; this was true even though some Stoics (Epictetus and Musonius Rufus) spoke against the prevailing practices in Roman society because they represented a lack of control over the passions.
 

c. Rampant sexual immorality in Greco-Roman society was one of the reasons the Jews (and others with some degree of enlightenment) had long been disgusted at the behavior of the Gentiles.

d. The Mishnah stated that a Jew should not leave his animal with a non-Jew since they were suspected of bestiality; it goes on to prohibit a Jewish woman from ever being left alone with a Gentile because he could not be trusted sexually.  Avodah Zarah 2:1

15. Paul links the matter of immorality with the Greek noun avkaqarsi,a (akatharsia--lit. what is filthy or dirty), which was used to refer to the entire realm of uncleanness, ranging from physical dirt to moral impurity.

16. It was used figuratively to denote a state of moral corruption, uncleanness, or impurity; while the term is general and certainly begins in the mental attitude, it manifests itself by means of unclean actions.  Rom. 1:24, 6:19; IICor. 12:21; Gal. 5:19

17. This term was used in the Old Testament to refer to those that were defiled and were not fit to come into the presence of God for worship or for service.  Lev. 5:3; Num. 19:13

18. Of the ten times it is used in the New Testament, all but one (the literal usage in Matt. 23:27) link this term with the matter of illicit sexual behaviors.

19. The term is qualified (as many have been in this section) with the adjective pa/j (pas--all, each, every); this means that Paul wants them to rid themselves of every form of impurity.
20. The forms of impurity with regard to sexual matters begin in the mental attitude, but may involve inappropriate sexual comments, (whether in person, by email, video, text, etc.), inappropriate forms of sexual humor (double entendre, crude jokes), and may even move into questionable sexual actions toward another person (inappropriate touching, sexual gestures).
21. Paul continues with the disjunctive particle h; (e--or), which has led to a couple of interpretations; the first is that Paul is introducing another vice he wants the Ephesians to avoid, while the second is that greed continues the previous thought and refers specifically to sexual greed.
22. Only a couple of modern interpreters adopt the second view, but Lincoln views this as a reference to “unrestrained sexual greed whereby a person assumes that others exist for his or her own gratification”.

23. However, the great majority of interpreters take the term pleonexi,a (pleonexia--greed, covetousness) in its most basic sense to refer to that state of desiring to have more that what is one’s due; most rightly do not limit this to the sexual realm only.
24. Although the term greed may be applied to the sexual realm, there is no compelling reason for limiting it to sexual greed in this context; rather it focuses on the insatiable desire to have more than one needs in any area.

25. This is consistent with the fact that God’s people are regularly warned about the dangers of loving money, coveting, and every form of greed.  Matt. 6:24; Lk. 12:15

26. These warnings are found in the Old Testament and within Jewish literature (the rabbis, the Dead Sea Scrolls); the same warnings are issued to Christians within the New Testament.

27. Rosner has provided a general definition of the greedy as those with the disposition and strong desire to acquire for themselves more and more money and possessions because they love, trust, and obey wealth rather than God.

28. While his definition is somewhat simplistic and may contain some exaggeration, the fact is that each believer must be able to determine the difference between legitimately working for one’s sustenance, paying one’s bills, providing for one’s security, and crossing the line into the love of money and living a life of material self-indulgence.  

29. On the other hand, adjusted positive believers should recognize that God blesses the believer with a strong work ethic, which brings its own rewards; beyond that, God may provide far more than what the believer needs.  Prov. 10:4, 14:4; ITim. 5:17

30. Additionally, God desires His children to enjoy those things He provides in grace; there is no need for the believer to entertain any misplaced guilt because he may have been blessed in some way that others have not.

31. The key element in all this is the matter of proper priorities; if a believer places God and His plan first, he will prioritize his life around Bible class, face-to-face teaching, and application toward the Church and those in it.

32. If one is consistently applying under the royal imperatives, he need not feel any guilt when the blessing of God pursues him; the key element is that God pursued the believer with blessing and that the believer did not pursue his own agenda or blessing.  Ps. 37:4-5; Matt. 6:33

33. At this point, Paul strongly emphasizes the fact that these vices are not even to be named among you all.

34. The verb ovnoma,zw (onomazo--to give a name, to call, to identify) is used passively here to indicate that believers should not engage in these things since it may provide others (either inside or outside of the Church) the right to legitimately identify and condemn these types of behaviors.
35. Some interpreters go so far as to state that this verb means that believers are not even to talk about such things among themselves; while that is true, the emphasis seems to be on public identification by anyone (in or out of the church).

36. Several lexicons acknowledge that the passive form of ovnoma,zw (onomazo--to give a name, to call, to identify) can be used in the sense of recognized or known, leading to the idea that these vices should not be present within the local body.
37. While Paul is likely saying that these things should not exist, one must recognize that believers are also not to spend their time focusing on and verbally expressing things that are harmful to the community.

38. Local churches that provide an environment in which immorality, impurity, and greed are tolerated (and perhaps frequently discussed) are providing an environment that may contribute to believers considering or engaging in such things.

39. As with Paul’s example, these things should be exposed for what they are (vices that harm the individual believer and the body of Christ); Paul frequently mentions them by way of condemnation.  ICor. 5:1, 6:13,18; Col. 3:5

40. The final portion of verse 3 begins with the conjunction kaqw,j (kathos--just as, even as), which introduces the standard by which believers are expected to conduct themselves.
41. The appeal to what was fitting was something found in Stoic writings about behavior, but Paul does not use it in the same manner to speak of conduct that is according to nature; rather, Paul uses it to denote what is consistent with the believer’s new nature and status before God.  Eph. 4:24, 1:4

42. Believers are to live their lives in accordance with the fact that they are now God’s holy ones; the verb pre,pw (prepo--proper, fitting) deals with that which is appropriate.
43. It first meant to be obvious or conspicuous and was used in an impersonal way (as here) to refer to that which was becoming or fitting; it is similar in meaning to the Latin decorous.
44. Paul indicates that what is proper, fitting, or decorous is consistent with the doctrinal grid that contains the godliness code.  Tit. 2:1
45. Thus, when believers have any question regarding the propriety of their actions or lifestyle, consulting the royal imperatives is a good place to start.
5:4 and there must be no filthiness and silly talk, or coarse jesting named among you, which are not fitting, but rather giving of thanks.  {kai, (cc) connective--aivscro,thj (n-nf-s) 1X, behavior that flouts social and moral standards, indecency--kai, (cc) connective--mwrologi,a (n-nf-s) 1X, lit. foolish, stupid, or moronic speech--h; (cc) disjunctive, or--euvtrapeli,a (n-nf-s) 1X, vulgar or dirty speech--o[j (aprnn-p) which are all three--ouv (qn) not--avnh,kw (viia--3s) 3X, relating to what is due, what is appropriate; imperfect has the force of a perfect here--avlla, (ch) strong adversative--ma/llon (abm) comparative, to a greater or higher degree; for a better reason, rather--euvcaristi,a (n-nf-s) 15X, the quality of gratitude, or the expression of it, thanksgiving}
Exposition vs. 4

1. Paul continues the sentence he began in verse 3 with a connective use of the conjunction kai, (kai-- and); although the verb be named is not repeated, it governs what is found in verse 4.
2. The specific vices from the previous verse involved the matters of sexual conduct and the matter of greed; the same is true for what follows in verse 8 as Paul addresses the matters of immorality and covetousness.

3. Thus, it would seem likely that the terms Paul uses in verse 4, each of which is found only in this verse, are dealing with, or expanding on, one or both of those vices.

4. When one considers the actual meaning of the terms, it is evident that Paul is continuing to address the types of behaviors associated with immorality and impurity.
5. The first noun is aivscro,thj (aischrotes--filthiness), which some modern commentators have defined as filthy or obscene speech; however, Paul uses the related term aivscrologi,a (aischrologia--foul or obscene talk) when he addresses the specific matter of speech.  Col. 3:8
6. Although the noun is relatively rare in Greek writings, the adjective ai`scro,j (aischros) was commonly used to denote that which causes shame, a shameful thing.

7. While the term does encompass speech, it deals with any behavior that flouts social and moral standards; it refers to that which is indecent or obscene, that which brings shame (or should) on the one who engages in it.

8. Webster defines obscenity as that which is abhorrent to morality or virtue in that it is designed to incite lust or lustful actions; further, it refers to that which is repulsive because it demonstrates a crass disregard for moral or ethical principles.

9. Obscenity is not limited only to offensive speech; people can act, write, draw, print, dance and perform in ways that society at large recognizes as lacking appropriate decorum; this is clearly seen today in the degradation of what passes for dancing.

10. When it comes to the specific matter of speech, something that is obscene contains language that is regarded as forbidden by polite society; this language falls into two main categories--profanities and vulgarities.

11. One result (perhaps it is often the intended goal) of obscene behavior is to offend and shock those who observe it; in that regard, this type of behavior is viewed by some as a form of mind pollution that ultimately has a degrading effect on society.

12. As one might imagine, this sort of behavior is not consistent with the fact that believers are the light of the world and salt of the earth (Matt. 5:13-14) and are to act as witnesses to the grace and plan of God.  IPet. 3:15

13. Further, believers are to maintain the witness of the life before the world by their legitimate submission and are not to engage in those things that flaunt, attack, damage, or even destroy societal structures or conventions.  IPet. 2:12-14,18, 3:1

14. The next two items in this list are definitely related to the verbal realm, but both are only found in the New Testament in this verse; they are likely designed to be explicit examples of the general prohibition found at the beginning of Ephesians 4:29.

15. The first verbal activity Paul disparages is seen in the Greek noun mwrologi,a (morologia--lit. foolish speech), which Aristotle defined as irrelevant speech or chatter; Plutarch indicated that it was the type of babbling associated with drunkenness.

16. Given the fact that the preceding term dealt with obscenity and that the next term also deals with coarse or vulgar speech, it is probably best to understand this rare term in the sense of crude speech regarding sexual matters.

17. The third noun euvtrapeli,a (eutrapelia--coarse jesting, vulgar talk) is mostly used in a good sense outside of the Bible; it first denoted the idea of wittiness, the natural aptitude for using words and ideas in quick, humorous, and inventive ways so as to amuse.

18. The term is derived from the verb tre,pw (trepo--to turn) and the prefix euv (eu--good) and has a similar idea to the English idiom good at turning a phrase.
19. Here, as in some other places in Greek writing, this noun has a decidedly negative sense; however, interpreters are a little divided over what exactly this term entails.

a. Hoehner indicates that it refers to joking that has gone too far; it has the idea of sarcastic, witty, ridicule that demeans or embarrasses the object of the joke.

b. He goes on to say (along with a number of other interpreters) that it refers to humor that is in bad taste.

c. Since the term itself has the idea of the ability to quickly turn a phrase, Arnold (following Eadie) suggests that it is wittiness in connection with lewdness and points to the idea of double entendre.

d. This involves using a word or phrase that is capable of being understood in two different ways, one of which shocking, risqué, or sexually suggestive.

20. While humor should not harm or embarrass others (edification of others is the object; Eph. 4:29), the present context likely has more of an emphasis on witty, sexual banter, crude jokes and the like, which are quite inappropriate among believers.  ITim. 5:2

21. One should not take this as a prohibition against humor in general, but one that addresses the type of humor that is off-color or in poor taste; this certainly includes profanity or vulgarity. 

22. Many have observed that humor, like anger, is appropriate in certain places and at certain times; however, it needs to be monitored and controlled lest it degenerate into sinful behavior.

23. Paul goes on to speak of all three items in this list by using the neuter plural of the relative pronoun o[j (hos--which things), which he follows with another verb that deals with what is fitting or appropriate.
24. The verb avnh,kw (aneko--fitting) literally means to arrive up to a point; it has the idea of attaining a certain standard and likely has some moral standards.

25. Blass and Debrunner indicate that the imperfect is used in expressions of necessity, obligation or duty; they suggest that Paul means that even though these activities should not happen, they do happen.

26. In the end, neither immorality, impurity, or greed is appropriate; even the verbal expressions of a sexual or vulgar nature do not meet the standards by which God’s people are to conduct themselves.

27. Paul closes verse 4 with the positive quality and practice that should replace inappropriate verbal activity; thanksgiving is what he wants to be named with respect to the Ephesians.

28. The contrast between the three previous vices and the virtue of thanksgiving is introduced by the use of the stronger adversative conjunction avlla, (alla--but).
29. This is combined with the comparative adverb ma/llon (mallon--more, to a greater degree), which is used as it was in the previous chapter to introduce an alternative; it has the sense of instead or rather.  Eph. 4:28
30. Although some take the contrast to refer to the three vices in verse 4, it should also be considered in light of the vices mentioned in verse 3.

31. One might think that if Paul wanted to establish a strict contrast, he would have cited a series of virtues that would express the opposite concepts of the vices mentioned in these two verses.

32. However, Paul indicates that one activity, focusing on the verbal giving of thanks, is at least one antidote (something that prevents or counteracts) to the prohibited behaviors found in verses 3-4.

33. There is little doubt that Paul uses this term to create some wordplay between the previous noun euvtrapeli,a (eutrapelia--coarse jesting) and euvcaristi,a (eucharistia--thanksgiving), but also because it this was to be the distinctive mark of believers.
a. Similar thoughts are found in the Dead Sea Scrolls; the Manual of Discipline states, “I will not keep baseness in my heart, and folly shall not be heard in my mouth, iniquitous falsehood, deceits, and lies shall not be found on my lips, but the fruit of holiness shall be on my tongue, and abominable things shall not be found on it.  With thanksgivings I will open my mouth, the righteous acts of God shall my tongue recount always.” 

b. Philo wrote that thanksgiving was a great virtue that was essentially the essence of the religious obligation of God’s people.  De Plantatione 1.126,131
c. Paul’s own writings stress thanksgiving as an essential element of the normative Christian life;  some have even suggested that thanksgiving is so important it almost summarizes the Christian way of life.  Eph. 5:20; Phil. 4:6; Col. 4:2; IThess. 5:18

34. The reality is that the practice of this positive virtue would certainly limit the time necessary to pursue vices like lust and greed; perhaps it may also decrease the inclination to engage in the practice of the previous six vices.

35. Additionally, thanksgiving is inherently focused on God, which is in contrast to the matters of sexual impurity (mental, verbal, or overt) and greed; these activities focus on the matter of self-gratification.

36. Thanksgiving acknowledges that God is the source of life, sustainer of life, and the source of salvation; Paul began this letter with blessings and thanksgivings, suggesting that he believes this to be the appropriate response for those who have come under God’s blessing in Christ.

Doctrine of Thanksgiving
5:5 For this you know with certainty, that no immoral or impure person or covetous person (that is to say, an idolater) has an inheritance in the kingdom of Christ and God.  {ga,r (cs) explanatory, for--ou-toj (apdan-s) near demonstrative, this; refers to what follows--oi=da (vira--2p) you all know; some take this as an imperative--ginw,skw (vppanm2p) lit. knowing, recognizing, understanding; causal, since you understand--o[ti (abr) introduces content of their knowledge; apposition to houtos--pa/j (a--nm-s) lit. every--po,rnoj (n-nm-s) 10X, one who engages in sexual immorality, a fornicator--h; (cc) disjunctive, or; used to separate items in a list--avka,qartoj (ap-nm-s) impure, unclean--h; (cc) or--pleone,kthj (n-nm-s) 4X, a covetous or greedy person--o[j (aprnn-s) who, only refers to the greedy person, neuter has the sense of who is, that is to say--eivmi, (vipa--3s) is, keeps on being--eivdwlola,trhj (n-nm-s) 7X, one who worships images or idols--ouv (qn) not--e;cw (vipa--3s) does not have--klhronomi,a (n-af-s) 14X, a gift that is received upon the death of another; inheritance--evn (pd) in--h` basilei,a (n-df-s) the kingdom--o` Cristo,j (n-gm-s) the Christ, the Messiah--kai, (cc) connective, and--qeo,j (n-gm-s) God}

Exposition vs. 5

1. Paul begins verse 5 with a use of the conjunction ga,r (gar--for), which serves a couple of purposes here; it provides a reason for the previous prohibitions found in verses 3-4 and introduces the content of what Paul had taught the Ephesians previously.
2. Paul uses the near demonstrative adjective ou-toj (houtos--this), which will be followed by the conjunction o[ti (hoti--that), which is in apposition to ou-toj (houtos--this); what follows o[ti (hoti--that) defines the content of the demonstrative this.
3. Paul uses the perfect of the verb oi=da (oida--to have knowledge, to know), which Trench suggests deals with the inner consciousness of one’s own mind and conscience.

4. He follows this with a participle of the verb ginw,skw (ginosko--to know, perceive, recognize), which differs from oi=da (oida) since it deals with getting and understanding facts or knowledge that lead to a correct idea of external realities.
5. It can have the idea of acquiring information by some means, to learn, to figure out, to comprehend or understand something.
6. The fact that the Ephesian audience possessed an inner consciousness of what follows is almost certainly due to the reality of Paul’s teachings that certain types of people do not have an inheritance in the Kingdom.
7. The verbal construction that follows is unique to the New Testament; there is also a question about the parsing of the first verb that allows one to take this in a couple of ways.
a. Some parse the first verb as an imperative since the same form is used for both the indicative and imperative; this means that Paul is issuing a command.  You must know this!
b. However, others parse it as an indicative, which means that this is a declarative statement.

c. Since there is no place in the New Testament where Paul follows the conjunction ga,r (gar--for) with an imperative, the indicative should be accepted here.
8. There have been a couple of suggestions for explaining the verbal construction here; some see this as having Semitic influence and cite the Hebrew construction that uses the perfect form of the verb coupled with the infinitive absolute (normally translated by a participle). You will know, knowing=you will certainly know
9. However, the Hebrew style uses the same verb in two forms, but it is evident that two different verbs are used in Ephesians.

10. If there is Semitic influence here, the fact that the participle follows the verb would be consistent with the infinitive absolute following the verb in Hebrew; this Hebrew construction is designed to express duration, which is the force of the Greek participle anyway.

11. In any case, what is being stressed here is the matter of certainty; this is something that Paul had no doubt taught and something that the Ephesians continued to recognize/comprehend/understand from the teaching and their own growth.

12. The Ephesians already knew (and continue to comprehend) that the categories mentioned here have no inheritance in the Kingdom of God; Paul apparently taught this frequently in his canon.  ICor. 6:9-10; Gal. 5:21
13. Paul begins the content of their knowledge with the adjective pa/j (pas--all, each, every), which is coupled with three anarthrous (no definite article) substantives, which has the force of every person who is defined by these vices.
14. While the literal Greek places the negative particle ouv (ou--no, not) with the verb e;cw (echo--have), the New American Standard expresses this in a way better suited to English speaking audiences.
15. It is evident that Paul is referencing the previous content of verse 3 since he speaks in the same order and since the terms in verse five are each from the same families as the terms in verse 3.
16. Instead of the three abstract forms that he used in verse 3, Paul uses three personal forms, which points to the identity, the people who are characterized by these behaviors.

17. Thus, one should recognize that Paul is discussing those outside the plan of God (those sons of disobedience who receive wrath; Eph. 5:6) and not believers that may, from time to time, succumb to these vices.

18. As Arnold has observed, “for Paul, a Christian is no longer an impure person, but a saint”.
  ICor. 6:9-11

19. Although Paul must have known that believers can and do engage in these types of behaviors, his point is that these attitudes and practices should be recognized for what they are and removed from the local church.

20. The first noun po,rnoj (pornos--an immoral person), refers to one who practices sexual immorality; some ancient writers used this term of male whores and temple prostitutes.
21. This term does not refer to an isolated act of sexual immorality (which is a sin that should be addressed), but to those who are characterized by this vice, those who consistently engage in an immoral lifestyle.
22. The second type of person is the impure one; like the previous term, this does not refer to isolated acts, but to the impure or unclean person whose lifestyle is characterized by impurity in his overt actions.
23. The first term po,rnoj (pornos--an immoral person) is the more specific, dealing with overt sexual activity, while the second term impurity is the more general term.
24. The adjective avka,qartoj (akathartos--unclean, impure) first dealt with one who could not be brought into contact with deity; it is used frequently to describe the nature of fallen angels.  Matt. 10:1, 12:43
25. Impurity begins in the mental attitude, but may involve inappropriate sexual comments, filthy forms of sexual humor, and inappropriate sexual actions toward another person.
26. The final type of person is described by the noun pleone,kthj (pleonektes--covetous, greedy), which once again does not deal with an isolated failure, but to one whose lifestyle is characterized by a desire for more than one needs or is due.
27. Although Aristotle and Plato used this family of words to deal with wanting more in terms of money, power, possessions, and sex, Jewish and Christian usage of these terms most commonly focused on monetary greed.

28. The emphasis on monetary greed should be understood in this context since the final two items in this short list are separated by the disjunctive conjunction or.
29. There has been some discussion as to whether or not greed always carries with it the related ideas of dishonestly, ruthlessness, oppression, or even violence, but such is not the case; some greedy people come by wealth apart from exploiting others.  Lk. 12:15-21

30. Although the relative pronoun is found in the neuter form, it is modifying the previous feminine term pleone,kthj (pleonektes--greedy) only; Blass indicates that Koine Greek employs the neuter phrase o[ evstin (ho estin--which is) as a formula without reference to the gender of either term connected by is.

31. The next statement was likely one that may have surprised some of his audience (but perhaps they had heard this previously from Paul) since Paul makes an exact comparison between the greedy person and the idolater.

32. There have been a number of ways that interpreters have explained this statement that the greedy person is an idolater, which include the following:

a. Greed is as bad as idolatry.

b. Greed leads to idolatry.

c. Greed is slavery imposed by the economic system, which relates more to the pagan structures of society than to the matter of individual morality.

d. The greedy render service and obedience to wealth.

e. The greedy person has an inordinate love of and devotion to wealth.

f. The greedy trust in their wealth.

33. The final three are somewhat similar in that they treat the statement as a metaphor that is designed to provide some ground of similarity between the greedy person and idolater.

34. What is certain from the history of interpretation is that interpreters are agreed on one thing; they agree that no matter how one understands this statement, it is designed to condemn greed in a very emphatic way.

35. This should be understood as a metaphor, which involves the incongruous conjunction of two things or images that turn out to be like one another in a way or ways that are not ordinarily recognized; a good metaphor can shock the reader by putting forth some unexpected analogy.

36. In order to understand this statement, one must first define what it means to be a greedy person.

a. Webster defines greed as the disposition that is characterized by an intense and selfish desire for more than what is necessary, the desire to acquire beyond reason.

b. The greedy person does not believe in the concept of enough; he is characterized by the inordinate desire to acquire or possess more than is needed.

c. As mentioned in verse 3, these people have a strong desire to acquire for themselves more and more money and possessions.

d. They consistently engage in self-seeking based on the arrogant assumption that money, things, and even people exist for their own benefit; in the alternative, they view others as competitors for the things they desire.

37. Secondly, one must define what it means to be an idolater.

a. Idolatry was originally defined as the worship of idols, which were physical representations of false gods; it came to denote the worship of false gods, whether images were involved or not.

b. In the New Testament, idolatry not only came to refer to the exaltation of any creature or creation over God, but it also involved giving honor, worship, devotion, and service to something other than God.

c. While idolatry was directly and vehemently condemned in the Old Testament, it was also condemned by the marital metaphor, which depicts idolatry as spiritual fornication or adultery.  Hos. 2:2,5, 4:10-12 

38. In the Jewish and biblical traditions one can hardly find a charge with more serious consequences than that that of being an idol worshipper (Ps. 97:7; Jer. 25:6-7); the practice of idolatry was considered to be something that characterized negative unbelievers and distinguished them from God’s people.  Ex. 23:24,32,33 “their gods”

39. The Old Testament condemned this practice in the strongest of terms; this activity resulted in some of the strongest polemic (aggressive attacks or refutation) from God’s spokesmen, who often ridiculed idols as being powerless and deceptive.  IKings 18:27Ps. 115:4-8. 135:15-18; Isa. 44:9-20; Hab. 2:18-19

40. Job recognized that devotion to anything (one’s own pride, money or details, etc.) was an affront to the exclusivity God demands; in that regard, money can certainly become an idol.  Job 31:24-28

41. Matthew indicates that money, property, and possessions can certainly become rivals for the affection that God demands since the acquisition and maintenance of one’s details require one’s time, service, obedience, and love.  Matt. 6:19-24

42. There is significant evidence in Josephus that the Jews also expressed bitter opposition to idolatry during the first century AD.
  

43. Thus, both Jews and Christians would be alarmed and perhaps horrified by any suggestion or charge of engaging in idolatry since both believed that God alone was to be the object of worship.

44. For Jews and Christians, greed and idolatry had a number of things in common, which made them candidates for comparison.

a. Both were associated with gold and silver, which were found in pagan temples (which often served as ancient banks).  Acts 17:29; ITim. 6:10

b. Both were believed to lead to or contribute to other forms of evil.  ITim. 6:10

c. Both were considered to be dangerous vices from which people should flee.  ICor. 10:14; 1ITim. 6:11

d. Both were disparaged as being pointless since neither can deliver in the end.  Ps. 31:6; Ezek. 7:17

a. In the second century, the early Fathers noted the absence of idolatry was one of the chief factors that characterized Christians; on the other hand, idolatry was considered to be one of the hallmarks of pagan unbelievers.

b. Thus, Paul unites the concept of greedy, materialistic lust with the most severe of crimes against the Creator since the love of money competes with and very often supersedes love for God.

c. The materialist is devoted to acquiring and keeping money and the details of life; the acquisition and storage of money and the details become the priority rather than the intake and application of Bible doctrine.  

d. The greedy person often becomes devoted to his money and possessions, organizing the priorities of his life around pursuing money and the details and not around pursuing the Royal Imperatives.

e. One of the problems that believers face (particularly for those living in Babylon in the last days) is that this vice is often tolerated, encouraged, and even treated as though it were some sort of positive virtue.

f. I have personally heard some believers praise others because they were so shrewd with regard to making and keeping wealth; however, the reality is that greedy people and the lifestyle that is based on continued acquisition should be condemned in the strongest of terms (as Paul does here).

g. The believer that chooses this path is certainly short-sighted since he focuses more on acquisition and possession than he does on the temporal and, more importantly, the eternal benefits of liberal generosity toward others.

h. When a believer chooses this lifestyle, he is betraying the core values of the apostolic faith and those positive believers in the local church who reject this vice; in short, this type of person is viewed as being disloyal to the lifestyle that positive believers embrace.

i. Paul finally provides the content of their understanding and comprehension, which deals with the fact that theses types of people mentioned do not have an inheritance in the Kingdom.

j. While some interpreters have taken this statement to refer to believers, such cannot be the case since Paul (and other New Testament writers) has already informed his readers that all Christians have an inheritance.  Eph. 1:11,14,18; Col. 1:12, 3:24; IPet. 1:4

k. Paul is stating that the types of people (in context, unbelievers) who live immoral, unclean, and greedy lives presently have no share in the kingdom of Christ and God.

l. While Paul could have simply stated that unbelievers had no part in God’s kingdom, he chooses rather to focus on their behaviors, the fruit of their negative volition that manifests that they are sons of disobedience.  Matt. 7:15-23

m. Since believers are those who have an inheritance in the kingdom of the Messiah and of God, Paul is pointing out that it is incongruous for believers to engage in the kind of conduct that is characteristic of unbelievers, who have no share in the Messiah’s kingdom.

n. There are potentially two reasons that Paul writes this way; the first is that unbelievers had infiltrated churches and that these vices were being practiced and tolerated because of some profession of faith in Christ.  Tit. 1:16

o. This statement would certainly allow believers to identify and deal with those within the church that claimed positive volition and yet continued to live lives that were not consistent with that profession.  ICor. 5:1-2,13

p. The second is that Paul was aware of erroneous teachings which suggested that the moral life of the believer was no longer an issue after salvation.  Rom. 6:1,15

q. Generally, when Paul speaks of the matter of inheritance, it is viewed as a future reality; in this case, he speaks in the present tense to emphasize that those practicing these behaviors are excluded from the present benefits of the kingdom.  

r. Paul concludes this verse with an expansive expression the kingdom of Christ and God, which is found nowhere else.

s. This emphasizes the current aspect of the kingdom of Christ (Col. 1:13), which includes such things as reconciliation, the forgiveness of sins, the earnest of the Spirit, and many other blessings.

t. This aspect of the kingdom will be superseded by the Millennial Kingdom, which Christ will finally deliver over to the Father.  ICor. 15:24-28

u. The expression then signifies the divine kingdom in both its present and future aspects, from which those negative unbelievers who pursue and live a lifestyle of immorality, impurity, and greed are excluded.

5:6 You must let no one deceive you with empty words, for because of these things the wrath of God comes upon the sons of disobedience.  {mhdei,j (apcnm-s) not one, no one--su, (npa-2p) you all, forward for emphasis--avpata,w (vmpa--3s) 3X, to deceive, mislead or cheat--keno,j (a--dm-p) 18X, lacking material, empty; devoid of value--lo,goj (n-dm-p) words; instrumental of means--ga,r (cs) explanatory--dia, (pa) on account of, because of--ou-toj (apdan-p) these things; the previous vices--e;rcomai (vipn--3s) comes; customary or habitual present, perhaps futuristic--h` ovrgh, (n-nf-s) anger, indignation, wrath--o` qeo,j (n-gm-s) the God, subjective genitive; God executes wrath--evpi, (pa) on, upon, marks the recipients of wrath--o` ui`o,j (n-am-p) the sons--h` avpei,qeia (n-gf-s) 7X, lit. not persuaded or not persuadable; unbelief, disobedience; descriptive genitive}

5:7 Therefore do not become partakers with them;  {ou=n (ch) inferential, therefore--mh, (qn) no, not-- gi,nomai (vmpn--2p) do not become--summe,tocoj (a--nm-p) 2X, to share or participate with; to be a partner or companion--auvto,j (npgm3p) with them, the sons of disobedience; genitive of association}

Exposition vs. 6-7

1. Paul continues his thoughts regarding the behavior of those outside the plan of God with a command to those in Ephesus not to be influenced by an alternate viewpoint on this matter.

2. The adjective mhdei,j (medeis--not one, no one) is comprehensive, but the warning here indicates that Paul recognized the existence of some who were attempting to mislead believers.
3. Since the identity of those who might try to lead them astray is not specifically indicated, this has led some interpreters to identify the speakers as believers within the community and others to identify them as those on the outside.

4. It is certainly possible that members of the local body had come under some Gnostic or libertine teachings that did not take the matter of sin seriously and promoted their fallacious arguments to other believers.  Rom. 3:8, 6:1

5. Other interpreters believe that the context, with its references to the immoral, impure, and greedy sons of disobedience, indicates that unbelieving Gentiles are in view, who attempt to justify their ungodly behavior as a matter of indifference.

6. There is little doubt that those living in darkness do not always understand the consequences of their actions before God (Rom. 1:18ff), but it is equally true that believers can be so influenced by the cosmic culture that what is acceptable to the cosmos becomes acceptable to believers.  Rom. 12:2

7. What is clear is that Paul does not attempt to limit or define those that might advocate a different viewpoint; nevertheless, the readers are commanded not to be fooled no matter who articulates their empty words.
8. This prohibition is actually recorded in the form of a third person imperative, which is often given a permissive translation (as in the New American Standard), but has the force of a command.
9. The verb Paul uses is avpata,w (apatao--to deceive, mislead, or cheat) is only used three times and has the idea of cheating someone by misleading or perpetrating a fraud on him.  ITim. 2:14
10. Paul has previously warned about unscrupulous people, who are skilled in the art of trickery and deception, who engage in crafty and deceitful scheming in order to harm believers.  Eph. 4:14
11. One very clear benefit of spiritual growth within the body of Christ is that individual believers do not remain spiritual children, who are susceptible to the tortured schemes and false doctrines advanced by unprincipled men.
12. He describes their communication as being comprised of empty words; the adjective keno,j (kenos--empty) first denoted that which was lacking some material, such as an empty ship.
13. It came to be used figuratively in a wide number of ways, but refers here to that which is devoid of intellectual, moral, or spiritual value because it has no basis in truth.
14. As mentioned in the previous chapter, the Greek noun keno,j (kenos—empty) refers to that which is worthless, but the lack of value is based on the lack of actual content.  Mk. 12:3

15. The mataio,thj (mataiotes--futility, vanity) family of words refers to that which is worthless because it is in actuality a deceptive illusion.  Eph. 4:17

16. Although Paul does not provide the actual content of the empty words, it seems clear from context that they reflect either ignorance or rejection (most likely) of God’s righteous judgment on sinful behaviors.

17. Paul introduces his reasoning as to why these words lack substance with the explanatory use of the conjunction ga,r (gar--for).
18. The prepositional phrase dia. tau/ta (dia tauta--because of or on account of these things) does not refer to the previous phrase empty words; rather, the neuter of the pronoun ou-toj (houtos--these things) refers back to sinful activities being practiced in verse 5.
19. Paul links the types of people in verse 5 and their behaviors with the wrath of God; when the terms anger or wrath are used of the Lord, they are used anthropopathically to indicate the righteous response of the perfect standards of righteousness and justice to sins or sinful conditions.
20. Since some interpreters are not comfortable with the idea that God has a personal hatred of sin, they choose to believe that God’s wrath is merely the inevitable process of cause and effect that occurs within a moral universe.

a. Certain Greek philosophers espoused the idea that the concept of the wrath of God was not consistent with an enlightened view of deity, and the Romans to a large degree first accepted this view.

b. However, Roman religious views also seem to have developed the concept of the wrath of God, which acknowledged that some divine wrath may be observed.

c. The common view was that certain natural disasters, famine, sickness, and plagues were the result of ignorance, negligence, or carelessness in regard to the demands of deity.

21. For God, unrighteousness and sin are personal matters, which emphasize precisely how God views sin and how He feels about it; God is not passive when it comes to the matters of ungodliness and unrighteousness, He is inflexible in His opposition to evil.

22. The wrath of God is manifested in two distinct ways; the first is the current revelation of God’s wrath in time against the behaviors of men who are actively engaged in withstanding the truth.  Rom. 1:18, 12:19
23. The second is the eschatological wrath of God, which will be poured out on negative volition in a global way during Daniel's 70th week.  Col. 3:6; Rev. 6:16-17

24. Most interpreters have noticed that the verb e;rcomai (erchomai--come) is in the present tense, which may suggest that Paul has the temporal wrath of God in mind.
25. In support of the temporal understanding are passages that explicitly declare that believers are not to be subject to God’s eschatological wrath.  Rom. 5:9; IThess. 5:9; Rev. 3:10
26. If so, the present tense would be classified as a customary present, which is used to refer to either an action that regularly occurs or an ongoing state; in this case, the wrath of God is iterative, being manifested from time to time in judgment.
27. The wrath of God has been manifested in history by such judgments as the Flood, the destruction of the cities of the plain, the tower of Babel, and the destruction of the Exodus Generation.

28. Since sin is personal with God, His wrath is specifically directed toward the people labeled as the sons of disobedience, which is a designation Paul has used previously to refer to negative unbelievers.  Eph. 2:2

b. The phrase sons of ____ is an idiom that was common among those in the Middle East; it deals with an intimate relationship of some sort.

c. It has the idea of people that are characterized by disobedience, those that are negative, part of the cosmic system, subject to the activity of Satan, engaged in that which God opposes.  

d. The noun avpei,qeia (apeitheia--disobedience) is derived from the verb avpeiqe,w (apeitheo--disobedient), which is the negated form of the verb pei,qw (peitho--persuade, convince).
e. That verb means to cause someone to come to a particular point of view, to appeal to, to persuade or convince someone of something.
f. When it is negated by the prefixed a (alpha, a), the verb describes the unwillingness or refusal to comply with some authority; the noun refers to the state of one who will not be convinced or persuaded by the truth. 
g. Friberg notes that the matter of disobedience is often demonstrated to be the result of avpisti,a (apistia--unwillingness to believe, unbelief).
  ITim. 1:13; Heb. 3:12
29. This phrase focuses specifically on those who manifest an obstinate opposition to God’s will; the sons of disobedience are those that are animated and motivated by this stubborn refusal to accept or comply with God’s will and authority.

30. Paul continues in verse 7 with the conjunction ou=n (oun--therefore, consequently), which is inferential and introduces a prohibition based on the warning in the previous verse.

31. Since the wrath of God may fall at any time on those who are disobedient, believers should not become participants in the types of behaviors that incur God’s wrath.

32. He continues with another use of imperatival form of the verb gi,nomai (ginomai--become), which forms a stark contrast with the previous two usages of that verb.  Eph. 4:32, 5:1
33. The adjective summe,tocoj (summetochos--lit. sharing with, participating with, a partner with) is only used twice in the New Testament.   Eph. 3:6, 5:7
34. The term consists of the root adjective me,tocoj (metochos--one sharing or participating, a partner), which is prefixed by the preposition su,n (sun--with, denotes accompaniment and association).
35. Paul used this term previously to describe the very close connection between Jews and Gentiles that exists within the body of Christ.
36. In that regard, it is a strong term that indicates a close and intimate involvement with someone as well as the idea of participating/fellowshipping with those in view.
37. The final genitive of them should be classified as a genitive of association, which is often the case when one finds it used with the preposition su,n (sun--with).
38. Although Paul does not explicitly indicate that believers may experience temporal wrath, the implication seems to be that believers that practice these same behaviors should not automatically assume that they are sheltered from judgment simply because they are believers.  Rom. 9:20-22

39. What should be very clear is that fully participating in the worldview and conduct of unbelievers in regard to the matters of sex and money is incompatible with one’s association with the people of God.  Eph. 3:6

40. Interpreters generally acknowledge that Paul does not provide any detail with respect to the degree of separation he envisions between believers and those living ungodly lives.

41. This is based on the fact that he is not focusing on keeping one’s distance from all unbelievers (ICor. 5:9-10); rather, he is specifically dealing with avoiding participation in the immoral lifestyles of disobedient, negative unbelievers.

42. Paul will continue his thoughts about why believers should not involve themselves with those under judgment with an appeal to remaining separate from these vices since believers now have a new identity in Christ.

Doctrine of Separation

5:8 for you were formerly darkness, but now you are light in the Lord; walk as children of light  {ga,r (cs) explanatory--eivmi, (viia--2p) you all were; note imperfect--pote, (abi) at some time, at one time, formerly--sko,toj (n-nn-s) darkness--de, (ch) but--nu/n (ab) now, in contrast to the past--supply you are--fw/j (n-nn-s) light--evn (pd) in--ku,rioj (n-dm-s) the Lord--w`j (cs) as, like, since you are--te,knon (n-nn-p) children--fw/j (n-gn-s) of light; descriptive, sons characterized by light--peripate,w (vmpa--2p) keep on walking}

Exposition vs. 8

1. The short section that included verses 3-7 now gives way to a slightly longer section (Eph. 5:8-14), which is composed of light and darkness metaphors.

2. The section is divided into two smaller sections, with the first portion dealing with the fact that the light is used to define Christian existence.  Eph. 5:8-10

3. The command not to join in the works of darkness is followed by a second section that deals with the light in an active sense, illuminating, revealing, and potentially transforming the darkness.  Eph. 5:11b-13

4. Verse 14 concludes the section with an obscure citation, which apparently comes from a source that has proven to be impossible to identify.

5. Paul begins verse 8 with an explanatory use of the conjunction ga,r (gar--for), which introduces a third reason as to why believers should not become involved in the lifestyles that are characteristic of the unbelieving world.
6. The first reason addressed the potential for adversely affecting one’s inheritance; the second reason that believers should not engage in the conduct of unbelievers is the potential for judgment.

7. The third positive reason believers should not do so is rooted in the spiritual change that was effected at the point of salvation.

8. Paul establishes a contrast between the pre-salvation state of unbelievers and the post-salvation state of believers, using the darkness/light metaphor.

9. This is seen in the use of the imperfect form of the verb eivmi, (eimi--to be, you were), which deals with the status of unbelievers from the point of physical birth until such time as they make the salvation adjustment.
10. This contrast is further strengthened by the use of two adverbs; the first is pote, (pote--at one time, formerly), which is contrasted with the following adverb nu/n (nun--now, at the present time).
11. Prior to salvation, the existence of the unbeliever is defined by the Greek noun sko,toj (skotos--darkness), which was first attested in Homer (c. 800 BC) where it was frequently used in a figurative way for death.
a. It was used during the classical period and even later to refer to gloomy Hades or Tartarus, the realm of the dead located under the earth.

b. Jewish usage tended to follow earlier Greek usage, focusing on the matter of death; it came to denote the entire realm of what is harmful or evil, what is a threat to life, what is bad for someone, as well as moral or even fatal evil.

12. Paul does not merely say that unbelievers are in the darkness or walk in darkness; he states that their very existence is one that is defined by darkness.

13. Thus, darkness should be understood as spiritual death, separation from the life of God; this includes all that is related to the Prince of Darkness (Eph. 2:2), his kingdom of darkness (Col. 1:13), the deeds of darkness (generated by the old sin nature; Rom. 13:12; Eph. 5:11), the attendant state of ignorance and misery that characterizes the negative unbeliever (Eph. 4:17-19), and the lack of hope for the future.  Eph. 2:12
14. The Bible is very clear about the fact that darkness is the destiny of the negative, which will be manifested in their final dwelling place in the realm of the outer darkness.  Matt. 8:12, 22:13; Jude 1:13
15. Although all believers resided in this realm (with some differences of degree), at the point of salvation the believer is transformed from darkness into light, becoming an agent and bearer of the light of the knowledge of God.  Jn. 8:12; Matt. 5:14

16. This is equivalent to receiving the spiritual life of God (light=life/salvation; Ps. 27:1), which transforms the believer from a subject of the kingdom of darkness into a subject of light in the kingdom of God’s Son.  Col. 1:13

17. Just as darkness encompassed all that comes from spiritual death, so light encompasses all those blessings that come with salvation and spiritual life.

18. These involve transfer to the kingdom of light, reception of righteousness and all that is associated with justification, union with Christ, the ministry of the Spirit, fellowship with God and His children, understanding and insight into the truth (Ps. 119:105), and many other blessings that produce true happiness in those who orient to God.  IIPet. 1:3

19. When one considers the matters of darkness and light, one should understand them to be a shorthand way of dealing with the many things involved between the two competing realms that are characterized by opposing realities.

20. One should supply a present tense of the verb eivmi, (eimi--to be, are) in order to express the current situation for believers in terms of light (as the New American Standard does).
21. One should not overlook the prepositional phrase in the Lord since the new status of believers is based on their union with Christ, their position in Him, and the fact that they are now partakers of His light and life.  Jn. 1:9; Rom. 6:23, 8:2; Col. 3:3  
22. At this point, Paul moves from the indicative declaration about the status of believers to an imperative, which challenges believers to become in practice what they are positionally in Christ.
23. The conjunction w`j (hos--like, as) introduces the command and provides the manner in which believers are to order their lives; the phrase as children of light is fronted for emphasis.
24. They are not simply to walk as children of light would, they are to walk as children of light because that is what they are; believers are to live their lives in a way that manifests their true nature in the Lord.
25. Once again, the human activity of walking is a necessary factor in fulfilling God’s plan; the believer has to identify his course by means of understanding the truth and then choosing to cooperate with God’s purpose for his new life in Christ.  Heb. 12:1

26. Paul will continue this command in verse 10, using a participle to describe the means by which the believer is to walk as a child or light.

5:9 (for the fruit of the Light is manifested by every form of goodness and righteousness and truth),  {ga,r (cs) for--o` karpo,j (n-nm-s) the fruit, to produce--to. fw/j (n-gn-s) of the light, genitive of source or producer-- supply is expressed by, or consists in--evn (pd) in, with, by; is found in, is expressed by--pa/j (a--df-s) every form of; governs the three qualities that follow--avgaqwsu,nh (n-df-s) 4X, a quality characterized by interest in  others, goodness--kai, (cc) and--dikaiosu,nh (n-df-s) righteousness, what is fair, just, equitable--kai, (cc) and--avlh,qeia (n-df-s) truth}

5:10 examining and approving what is pleasing to the Lord.  {dokima,zw (vrpanm2p) to test something, to examine to determine the quality or value with a view to approval; attendant circumstance or means--ti,j (aptnn-s) what?--eivmi, (vipa--3s) is--euva,restoj (a--nn-s) 9X, that which pleases one, that which is acceptable--o` ku,rioj (n-dm-s) to the Lord; indirect object}

Exposition vs. 9-10

1. Verse 9 continues with an explanation that is correctly reflected in the New American Standard translation; Paul proceeds to expand on his command to walk as children of light in verse 10.

2. The conjunction ga,r (gar--for) is used in an explanatory way to explain part of what it means to walk as a child of light, how the light manifests itself in the life of the believer.
3. The Greek noun karpo,j (karpos--fruit) was first used of literal fruit, the produce of some plant or tree (Lk. 6:44); it was also used of the fruit of one’s body, his offspring.  Acts 2:30
4. It came to be used figuratively of the result, product, outcome, or benefit of some action, whether good or bad.  Rom. 6:21-22
5. This is the only place in the New Testament where the phrase fruit of the light is found, but it is certainly going to be contrasted with the unfruitful works of darkness in verse 11.
6. The genitive of the noun fw/j (phos--light) should likely be classified as a genitive of producer; the light (the life of God) produces these qualities in the one oriented to the Father.  
7. In that regard, the phrase is certainly similar to the more well-known fruit of the Spirit, but both deal with the life of God manifesting itself through the virtuous behavior of believers.  Gal. 5:22
8. The life of God (the light) is manifested in terms of the three behaviors that follow; since there is no verb, one must supply something like “is seen in”, “consists of”, or “is manifested by”.

9. What follows is the adjective pa/j (pas--all, each, every), which is linked with three anarthrous substantives; this conveys the idea of every form of the three graces that follow.
10. The first abstract noun is avgaqwsu,nh (agathosune--goodness), which BDAG defines as a positive moral quality that is characterized by an interest in the welfare of others.  Rom. 15:4
11. The term is an abstract noun that conveys the ideas of moral excellence and uprightness that comes from knowing and applying the divine viewpoint; this quality is recognized when manifested in deeds of kindness, goodness, benevolence, and generosity toward others.

12. The second abstract noun is dikaiosu,nh (dikaiosune--righteousness), which is derived from the root di,kh (dike--right, just), which originally signified that which was customary, that which was the norm.

13. Its earliest usages saw di,kh (dike--righ) as the divine law of the universe and of civic life, the true standard of human conduct that dealt with what was just, right, or proper.

14. The adjective di,kaioj (dikaios—righteous) is used to describe the man whose conduct conforms to the standard of di,kh (dike--righ), the man who observed the customs and duties of life, one who fulfilled his obligations to the gods as well as to men.

15. The noun dikaiosu,nh (dikaisosune—righteousness) denotes the abstract quality of being di,kaioj (dikaios--righteous, just); it was used to refer to the civic virtue of the honest, law-abiding citizen, who loyally discharges his duties and obligations.

16. In this case, the term should be understood to refer to the person who faithfully observes what is right and just and acts accordingly.

17. The final term is the noun avlh,qeia (aletheia--truth), which has been used recently in chapter 4 to describe the nature of the new man and the manner in which believers are to deal with one another.  Eph. 4:24-25
18. As seen before, the term avlh,qeia (aletheia--truth) refers to that which is in accord with what is correct, that which is the actual state of reality as opposed to that which is feigned, fictitious, or fantasy.
19. In this case, it is not so much the matter of being truthful with others as living in a truthful and authentic way as opposed to living hypocritically.
20. Verse 10 continues with a participle which most link with the previous imperative walk; while some give this participle imperatival force, most understand this to denote one important means by which one effectively walks as a child or light.

21. The verb Paul uses is dokima,zw (dokimazo—“prove”), which first means to make a critical examination of something in order to determine the nature, validity, or worth of the object being examined.

22. It came to be used for the result of such an examination and referred to the conclusion that one drew about whether or not the item passed the test; in that regard, it meant to approve of something, to find it valuable or worthwhile.

23. The verb has the force of testing or finding out what was the ethically proper course of action; it was an important term in Stoic ethics, where the testing was to be conducted according to reason.
24. This family of words is used frequently by Paul and emphasizes that the Christian way of life is not some matter of learning and following a set of rules or regulations; instead, it involves the renewed thinking processes, the ministry of the Holy Spirit, critical thinking, and using sound judgment and biblical revelation to decide what is proper.
25. The Bible makes it clear that believers are called to exercise intelligence, wisdom, and discrimination in the sphere of moral action; positive believers should not approve of many things that are commonly accepted by society (the Devil’s world).  Lk. 16:15
26. Every viewpoint, every consideration, every action must be considered in light of a single standard; that standard is not what appeals to or is approved by the believer, but the standard of what is acceptable to the Lord.
27. There is a similar thought found in the book of Romans where Paul indicated that placing oneself at God’s disposal and the process of renovating the mind would transform the believer into one who knew and approved of God’s directive will.  Rom. 12:2
28. The adjective euva,restoj (euarestos) is a compound of the adjective avresto,j (arestos—what is satisfying or pleasing) and the prefix eu= (eu—well, good, true, genuine).
29. The compound has the idea of extremely satisfying or pleasing; most of the usages of this adjective reference the matter of pleasing God or the Lord.  Rom. 12:1, 14:18; IICor. 5:9
30. It is clear from the usage of this adjective in Ephesians that Paul recognized that one does not automatically understand or recognize God’s directive will; the believer must apply himself to learning God’s will and being led by the Spirit, which provide the insight into what pleases Him.  Eph. 5:10
31. Paul had just indicated that God’s plan was manifested by means of goodness, righteousness, and truth; however, the believer has to put forth the necessary effort to discern what pleases God in individual situations, understanding how goodness, righteousness, and truth should be manifested. 

32. This involves recognizing and executing God’s pleasure in the various arenas in which the positive believer must function; this includes matters in the home, issues on the job, interaction with other positive believers, contact with negative believers, and dealing with the pagan world at large.

33. The matter of pleasing God is found in both the Old Testament (Gen. 5:22; Heb. 11:5) and New Testament and should serve as one of the primary motivations for the positive believer.  ICor. 7:32;     IICor. 2:9; Col. 1:10; IThess. 4:1

34. As Lincoln has observed, “if the readers’ motivation is to please their Lord, then living as children of light will involve exercising a responsible freedom and developing an intuitive sense about how to act in a given situation.”

35. However, rather than simple intuition, the believer should develop his doctrinal frame of reference by renovating his mind and recognize and follow the leading of the Holy Spirit if he is to walk in a way that is pleasing to God.  
5:11 and do not participate in the unfruitful deeds of darkness, but instead even expose them;  {kai, (cc) and--mh, (qn) no, not--sugkoinwne,w (vmpa--2p) 3X, to fellowship with, to share with or be associated with someone in some activity, to participate with--to. e;rgon (n-dn-p) works, deeds, activities--to. a;karpoj (a--dn-p) 7X, unfruitful, unproductive, useless; restrictive attributive--to. sko,toj (n-gn-s) of darkness, source, producer--de, (ch) but--ma/llon (abm) comparative, rather, more, instead--kai, (ab) ascensive, even--evle,gcw (vmpa--2p) 17X to, expose, to censure, reprove, convict; iterative present}

5:12 for it is disgraceful even to speak of the things which are done by them in secret.  {ga,r (cs) for, explanatory--o` (danp+) gi,nomai (vppnan-p) the things becoming, what they are doing--krufh/| (ab; dative form) what is done in secret, secretly; denotes the manner--u`po, (pg) used with genitive to mark cause or agent; by them--auvto,j (npgm3p) them, unbelievers in context--aivscro,j (a--nn-s) 7X,  disgraceful, shameful; pred. nom.--eivmi, (vipa--3s) it is--kai, (ab) ascensive, even--le,gw (vnpa) subject infinitive; the entire phrase “to speak of the things…” is the subject of eimi}

Exposition vs. 11-12

1. Paul moves from the positive command to resume his second person plural prohibitions regarding the types of behavior that are characteristic of those that live in darkness; the use of the conjunction kai, (kai--and) connects the two thoughts.
2. The verb sugkoinwne,w (sunkoinoeo--to share in common with, fellowship with, “participate”} is only used three times, but two of those deal with associating with someone in some sinful activity with the implied threat of judgment.  Eph. 5:11; Rev. 18:4
3. In this case, Paul is not explicit about the types of behaviors he has in mind; the emphasis does not seem to be on specific, sinful behaviors as much as it is on the fact that certain activities are characteristic of unbelievers, do not profit believers, and should be avoided as a waste of time.
4. This prohibition reflects the similar prohibition found in verse 7; there, Paul used the adjective summe,tocoj (summetochos--to be a partner with).
5. Both the verb in this verse and the adjective have the su,n (sun--with, in association) prefix, which Paul has used previously to describe the believer’s participation with God’s people.  Eph. 3:6
6. The sense is that one cannot effectively participate in two groups that are diametrically opposed to one another; those that comprise the Church are as incompatible with unbelievers and their behaviors  as light is with darkness.  IICor. 6:14-15
7. If the believer attempts to live in both worlds, he will find that the divide is far too great to maintain any spiritual momentum; he must separate mentally and physically from the negative.
8. Verse 7 dealt specifically with associating with the sons of disobedience based on an implied threat of discipline; this verse deals with the behaviors that Paul refers to as the fruitless deeds of darkness.
9. The warning here is not so much to remain separate from relationships with unbelievers (although one should), such as Paul prohibits in Second Corinthians (IICor. 6:12), but to avoid participating in behaviors that are displeasing to God and that incur His wrath.  Eph. 5:6

10. The Greek noun e;rgon (ergon—work, deeds) refers to that which displays itself in activity of any kind; the noun is used of good and beneficial deeds of which God approves (Tit. 2:7) and activities of which He does not approve.  Tit. 1:16
11. Since the related noun ἐργάτης (ergates—workman, laborer) is used of one’s occupation (Acts 19:25), Paul may also be warning about the type of employment that is not fruitful or consistent with what he had previously taught.  Eph. 4:28
12. These works are qualified by the restrictive attributive adjective a;karpoj (akarpos--lit., lacking fruit), which implies that there are works that are not lacking fruit (i.e., divine good).
13. The adjective means to be fruitless but is used figuratively to denote that which is not productive, that which is useless; it refers to that which amounts to nothing spiritually.  
Matt. 13:22
14. This term is certainly used to contrast the previous idea of the fruit that is produced by the light, and those who partake of that nature.  Eph. 5:9
15. These types of deeds are not profitable for believers, since they do not contribute to their own Ph2 sanctification (Rom. 6:22), the edification of others (Eph. 4:29), their divine good production (Eph. 5:9), or to their eternal inheritance.  Phil. 4:17

16. These unfruitful or useless deeds are further qualified by the genitive of the noun sko,toj (skotos-- darkness), which has been classified in the following ways.
a. An ablative of source, which would denote deeds that originate in darkness; similar to this is the genitive of producer, which means that darkness produces these deeds.

b. It may be understood as a simple genitive of description, which would then refer to deeds that are characterized by darkness or spiritual ignorance.

c. Not too far removed from that is the next option, which is the attributed genitive; this attributes a quality to the lead noun and has the force of an adjective.

d. Since one may understand darkness to encompass the reality of spiritual ignorance among the unregenerate, this phrase could be translated as ignorant deeds.
17. Since there is no spiritual vacuum, those who do not have God’s life are subject to and partake of the darkness of Satan, His viewpoint, spiritual death, the rule of the old sin nature, and the attendant spiritual ignorance.

a. Darkness did not exist prior to the fall of Satan; darkness was the result of God’s judgment on Satan’s sin.  Gen. 1:2

b. The term is used of the dominion of Satan and the demons, the kingdom over which he rules.  Acts 26:18; Col. 1:13

c. It is also used of the cosmic system, the system over which the demons rule; this is the system they use to subjugate those who also dwell in the realm of darkness.  Eph. 6:12

d. Darkness will be the final judgment on Satan and his demons, a judgment in which all unregenerate men will share as well.  Matt. 8:12; IIPet. 2:4,17; Jude 1:6,13

e. All humans come into this world in a state of spiritual darkness as the result of spiritual death, blinded by the god of this world.  IICor. 4:4 
f. Thus, darkness also includes the concept of the spiritual ignorance that governs unregenerate mankind under the dominion of the Prince of Darkness and the domination of the old sin nature.  Isa. 9:2; Eph. 4:18, 5:9,11

g. Darkness is the choice of those who are negative, who presume that it serves to disguise or even conceal their evil deeds.  Jn. 3:19

18. To not participate in the deeds of darkness is to reject and avoid those inappropriate actions that originate from the old sin nature, those things that are characteristic of unbelievers--those who are under the influence of satanic evil and who live in a state of spiritual darkness and ignorance.

19. The types of activities in view are found in the 23 vice lists
 that are recorded in the New Testament, none of which is designed to be comprehensive.  Rom. 1:26-32, 13:13; ITim. 1:9-10; IITim. 3:1-5
20. The phrase the deeds of darkness is a general one and does not only refer to those things that are done in secret, but to any activity that finds its source in Satan, spiritual ignorance, and/or the old sin nature.
21. Paul moves on to strongly contrast what believers are not to be doing (do not participate…) with what they should be doing with regard to the types of behaviors that he has just labeled as deeds of darkness.
22. This is accomplished by the use of the adversative conjunction de, (de--but), which is coupled with the comparative adverb ma/llon (mallon--to a greater degree, more, rather).
23. In this case, the comparative is used to express the alternative to something else; instead of participating in the spiritual darkness of the negative, believers are to express the truth that exposes these activities for what they are.
24. This is further intensified by the ascensive use of the conjunction kai, (kai--even), which is designed to heighten the force of the preceding prohibition by introducing a notable (and perhaps unexpected) alternative.
25. The final portion of verse 11 has generated significant discussion, since interpreters are divided on what believers are supposed to address and whether or not Paul is commanding believers to address those inside or those outside the Church.

26. The first question is relatively simple, since the immediate context did not deal with people, but their deeds of darkness; when Paul is speaking of the people involved in this section, he uses the pronoun auvto,j (autos--them).  Eph. 5:7,12
27. Thus, the believer is not being called specifically to confront a person or persons as much as he is being commanded to address the nature of the deeds that are characteristic of the darkness (spiritual ignorance) by providing the divine viewpoint.

28. Believers are not called to correct the behavior of unbelievers (or attempt to eradicate their behaviors), but simply to address the unfruitful nature of their deeds.

29. The believer should not be afraid to express the divine viewpoint when it comes to vices and the unfruitful deeds that are characteristic of darkness.

a. This includes sexual matters such as promiscuity, immorality, homosexuality, lesbianism, prostitution, incest, adultery, and other forms of sexual sinning.

b. It might include addressing the love and pursuit of money; believers should express their opposition to any priority that places the pursuit of money and the acquisition and accumulation of the details of life above proper doctrinal priorities.

c. It would include identifying various superstitions, cosmic religions, idolatry, sorcery, and the traditions of men. 

d. Vice lists often include those activities that are harmful to the community; this includes such things as hatred, strife, malice, etc.

e. Another set of deeds that are found in vice lists deals with the matters related to personal excess, things that are characteristic of the hedonistic lifestyle.

30. The verb Paul uses is evle,gcw (elencho--reprove, correct), which some have defined as bringing something to light; this definition would fit the general light/darkness motif Paul has been using.

31. However, the root meaning of the verb really has nothing do with light per se; it involves confronting somebody (as opposed to ignoring or refusing to address his actions) with the intention of showing him to be at fault or in the wrong.
32. As will be evident in the New Testament usage, the verb can be used of confronting someone within the Christian community (Matt. 18:15; IITim. 4:2), or someone outside of it.  Lk. 3:19; Jn. 16:8; ICor. 14:24

33. Thus, any question as to the identity of those being reproved cannot be settled solely on the basis of the verb Paul uses here; in that regard, interpreters are almost equally divided on whether or not the deeds are being done by unbelievers or believers.

34. However, the use of the prepositional phrase u`pV auvtw/n (hup auton--by them) in verse 12, which is used to denote personal agency, would seem to refer to the same group as them mentioned in verse 7; therefore, unbelievers on the outside are still in view.
35. Paul continues in verse 12 with a parenthetical explanatory thought regarding the shocking nature of the deeds of darkness, but will resume this line of thinking in verse 13.
36. The adjective Paul uses to describe even speaking of these things is aivscro,j (aischros--disgraceful, shameful); this refers to that which is morally or socially unacceptable, that which is repugnant to a normal person.
37. One reason that believers should avoid these activities is that they are of such a poor quality and such a waste of time that it is shameful even to discuss them, let alone practice them.  Eph. 5:3
38. Based on this, some commentators over the years have thought that believers must not even mention the vocabulary related to these sins but that they are to expose them solely by means of their own Christian behavior.
39. However, the very verb Paul uses to speak of exposing these things is evle,gcw (elencho--reprove, correct), which primarily involves verbal exposure and criticism of people or actions.  ITim. 5:20; Tit. 1:13
40. Paul is not saying that believers cannot use precise language to describe the worthless nature of the activities under consideration; rather, he speaks in strong terms of disgrace in order to emphasize his point that these behaviors are considered to be repugnant even by moral unbelievers.  ICor. 5:1
41. His point is that the behavior of some (one should not think every unbeliever is equally depraved) unbelievers is so shocking that their deeds would not be something normally discussed in polite conversation (especially among believers).
42. The deeds of darkness Paul has in view are shameful to mention for the very same reason that those who practice them attempt to keep them hidden from others.
43. The cloak of secrecy is employed because even those practicing the deeds of darkness may well recognize that the things they are doing are patently wrong and/or evil.
44. It is evident that Paul does not want to discuss the types of shameful activities he has in mind, but there can be little doubt that immoral, impure actions and various forms of greed mentioned earlier in the chapter would be included.  Eph. 5:5
45. This verse does not provide a mandate for the believer to involve himself in things that do not concern him; it would seem that what is to be exposed would be that with which the believer is confronted.
46. In that regard, any believer or local church that embarks on a course of cleaning up the Devil’s world (which may seem well-meaning or noble on the surface) will find that they will not be successful; rather, they will become distracted from God’s actual will and waste their time and spiritual energy on a mission that will fail.
5:13 Now all things being exposed by the light are revealed, for everything being revealed is light.  {de, (ch) now, resumptive--to.  pa/j (ap-nn-p) lit., the all things--evle,gcw (vpppnn-p) are being exposed, reproved as being wrong or evil; attributive, but some prefer a temporal participle as or when--u`po, (pg) used with ablative to express agency--to. fw/j (n-gn-s) the light--fanero,w (vipp--3s) to become visible, to reveal, to expose publicly, to be made plain or manifest; neuter plurals can take a singular verb--ga,r (cs) for, explanatory--pa/j (a--nn-s) each or every--o` (dnns+) the thing--fanero,w (vpppnn-s) being made visible, being revealed--fw/j (n-nn-s) light--eivmi, (vipa--3s) is}

Exposition vs. 13

1. In this verse, the New American Standard version deviates from the Greek text; the Greek text places the final statement in verse 13 at the beginning of verse 14.

2. However, this is another example of the fact that verse and chapter divisions are not inspired, so the final statement will be addressed in verse 13 as the New American Standard has it. 

3. This verse has proven to be notoriously difficult for interpreters, particularly the final explanatory statement at the end of the verse.

4. The first part of the verse is relatively straightforward and begins with a resumptive use of the conjunction de (de--but, now), which reaches back to the command for believers to verbally address the deeds of darkness.
5. The subject of the participle and the verb that follows is the nominative articular form of the adjective pa/j (pas--all, each, every), which is neuter grammatically and has the sense of the all things.
6. However, in context, the things being exposed or reproved are the works of darkness, and not simply actions in general; this is another example of context limiting the force of pa/j (pas).
7. Paul again uses the verb evle,gcw (elencho----reprove, correct), which involves confronting somebody (as opposed to ignoring or refusing to address his actions) with the intention of showing him to be at fault or in the wrong.
8. This verb is used 17 times in the New Testament, and in the vast majority of cases, it involves a personal agent who issues the reproof or correction.  Matt. 18:15; Lk. 3:19; Jn. 8:46, 16:8
9. However, there are a few instances in which the agent of exposure and correction does not involve a personal agent.  Jn. 3:20; James 2:9
10. Since it does not always require a person to address and confront the deeds of darkness, the following prepositional phrase u`po. tou/ fwto.j (hupo tou photos--by the light) is one that denotes impersonal agency.
11. However, one should recognize that the positive believer (whose new nature is light) is to provide the light with regard to the issues at hand; thus, a personal agent is likely implied.
12. The light in this context should be understood to refer to the divine viewpoint of God, which the adjusted believer (who is himself light) uses to expose the darkness of those deeds being practiced by those who are darkness.
13. It should be evident that part of the matter of walking as a child of light involves taking a spiritual stand against behaviors that are characteristic of those living in darkness.  Lk. 3:19
14. In that regard, the believer cooperates with God the Holy Spirit, who has been sent into the world as the divine agent who exposes the matters of sin, righteousness, and judgment.  Jn. 16:8
15. Although that verse is concerned with the convicting ministry of the Holy Spirit prior to salvation, there should be some overlap between the work of the Holy Spirit and the one being led by Him.

16. Again, what is being addressed and exposed are actions, and not necessarily those who are performing those actions; the believer should address the behavior of unbelievers without rancor or engaging in personal (ad hominem) attacks.
17. This “hate the sin but love the sinner” mentality reflects the original saying of Augustine 
(ca. 424 AD), who actually said, “with love for mankind and hatred of sins.”
18. If the unbeliever is not made aware of the nature of sin, the significance and ramifications of his sinful practices, the hatred God has for sin, and the wrath God must bestow on it, he may never address the issue, resulting in remaining in darkness and perpetuating spiritual death.  

19. However, when an adjusted believer appropriately brings these matters to the attention of others by providing the divine viewpoint, Paul states that this activity causes these deeds of darkness to be seen, made known, and recognized for what they are.

20. Once again, the Greek uses a neuter plural subject with the singular verb fanero,w (phaneroo--to cause to be visible, to reveal), which is used passively to mean to be visible, to show the true character of something or someone.  
21. In this case, as believers address the deeds of darkness, they are the agents who expose unfruitful actions as the waste of time they are; believers who will not do so are failing this particular mandate for the Christian way of life.
22. A current example of obfuscating (making dark, obscure, or confusing) with regard to the matter of sin is a contemporary Christian singer named Lauren Daigle, who is quite popular with some believers.

23. When she was asked on a talk show about her views on the sin of homosexuality, her response was that she could not say if it was a sin because she isn’t God.

24. While that may have sounded pious on the surface, her refusal to act as light was unfortunately nothing more than a compromise with the darkness that rules the cosmos and its inhabitants; while fear may have motivated her comments, her position certainly conflicts with what Paul commanded in verse 11.

25. As mentioned previously, the believer is not to inordinately involve himself in things that do not pertain to him; however, when directly confronted with the deeds of darkness, the believer should not be afraid to speak up and identify them as such.  

26. The final portion of verse 13 (which is actually part of verse 14 in most Greek texts) has resulted in a division among interpreters with regard to the voice of the verb fanero,w phaneroo--to cause to be visible, to reveal), since the middle and passive forms are the same.

a. If one parses it as a passive, it means what is made visible--what is revealed--is light.

b. If one parses it as a middle (with an active nuance), it means what is making visible--or causing to be seen--is light.  
27. Since there is no evidence of this verb being used in the middle voice in the New Testament, it is very unlikely that this should be parsed as a middle.

28. In addition to that technical issue, Abbot points out rightly that a dark object does not become light simply because it has been illuminated.
29. Still others have seen some reference to conversion here, suggesting that the light has transformed the darkness (the unbeliever) into light (a believer).
v. Not a few interpreters speak of this in terms of “evangelistic exposing” or “evangelistic power” of the light transforming the soul of the unbeliever into light in the Lord.

w. One of the most fundamental problems with this idea is that Paul uses the verb eivmi, (eimi--is) and not gi,nomai (ginomai--become, enter a new state), which would be expected if conversion was in view.
x. Another problem is that Paul is not addressing people specifically in this section; he is addressing the deeds of darkness and the exposure of them.
y. Additionally, it should be evident that one of the difficulties of this view is that most unbelievers who have their deeds exposed as being part of evil/darkness will not respond with faith and become light.  Jn. 3:19-20

z. As Arnold has observed, if conversion were in view, this would blunt the force of the adjective pa/j (pas--all, every) to the point where it would become almost meaningless.

30. On the other hand, the potential for conversion should certainly be one of the prime motivations for the believer to expose the deeds of darkness; this action at least brings light to bear on the behaviors of unbelievers, which could potentially aid them in making the salvation adjustment.
31. The primary thought seems to be that darkness cannot continue to exist as darkness in the presence of light; thus, the dark deeds of unbelievers are exposed for what they are, bringing (but not transforming) those actions into light where they are visible.
32. In a physical sense, when a person shines a light on something, the only thing he can see is that light that is reflected back at him.  

33. Similarly, when the believer addresses the deeds of darkness with the light of divine viewpoint, what he sees is the divine viewpoint of the deeds being manifested.

34. This allows the unbeliever the opportunity to evaluate these things in the light of the divine viewpoint, consider his ways, perhaps change his mind, amend his behavior, and potentially make the salvation adjustment.  Jonah 3:8-9

35. Paul does not deal with the final disposition of this reproof, only that believers take their responsibility seriously; they must be willing to address these matters as it becomes necessary.

36. In one sense, it does not matter if the believer’s witness results in the conversion of anyone or not; as long as the believer faithfully executes the royal imperatives, he may have confident assurance.

37. The adjusted believer recognizes that the salvation of unbelievers is not contingent on him; that issue lies with God and the volition of the unbeliever.

5:14 For this reason it says, "Awake, sleeper, And arise from the dead, And Christ will shine on you."  {dio, (ch), wherefore, on account of this--le,gw (vipa--3s) he or it says; perfective present--     evgei,rw (vmpa--2s) wake up or stand up--o` (dvms+) kaqeu,dw (vppavm2s) 22X, the one sleeping, voice of address, sleeper--kai, (cc) connective--avni,sthmi (vmaa--2s) lit., to stand up or stand again, raise oneself--evk (pg) ablative of source and separation--o` nekro,j (ap-gm-p) the dead ones--kai, (cs) and, and then--evpifau,skw (vifa--3s) 1X, to shine upon, to give light to, to enlighten--su, (npd-2s), you, the dead sleeper--o` Cristo,j (n-nm-s) the Christ, the Messiah}

Exposition vs. 14

1. Paul closes this section, which began in verse 8, with an inference that is based on the light and darkness motif he has been using.

2. The introductory formula dio. le,gei (dio legei--on account of which it says) is used only three times in the New Testament; the other two usages are clearly introducing a scriptural citation.  Eph. 4:8; James 4:6

3. However, one problem here is that there is no single readily identifiable Old Testament passage that states what Paul says in this verse.

4. Two questions have predominated in the discussion of this matter, the first of which is the source of the citation and the second of which is why Paul introduced it with the phrase dio. le,gei (dio legei--because of which it says), which seems to indicate he thought it carried the authority of Scripture. 

a. These problems are easily resolved if the citation is either a direct quote from the Old Testament or at least a paraphrase from one or two identifiable passages.

b. Although there is no clearly identifiable Old Testament passage that Paul is citing, the following passages from Isaiah have been advanced as candidates for consideration.  

Isa. 9:2, 26:19, 60:1-2

c. When one considers the passages, it becomes evident that some parallels do exist, but they are somewhat superficial at best; additionally, the passages all deal with Israel corporately, and not with individuals as Paul does.

d. The fact that there is no definitive passage, as well  as the variety of suggestions, would tend to indicate that this view has some weakness.

5. This has led to the oldest and most widely held view that the quote should be understood as some Christian confession or hymn which was likely influenced by a Christological understanding of certain Old Testament passages.

6. Since there is such a lack of agreement on the source of this citation, some have suggested that the introductory phrase be translated as it is said, which indicates a source but does not identify it.

7. The matter is still heavily debated, but no matter which view one holds, he must admit that Paul is citing something he believes to be derived from the doctrine he has been teaching.

8. The real question should focus on how this verse relates to the matter of believers walking as children of light and its connection to exposing the deeds of darkness among the unregenerate.

9. Another issue that must be dealt with is the matter of who is being addressed; some believe the commands are issued to unbelievers who are spiritually asleep and dead, while others believe they are issued to believers out of fellowship.

10. However, those who identify the recipients of these commands as believers out of fellowship often do so because they wrongly identify those doing the deeds of darkness as believers, and not as unbelievers.  Eph. 5:7,11

a. It is clear in verse 7 that the pronoun αὐτός (autos--them) refers back to the sons of disobedience from verse 6.
b. While the command to expose and reprove them in verse 11 may be a reference to the unfruitful deeds of darkness, the verb ἐλέγχω (elencho--expose, reprove) means to bring a person to the place where they recognize that they are wrong by expressing the divine viewpoint disapproval of their actions.
11. There is nothing in the previous context that would suggest that the Ephesians had become partakers with the sons of disobedience and their deeds, so it seems unlikely that this is a call to spiritual restoration for the congregation in Ephesus.

12. The context has been dealing with the fact that unbelievers are darkness, live in darkness, and do the deeds of darkness; on the other hand, believers are light, possess the light of salvation and the divine viewpoint, and are responsible to identify the darkness of evil for what it is.

13. The first command is for the one sleeping to awake; the verb used for sleeping is kaqeu,dw (katheudo--to sleep, to cease being awake), which is used some 22 times in the New Testament.
14. That verb is used in a figurative way to convey the idea of being idle, complacent, or unconcerned about something.

15. Eighteen of those usages are found in the gospels, and all refer to the reality of physical sleep; the only other place Paul uses this is in Thessalonians (twice in a metaphorical way and twice literally, but as an indicator of a spiritual condition).  IThess. 5:6,7 (2X),10
a. In verse 6, Paul uses a hortatory subjunctive to exhort the Thessalonians not to fall asleep like the others (unbelievers on the outside) do.

b. He clearly identifies those who are asleep with the articular adjective loipo,j (loipos--what remains, what is left over), which is used to refer to those not previously included.
c. In this case, the rest must be identified as those unbelievers outside the plan of God, who are designated as the sons of disobedience (Eph. 2:3) and who lack hope for the future.  IThess. 4:13
d. In verse 7, Paul uses a statement of convention that essentially indicates that the environment unbelievers prefer is darkness and night; he clearly states in verse 5 that believers are not so.
e. While the context of Thessalonians primarily identifies the sleepers as unbelievers, it is clear that verse 10 does introduce the potential for believers to enter this condition.
f. That fact might cause one to wonder if the spiritually dead are in view in Ephesians, or if this is a reference to sleeping believers; on balance, there is no place that explicitly imputes sleeping to believers, only the potential for it.
g. Additionally, the commands are second person singulars and the substantival participle is also a singular; this would indicate a command to an individual and not to plural believers in Ephesus.
h. Thus, if it does refer to believers, Paul is not speaking to the congregation at large; he would be speaking to individuals.
16. To be asleep physically is to be temporarily insensitive to external realities, while being dead would suggest a more permanent state of insensitivity.

17. The passage in Thessalonians would suggest that to be asleep spiritually is to ignore prophetic realities and approach life as unbelievers do.

18. Since sleep is used rarely mentioned of believers, one has to consider if Paul is limiting his words here to those on the outside, which makes this essentially a call to salvation.

19. If directed to unbelievers, there is the potential that a son of disobedience may awake from his spiritual stupor as believers cast the light of life, salvation, and the divine viewpoint on the deeds of darkness.
20. If this is to be applied to believers, it should be viewed in the same way that the passage in Thessalonians is view; it would be a command to be watchful, vigilant, alert, and self-controlled and not to fall back into living as their unbelieving counterparts do.
21. The fact that there are these two exegetical options and the passage is somewhat difficult may suggest that both should be considered.
22. The second command is connected to the first by the conjunction kai. (kai--and), making it parallel to the first; both verbs are used of resurrection.  Rom. 4:24,25; IThess. 4:14,16
23. Paul has used the adjective nekro,j (nekros--dead ones) three times previously in this book; the first referred to the physically dead (Eph. 1:20), but the other two usages clearly denoted the matter of spiritual death.  Eph. 2:1,5
24. Since there is no contextual indication in this verse that the physically dead are in view, one would first understand this to refer to the unbeliever in the realm of spiritual death.

25. The commands to awake and rise could then be understood in an evangelistic way as a call from the believer (who represents God and Christ as light) to participate in the salvation that God has provided in and through Christ.

26. Alternately, it could be understood as an exhortation used by believers to encourage those who were spiritually complacent to avoid the unfruitful works of darkness that are so characteristic of unbelievers. 

27. These active commands address the volitional aspect of salvation and the Christian way of life, in which the will of the unbeliever (or the believer) must be exercised in order to comply with the truth.

28. The decision as to who is in view is not to be resolved by the final statement about Christ, who is the only source of life, salvation, and the divine viewpoint for both unbelievers and believers.

29. The verb evpifau,skw (epiphausko--to shine on, to give light to) is used only once in the New Testament; it literally means to provide light or to illuminate.
30. It is used in a figurative sense of providing the necessary revelation in order to cause one to have spiritual enlightenment or understanding.
a. If directed toward unbelievers, it would involve the understanding of what is necessary for salvation.
b. If directed toward believers, it would refer to the revelation they needed to counter their spiritual sluggishness or complacency. 
31. As several interpreters have noted, Paul makes a distinction between the act of exposing the deeds of darkness (accomplished by believers) and the process of illumination or spiritual enlightenment (which comes from Christ Himself).
32. The reality is that a believer’s exposure of the deeds of darkness is really only efficacious for the recipients if they act on the light provided and are ultimately transformed by the Light.  Jn. 1:4-5,9, 8:12, 12:35-36 

5:15 Therefore be careful how you walk, not as unwise men but as wise,  {ou=n (ch) inferential, therefore--ble,pw (vmpa--2p) lit. to see; as a warning, watch out, pay attention, keep your eyes open--avkribw/j (ab) 5X,  that which is characterized by an exact and thorough approach, carefully, accurately--pw/j (abt) interrogative, how, in what way, in what manner--peripate,w (vipa--2p) you walk, how you live--mh, (qn) not--w`j (cs) as, like--a;sofoj (a--nm-p)  1X, lacking skill and discernment, foolish, unwise--avlla, (ch) strong adversative--w`j (cs) as, like--sofo,j (a--nm-p) 20X, skillful, clever, wise}
5:16 making the most of your time, because the days are evil.  {evxagora,zw (vrpmnm2p) 4X, lit. to buy out of the marketplace; used in middle of making the most of some opportunity or advantage; imperatival or means--o` kairo,j (n-am-s) time, a period of time viewed as appropriate, proper, or favorable--o[ti (cs) causal--h` h`me,ra (n-nf-p) the days--ponhro,j (a--nf-p) morally bad, wicked, evil--eivmi, (vipa--3p) are, keep on being}

Exposition vs. 15-16

1. With verse 14, Paul concluded the section that focused on the matters of darkness and light; the next section begins with verse 15 and extends through verse 21

2. Paul begins verse 15 with an inferential conjunction that connects what follows with the previous section regarding the Christian walk; it also serves to resume Paul’s thinking regarding the matter of the believer’s walk from verse 8.

3. Paul introduced the idea of the believer’s walk or lifestyle in chapter 2 (Eph. 2:10), but really only mentioned it in passing; he began his exhortations in earnest at the beginning of chapter four and uses the general verb peripate,w (peripateo--walk) here for the final time.  Eph. 4:1

4. This final usage addresses the manner in which Paul expects believers to conduct themselves; how Paul wants them to live their lives will be further explained by the many exhortations and commands found in 5:15-6:9.

5. The command to be careful reflects the present active imperative of the verb ble,pw (blepo--see, perceive with the eyes), which first relates to the matter of physical sight; it can be used with the sense of looking at or observing.
6. This use serves as the metaphorical basis for the idea of turning the mind toward something, perceiving it, considering it, or paying attention to it.
7. The sense of the verb, when used in the imperative, is not simply to look at something, but to pay close attention to something, to process information by giving one’s full attention to it.
8. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some potential or real danger about which the author is warning his audience.  Matt. 24:4; Mk. 8:15; Gal. 5:15
9. It is often used by Paul (and twice by Luke) as a way of exhorting believers with respect to the matter of ethical behavior and remaining appropriately vigilant.  ICor. 3:10, 8:9; Phil. 3:2; Col. 2:8; Heb. 3:12
a. Paul was aware of the various winds of false doctrine that were already blowing as well as the presence of unscrupulous men seeking to neutralize believers by promoting their false doctrines.  Eph. 4:14

b. He has detailed the fact that the debauched lifestyle of pagan unbelievers, which many believers in Ephesus once shared, may continue to present a significant temptation to his audience.  Eph. 4:17-19

c. Paul was also aware of the dangerous teachings that were designed to convince believers that those engaged in sexual immorality, impurity, and the pursuit of material things would not face judgment.  Eph. 5:6

d. While he has not explicitly addressed it yet, Paul was certainly aware of the spiritual attacks believers were facing and would continue to face from the forces of darkness, who seek to execute Satan’s schemes.  Eph. 6:11-12

10. Since these forces are always working against the believer (not to mention the lusts and temptations that come from his own old sin nature), each one should be vigilant and watch his spiritual step.

11. The present tense of the imperative of βλέπω (blepo--perceive, see, watch, “be careful”) mandates that the believer constantly be careful with regard to how he orders his life.
12. There is a minor textual issue with regard to the Greek word order of the first part of this verse, but the order found in NA27 is the preferred one; this is the one expressed in the New American Standard translation.

13. The adverb avkribw/j (akribos--“careful”) is only used five times in the New Testament, but denotes strict conformity to some standard or norm, with an emphasis on careful attention, diligence, and precision.
14. As will become evident in the verses that follow, the matter of a proper lifestyle will be defined by a series of three contrasting elements.
a. The first contrast is between how the fool (the vast majority of humanity) lives and how the wise man lives.  Eph. 5:15b

b. The second contrast is similar but uses different vocabulary; it deals with the difference between knowing God’s will and not knowing it.  Eph. 5:17

c. The final comparison deals with the difference between drinking to excess and the reality of having maximum doctrine in the inner man that fills one’s spirit.  Eph. 5:18

15. The first contrast involves two things regarding the care believers should take with their Christian walk; the first involves the prohibition against living their lives in the same manner that most people conduct theirs.
16. The adjective a;sofoj (asophos--unwise, lacking wisdom, foolish) is only used here in the New Testament, but is certainly in contrast on the other end of the spectrum from the adjective sofo,j (sophos--wise, skillful, discerning) that follows.
17. Although Paul does not go into great detail about the unwise, it is clear in verse 17 that those lacking wisdom do not place a real priority on knowing or doing the will of God.  Eph. 5:17
18. The reality is that most unbelievers and many believers simply choose to live in a way that they and those around them consider to be acceptable.
19. The very fact that Paul contrasts these two potential ways of conducting oneself indicates that the believer has the potential for a full spectrum living; he can live as a fool does, he can order his life as a wise man would, or attempt some combination of folly and wisdom.  Prov. 10:8, 12:5, 14:16, 29:11; Eccles. 2:14, 10:12
20. However, when addressing the matter of wisdom, one must be careful to make a distinction between worldly or cultural wisdom and the wisdom that comes from God.  
a. The wisdom of the world (real as it is to those in the cosmos) is such that it is foolishness in God’s sight (ICor. 1:20, 3:19) and should be considered as such to believers as well; God has already revealed that He intends to permanently eradicate cosmic wisdom.  ICor. 1:19
b. The matter of cosmic wisdom cannot and does not lead men to God (ICor. 1:21) since cosmic wisdom is geocentric (earthly as opposed to heavenly), comes from the souls of unbelievers, and is demonic in nature.  James 3:15 
c. On the other hand, there is a system of wisdom that comes from Heaven; this wisdom allows His people to order their lives in an appropriate fashion and conduct themselves in ways that please God.

d. That wisdom from above is manifested in a lifestyle that is characterized by the positive virtues found in verse 17; James contrasts these with the manifestations of cosmic, demonic wisdom.  James 3:17

e. As believers should certainly know, the matter of wisdom begins with a recognition of God’s existence and respect for His power and divine nature.  Job 28:28; Prov. 1:7; Rom. 1:20

f. However, the wisdom of God does not come automatically to anyone; God’s wisdom must be chosen and pursued if one is to partake of it and its benefits.  Ps. 34:11; Prov. 1:29, 2:1-5

21. The noun sofi,a (sophia--wisdom) was first used to denote an ability in a practical skill such as carpentry
, but later, it was limited to theoretical and intellectual knowledge; finally, it was used of a wise person who combined his knowledge with appropriate action.

22. As any number of interpreters have observed, knowledge is theoretical while wisdom is practical; knowledge deals more with the intellectual comprehension while wisdom advances to the level of discerning and applying what is morally and spiritually correct.

23. It refers to the ability or capacity to understand and, as a result of being discriminating and insightful, to act in a way that leads one to practical success in whatever endeavor he may undertake.  Eccles. 10:10

24. This is one reason that the Old Testament denigrates the one lacking wisdom; it is not only that he may be wanting in the intellectual department, his lack of knowledge is accompanied by a lack of discernment and a real disregard of moral and spiritual matters.  Eccles. 10:12-14

25. In this case, it deals with exhibiting wisdom in the manner in which one orders his life; the believer is to know, understand, and apply those things that lead to success in the Christian way of life, which begins with learning and doing God’s will.  Rom. 12:2; Eph. 5:17, 6:6; 
Col. 1:9-10; IPet. 4:2
26. This certainly involves monitoring one’s life with regard to being in fellowship, faithful pursuit of sound doctrine under face-to-face teaching, faith in the truth taught, and the willingness to apply the principles learned.
27. This would also include not being partakers (doctrine of separation) with the negative (or lukewarm believers) in their lifestyles (Eph. 5:7), not being swayed by the unfounded arguments of the negative (Eph. 5:6), and being willing to confront and address the deeds of darkness as is appropriate.  Eph. 5:11
28. Therefore, to walk like a wise man, the believer must seek and recognize God’s will and strive to walk in fellowship with that will; this will allow him to exhibit the positive qualities that are characteristics of the leading of the Spirit of God and His wisdom.  Gal. 5:22-23

29. The second specific thing Paul addresses with regard to the Christian walk is found at the beginning of verse 16. 

30. Pope has observed that it is a mark of Pauline style to close a sentence with a pregnant participial clause, which lends emphasis and richness to the preceding words; this was seen in verse 10, which was also connected to the issue of the Christian walk.

31. Although some want to classify the participle of evxagora,zw (exagorazo--lit., to buy out of, to buy back, to redeem) as having imperatival force (given the number of imperatives surrounding this, there likely is some), it is more likely a participle of manner; this explains how the wise man walks.
32. That classification indicates the manner in which the action of the main verb is accomplished; here, redeeming the time is the key practice if the believer is to walk wisely.
33. The participle of the verb evxagora,zw (exagorazo--lit., to buy out of, to buy back, to redeem) begins verse 16; that verb was first used as a commercial term that meant to buy something from the avgora, (agora--the marketplace).
34. The compound evxagora,zw (exagorazo) was sometimes used in the sense of buy up or even buy off; it was used prior to New Testament times to deal with the process of delivering or redeeming slaves.

35. It is found once in a metaphorical sense in the book of Daniel; there, it has the idea of attempting to buy time in order to forestall the destruction of the religious establishment of Babylon.  Dan. 2:8

36. Because of the prefixed preposition (evk ek--from, out from), some interpreters (like Calvin) have argued for a more literal sense of purchasing time from someone else who possesses it (such as the devil).

37. This does not deal with the matter of redeeming time in the sense of making up for lost time in the past; rather, Paul urges the Ephesians to claim the present time for God’s uses.

38. However, this is not to be taken in a strict, literal fashion; Louw and Nida state that this is an idiomatic way of indicating that believers are to take full advantage of any opportunity, to be ready to exploit every chance that presents itself.

39. In that regard, Martin indicates that this term is taken from the commercial vocabulary of the avgora, (agora--the marketplace), which is correct; he goes on to state that it has the idea of seizing the chances for a bargain.

40. Each believer has been given a stewardship of time, which is a commodity that is common to all; further, one should recognize that once it is gone, it cannot be recovered.

41. Thus, the idea is that the believer is to act in his own interest (the force of the indirect middle voice), function as a good steward of God’s grace, and be prepared to seize the moment to apply in each situation that confronts him.
42. This is confirmed to some degree by the use of the noun kairo,j (kairos--time), which does not refer to linear time but to time as a season, a strategic time, a favorable opportunity, or an appropriate time for action.
43. In order to effectively make the most of one’s time, the believer must be diligent with respect to discernment and prayer so that he recognizes the opportunities as they arise; further, he must be willing to sacrifice his time and energy to apply when the opportunity presents itself.
44. Paul concludes this verse with a causal clause that is introduced by the conjunction o[ti (hoti--that, when, because) that provides an additional motivation for wise and discerning action.
45. The actual phrase the days are evil is an example of metonymy, since the individual days of the week do not possess some evil character because they are days.

46. Rather, the days are evil because those who live in the days of this present age are filling them with their evil; this would include the forces of darkness under the prince of this world,  and those sons of disobedience who are allied with him (knowingly and unknowingly) and who inhabit and propagate the cosmic system.  Eph. 2:1-3

47. The term applied to the character of this age is ponhro,j (poneros--worthless, evil, bad, wicked), which deals with evil as an active and aggressive moral force that is in conflict with avgaqo,j (agathos--moral good). 
48. This should not be surprising, since the chief exponent and practitioner of wickedness and evil is actually identified as the evil one.  Matt. 13:19; Jn. 17:15; Eph. 6:16
49. While some have suggested that the days are evil because they are part of the last days, the eschatological emphasis does not appear to be what Paul has in mind here.

50. Paul is not likely focusing specifically on the evil of the last days as he does in other places 

(IITim. 3:1ff), since he recognizes that this entire age is evil in general.  Gal. 1:4

51. His theology clearly indicates that the present age is generally evil, but the current level of evil is going to continue to expand and intensify until it reaches maximum saturation and culminates in the events of Daniel's 70th week.  IIThess. 2:3-10

52. As Robinson noted, in one sense, time has gotten into the wrong hands and believers are to redeem the time by applying doctrine and advancing God’s plan.

Time is viewed as being captive, and the believer “sets it free” when he uses the time to make proper doctrinal decisions on a moment-by-moment, day-by-day basis.

5:17 So then do not become senseless, but understand what the will of the Lord is.  {dia, (pa) because of, on account of--ou-toj (apdan-s) this--mh, (qn) no, not--gi,nomai (vmpn--2p) become--a;frwn (a--nm-p) 11X, lacking sense or good judgment, foolish, senseless, stupid--avlla, (ch) BUT--suni,hmi (vmpa--2p) to have an intelligent grasp of something, to understand, to comprehend--ti,j (aptnn-s) interrogative--what?--supply present tense of eimi--to. qe,lhma (n-nn-s) the will, predicate nominative--o` ku,rioj (n-gm-s) subjective genitive--what it is that the Lord wills}

Exposition vs. 17

1. Paul begins verse 17 with a construction that he uses frequently; the prepositional phrase dia. tou/to (dia touto--because of this) is used to reference something in the preceding context.
2. Interpreters are somewhat divided as to whether or not he is referencing the last statement at the end of verse 16, regarding the evil nature of the time in which believers live, or if Paul is referencing the matter of being careful regarding the Christian walk (both are true).  
3. Eph. 5:15In that regard, the last part of verse 16 indicates that just as evil times supply the reason for redeeming the time, the nature of the times also supplies the reason for the believer to not become unthinking but to up his mental game. 

4. Paul once again provides a contrast by first setting forth a prohibition (do not become foolish) which is set against the positive command to understand God’s will.
5. Some interpreters have suggested that when the negative mh, (me--not) is used with the present imperative, it has the sense of forbidding an action that is already in progress.
6. While that may be true in certain contexts, the exegete must consider the context carefully before presuming that an action in progress is being addressed.
7. In this case, one should not understand this as a command to stop being foolish, but rather as a command to not start being foolish; the verb gi,nomai (ginomai--become) indicates entry into a new state or condition.
8. In this case, the present tense of the verb has an ingressive and a progressive sense; the believer is not to start becoming foolish, nor is he to continue in that state.
9. The condition Paul wants them to avoid is that of becoming foolish; the adjective a;frwn (aphron-- lacking good judgment, foolish) denotes one who is senseless, silly, or ignorant, one lacking in discernment and discretion.  IPet. 2:15
10. In the context of this portion of Ephesians, the matter of foolishness would seem to primarily be related to the matter of the believer’s lifestyle.

11. Beginning with chapter 4, Paul has strongly emphasized the matter of one’s walk, about which he  has already said the following:

a. It is to be worthy of one’s high calling to God’s plan.  Eph. 4:1

b. It is a lifestyle that is contrasted with the futile lifestyle of unbelievers.  Eph. 4:17

c. It is to be a walk that is characterized by Christian love.  Eph. 5:2

d. It is to be a lifestyle that is consistent with one’s new nature in the Lord.  Eph. 5:8

e. It is a walk that is characterized by the discerning, prayerful, careful, and precise approach that is characteristic of the wise man.  Eph. 5:15

12. Thus, believers will become foolish if they do not recognize that the behaviors that are characteristic of the negative and unbelieving are not appropriate to their existence; the conduct of the negative should not be reflected in the lives of adjusted believers.
13. They can become foolish if they are exposed to and begin to believe the specious arguments (that which sounds plausible but is wrong) of those who suggest that those living ungodly lifestyles will inherit in the kingdom of God.

14. In short, the strong adversative contrast established by the use of the conjunction avlla, (alla--but, instead) that follows indicates that being senseless is the lack of understanding God’s will.
15. Thus, if the believer is not engaged in learning and comprehending the will of God, he has the potential for his thinking to be compromised; understanding the will of God indicates that the believer is not unthinking or senseless.

16. The command uses the verb suni,hmi (suniemi--lit., to set or bring together), which is used of physically bringing things together; it can involve bringing combatants together or bringing things together in a positive way, as in marriage.
17. It is used figuratively to put or join things together in the mind; in that regard, it has the idea of discerning, perceiving, or understanding.
18. While the Greek noun gnw/sij (gnosis--knowledge) deals with facts and knowledge in general, this verb does not deal only with facts and knowledge but involves comprehending, having an intelligent grasp of the situation or issue. 
19. The phrase that follows τί τὸ θέλημα τοῦ κυρίου (ti to thelema tou kuriou—what is the will of the Lord) is an indirect question; the direct question is what is the will of the Lord?
20. The force of the entire command is that believers should be constantly asking (understanding) what God’s will is in every situation.

21. The Greek noun qe,lhma (thelema--will) can be used of the act of willing or desiring something, it is more frequently used to denote the result of what one has decided, that which has been willed.  
22. In that regard, the phrase the will of God should be understood to denote that which God objectively desires and decides.
23. As mentioned previously in Ephesians, the term will is used over sixty times in the New Testament and is mostly used (about 50 times) to refer to the divine will.
24. It is only used twice in the plural, which would emphasize the fact that God’s will is not diverse or fluctuating; rather, it is viewed as a powerful unity.

25. While God’s directive will is indeed His unified approach to all things, it is very detailed; thus, the believer must seek to understand and apply God’s will to each circumstance on an ongoing basis.

26. With respect to God’s will, the following may be observed:

a. The will of God is the basis for all existence; apart from God’s determination, nothing would exist.  Rev. 4:11

b. God’s sovereignty is such that He is fully capable of executing His will on every portion of His creation.  Dan. 4:35

c. All believers should recognize that there is a distinction to be made between the imperfect and fallible will of humans and the perfect and infallible will of God.  IIPet. 1:21

d. In that regard, Jesus certainly demonstrated that human will was to subject itself to the divine will when and if the two come into conflict.  Matt. 26:39

e. Believers should pray for one another with respect to the matter of knowing God’s will, being fully convinced of its content, and being confident in it.  Col. 1:9, 4:12

f. Although many may argue this truth, the matter of doing God’s will is the hallmark of the believer; the chief characteristic of the unbeliever is that he refuses to do God’s will.  

Matt. 7:21; Mk. 3:35

g. However, the comprehension and recognition of God’s will involves the matter of positive volition, which is expressed by the desire and willingness to execute God’s will.  Jn. 7:17

h. God provides what is necessary for each believer to execute His will, which is further defined in terms of that which pleases God.  Heb. 13:21

i. There is a culpability factor that comes as a result of being exposed to the principles of the truth; those that have little revelation are not as culpable as those who have been properly instructed, whose judgment will be stricter.  Lk. 12:42-48

j. Although God has revealed His will generally to the believer (Eph. 1:9), His will is still something that must constantly be pursued and understood with respect to the specific situations the believer may encounter.  Ps. 143:10; Rom. 1:10. 12:2, 15:32; Eph. 5:17

k. One very clear part of God’s directive will is for all believers to abstain from sexual immorality, which is a key aspect of Ph2 sanctification.  IThess. 4:3

l. James indicates that failure to properly consider the Lord’s will (particularly as it relates to the matter of money) is a manifestation of arrogance that ignores the fragile and transient nature of the believer’s life.  James 4:13-16

m. The witness of the life in general and orientation to the establishment chain of command specifically are other elements of God’s will for the believer in time.  IPet. 2:12-15

n. The matter of knowing and doing God’s will is crucial to the matter of obtaining the full inheritance.  Heb. 10:36; IJn. 2:17

o. The believer is to pray for the resolution of the angelic conflict, which involves the matter of God’s will being executed on a worldwide basis.  Matt. 6:10

p. The intercessory ministry of God the Holy Spirit cannot fail since He is not only aware of the will of God; He operates in harmony with it.  Rom. 8:27

q. Likewise, the believer’s confidence in prayer comes only as a direct result of knowing God’s will and operating in harmony with that will.  IJn. 5:14

27. Paul has already sketched out the will of God in broad strokes in this epistle; this exhortation raises the bar with respect to the mental demands for the believer to understand and comply with the details of God’s will as it relates to and impacts daily life.  
28. The noun ku,rioj (kurios--lord, master, Lord) has been consistently used to refer to Jesus Christ throughout this book; thus, it is His will that is in view.

29. The matter of discerning and comprehending that will involves recognizing how the Lord Himself would expect believers to respond to the various situations (major and minor) they encounter during the course of their daily lives.
Doctrine of Fools and Folly
5:18 And do not get yourself drunk with wine, for that is dissipation, but fill yourself in your spirit,  {kai, (cc)  connective, introduces third contrast regarding the careful walk--mh, (qn) not--mequ,skw (vmpm--2p) 5X, to get or become drunk; direct middle, but passive has same form--oi=noj (n-dm-s) with wine, instrumental of means--evn (pd) in--o[j (aprdm-s) in which state, being drunk with wine--eivmi, (vipa--3s) is, during the time of drunkenness--avswti,a (n-nf-s) 3X, reckless abandon, debauchery, wastefulness--avlla, (ch) BUT--plhro,w (vmpm--2p) be filled; direct middle--evn (pd) in, with, by--pneu/ma (n-dn-s) spirit, Holy Spirit}

Exposition vs. 18

1. This verse begins with a connective use of the conjunction kai, (kai--and) and sets forth the third set of contrasts Paul uses to describe the observant Christian’s walk. 

2. The sentence extends through verse 21, which concludes the description of the filled spirit and serves as a transition to the matter of submission within the household.

3. However, the final participle in verse 21 governs what follows with regard to the household code, so some understand the command to fill yourselves to govern the content through Ephesians 6:9. 

4. This is likely correct since the participle in verse 21 must be read into verse 22, which is clearly linked with what follows; additionally, Paul does not signal a shift in material until Ephesians 6:10, where he uses the adjective loipo,j (loipos--for the rest, finally).
5. The command in the second part of verse 18 is modified by the five participles that follow; how they are to be classified is a matter of debate, but that will be considered beginning in verse 19.

6. The first command has struck many interpreters as odd (some have indicated that it is jarring and off-topic) since it seems out of place with the general nature of the commands and exhortations Paul has been recording.
7. However, given that the material is similar to what is found in the wisdom literature of the Old Testament, the prohibition against drunkenness is consistent with the immediate context of walking wisely and should not be considered an abrupt departure.  Prov. 23:29-35
8. In fact, the command not to be drunk with wine is an exact citation from the first part of Proverbs 23:31 as it is recorded in the Septuagint (which is quite different from the Hebrew or English versions).
9. While these things are true, many have asked what it was that motivated Paul to place such a specific prohibition in a section that has been somewhat focused on sexual impropriety, greed, and other deeds of darkness.  Eph. 5:3-4, 5,11-12
a. Some think that Paul heard received information that the believers in Ephesus had begun to engage in behavior similar to that of the Corinthians, which involved abuse at the Lord’s Table.  ICor. 11:20-22

b. As Hubbard has observed, it would seem that Paul had enough information, coupled with the leading of the Holy Spirit, to address the believers in Ephesus and the doctrinal issues relevant to that local church.

c. Since the language is not as strong as what is found in Corinthians, this would tend to indicate that the problems were not as severe or widespread in the Ephesian church.

d. Others think that Paul is contrasting the behavior of the world (drunkenness being quite common) with the lifestyle expected of Christians.

e. Others believe that Paul was motivated by information that some believers had begun to (or had resumed) their participation in the cult of Dionysius/Bacchus, the god of wine.

f. Finally, a few suggest that Paul only mentions drunkenness only because it serves as a suitable contrast with the primary command to be filled with the Spirit.

g. However, that view presumes that the Holy Spirit is in view in the prepositional phrase evn pneu,mati (en pneumati--in, with or by spirit), which He is not.
10. While it is possible that some of these things are true and may have motivated Paul, the isagogics would tend to favor the view that Paul is referencing the types of behavior that were characteristic of the cult of Dionysius/Bacchus.

11. There are two primary reasons that support the background involving the worship of Bacchus; the first is the widespread distribution of the cult and the second is the nature of the worship within the cult.

12. The widespread nature of the cult includes its geographic, social, and temporal span; the cult was recognized as early as about 900 BC and was definitely practiced through the time of the church fathers.

a. That would include the New Testament period, during which the worship of Dionysus/Bacchus was very active.

b. Rogers provides evidence that the cult of Dionysius was spread throughout Asia Minor, Macedonia, Greece, Italy, Egypt, Palestine, and even India. 

c. During the time of Paul’s ministry, there is evidence that such places as Thessalonica, Philippi, Corinth, Rome and Ephesus were involved in the worship of Dionysius.

d. The city of Ephesus was a focal point, not only regarding the worship of Artemis (Diana), but also regarding the cult of Dionysus. 

e. Plutarch records the fact that when Marc Antony entered the city of Ephesus, which he used as a base in Asia, “women arrayed like Bacchanals, and men and boys like Satyrs and Pans led the way before him and the city was full of ivy, harps, pipes, and flutes; in their songs, they called him Bacchus, father of mirth, courteous and gentle.”

13. Not only was it widespread geographically, it had penetrated every level of society, with men, women, and children taking part in the great festivals, which were considered important social occasions.

a. The cult was so widespread and common that anything having to do with grapes, wine, or ivy was often thought to be connected to Dionysus and his worship.

b. When people spoke of wine and drinking, it immediately brought up the ideas of living a riotous, wanton, drunken, and debauched life.

c. This came to be known as living like a Dionysian, which is similar to being called a Cretan (known liars) or a Corinthian (one who lived a drunken immorality.

14. The second reason involved the nature of the worship of Bacchus, which consisted of a very strong emphasis on wine, fertility, and sex.

a. The phallus was the focal point of the cult, as seen in the Phallus Procession, which was often accompanied by the Phallus Song; this was an exhibition of nothing more than lewd debauchery.

b. Another feature of the festivals was the wild, frenzied dancing and uncontrolled ravings; these often included musical accompaniment and in connection with excessive wine consumption and drunkenness.

c. The purpose of becoming intoxicated with wine (coupled with chewing ivy and eating raw animal flesh), was to have Dionysus enter the body of the worshiper and fill him with enthusiasm (lit. god inside) or the spirit of the god.
d. Dionysus then possessed and controlled these people so they were united with him and partook of his strength, wisdom, and abilities, resulting in the person doing his will and gaining the ability to speak inspired prophecies.
e. As will be seen, this all fits very well with how Paul describes this drunken and euphoric state, which leads to what is described by the noun avswti,a (asotia--dissipation).
15. Thus, when one considers the isagogics related to this very popular and widespread cult, the mention of wine, drunkenness, and singing is not so out of place in the context of wisdom and knowing the will of God.

16. Additionally, it is very consistent with the matter of wisdom literature in general; warnings against drunkenness are found in Greek, Jewish, and Christian literature (and probably more).

17. The verb mequ,skw (methusko--be intoxicated, be drunk) is only used five times in the New Testament and is only found in the middle/passive voice (the two forms are the same).

18. This verb and the one that follows (be filled/fill yourself) in the second part of this verse should be classified as direct middles since they both require the will and action of the volitional agent.

19. In either case, the force of this command would be do not make yourself or allow yourself to get drunk.

20. The noun oi=noj (oinos--wine) is defined as a beverage made from the fermented juice of grapes; there is no question that the beverage is alcoholic in nature, as is evident in this and other contexts.  Matt. 9:17; Lk. 1:15; Jn. 2:10

21. This should not be understood as a prohibition against only drinking wine to excess; while wine was the predominant beverage of that time, it should be interpreted in this context as a synecdoche (a part for the whole) as any alcoholic beverage that is capable of making one drunk.

22. There is an almost universal consensus among exegetes that oi=noj (oinos--wine) is to be understood as an instrumental of means; alcoholic beverages are the means by which people get drunk.
23. The prohibition against drunkenness is qualified by the prepositional phrase evn w-| (en ho--in which); although the relative pronoun o[j (hos--who, which) agrees grammatically with the noun oi=noj (oinos--wine), it should be understood to refer to the real matter of drunkenness.
24. This is based on the fact that what follows, what is identified, does not refer to wine specifically, but to the state of intoxication caused by an excess of wine or any other alcoholic beverage.
25. The noun avswti,a (asotia--“dissipation”) is only used three times in the New Testament; it is derived from the verb sw,|zw (sozo--save, deliver) and an alpha privative, which expresses negation.
26. The verb sw,|zw (sozo--save, rescue, deliver) refers to that which is saved or preserved; the noun in this verse generally refers to that which is not saved, that which is wasted, and that is characterized by riotous excess.
27. Arnold notes that this term is often used in contexts of moral exhortations to describe a life that is devoid of virtue; those who are simply wasting their time are contrasted with those who choose to make the most of their time.

28. As Trench has concluded, the one who wastes his goods will be very often a waster of everything; he will not only lay waste to his time, faculties, and goods, he will likely lay waste to himself.

29. Louw and Nida indicate that this type of person is dissolute (marked by indulgence in vices) and characterized by behavior that shows a lack of concern for or any thought about the consequences of an action.
30. Although Paul focuses here on the matter of drinking to excess, the method of wasting time is certainly not to be limited only to that; on the other hand, this is strongly contrasted with the exhortation given previously.  Eph. 5:15-16
31. A lifestyle characterized by drunkenness is one in which the believer does not consider the eternal consequences of loss; while there are consequences in the temporal realm (health, wealth, reputation, employment, marriages, etc.), the time to apply doctrine is irretrievably lost and impacts the eternal realm.

32. While it has been taught that a believer can get drunk, confess that sin, be forgiven, be restored to fellowship, and immediately produce divine good, this passage strongly works against such a lax doctrinal view.

33. It would certainly appear that this statement at least teaches that when a believer is drunk he cannot redeem the time; that time is wasted with respect to divine good production.  Eph. 5:16

34. While one could make the argument that the believer could rebound and be restored to fellowship, that does not mandate or guarantee that he will actually produce any divine good.

35. The believer’s primary mandate is to grow in grace and knowledge (IIPet. 3:18) and edify others in the local church (Eph. 4:16; ICor. 14:26); it seems very unlikely (impossible?) that a believer who is still drunk will edify other believers.

36. Paul follows this prohibition with the strong adversative conjunction avlla, (alla--but, instead), which has the force of on the contrary…
37. Paul follows the adversative conjunction with another verb that can be parsed as a middle or passive; like the μεθύσκω (methusko--get drunk, be drunk), it should be understood as a direct middle (most likely) or a causative passive since both involve the volition of the agent.
38. The verb plhro,w (pleroo--to fill, to make full) has the literal idea of totally filling something, to fill to capacity.  Matt. 13:48
39. It is used figuratively in several ways, but one of those involves filling someone with intangible things or qualities (as it is used here).  Rom. 15:14; IICor. 7:4; IITim. 1:4
40. However, the noun that describes the content of the filling (what fills it) is almost always found in the expected genitive case (content, full of something; Acts 13:52), or in the accusative case to denote what is filled.  Jn. 16:6; Acts 2:2, 5:28
41. It is only used three times in the New Testament with a dative to express the idea of what fills (Lk. 2:40; Rom. 1:29; IICor. 7:4); however, all those refer to being filled with intangible qualities, which is not the case here.
42. Thus, the Greek construction found in this verse cannot be referring to the content of what fills the believer since it is neither in the genitive or accusative case, follows the preposition ἐν (en--in), and is not a quality.
43. The most simple and natural translation of the Greek (Occam’s razor) is be filled/fill yourself in your spirit, which would then be a reference to the place (the sphere is the human spirit, the new man) where the filling takes place.  

44. While many have sought to treat this as an instrumental of means (like wine in the previous prohibition), the addition of the preposition works against this being a strict parallel; in fact, it suggests that it is not.

45. With the exception of one verse in Galatians (Gal. 5:14), which is dealing with the idea of fulfilling rather than filling, every time the verb plhro,w (pleroo--to fill, be filled) is followed by the preposition evn (en--in) it denotes the place something happens.  Lk. 9:31, 22:16; Jn. 17:13; Rom. 8:4
46. This leads to the next interpretative question, which is how one is to identify the noun pneu/ma (pneuma--breath, wind, spirit, Spirit) in this particular context.
47. Most have opted to identify this as the Holy Spirit, but a careful consideration of the grammar and syntax coupled with Paul’s use of this term in Ephesians, makes this very unlikely.
48. Paul uses the term pneu/ma (pneuma--spirit) 13 other times in the book of Ephesians; these usages are categorized as follows:
a. When the Holy Spirit is in view the noun is always accompanied by the article, or qualified by another adjective.  Eph. 1:13, 2:18, 3:16, 4:3,4,30, 6:17
b. Satan.  Eph. 2:2
c. In the spiritual realm, spiritual, spiritually.  Eph. 2:22, 3:5, 6:18
d. The human spirit.  Eph. 1:17, 4:23
49. Given that the term spirit is anarthrous and is found in a prepositional phrase that normally indicates the place of where the verb occurs, the human spirit is in view, which the believer should seek to fill in an ongoing way (the force of the present imperative).

50. When a noun is used without the article, the emphasis is on the quality; this means that the spirit in view does not focus on the matter of identity as it would if the article were present.

51. This fits very well with the context, which is contrasting the fleshly matter of drunkenness with the matter of filling one’s spirit with something far more valuable, something with eternal benefits.

52. This leaves the matter of the content, or what is to fill the human spirit; Paul has already made it plain that maturity is expressed in terms of the fullness of Christ (Eph. 4:13) and the goal is to be filled up with the divine graces to the point of the fullness of God Himself.  Eph. 3:19

53. Paul desires that believers focus on and continue to experience in their lives that same type of the fullness of the divine presence that was evident in the life of Christ.  Lk. 4:14; Jn. 14:10-12; Acts 2:22, 10:38
54. The concept of being filled should be understood in terms of God’s nature and character; it involves growth in grace, knowledge, righteousness, justice, love, truth, mercy, and every divine quality God wants reflected in His children.  

55. The very command to be filled/fill yourself indicates that it is a volitional choice in which the believer chooses to cooperate; this should be classified as a direct middle since the action of the verb is dependent on the consent of the subject. 

56. This is another example of the already but not yet principle; the church corporately already possesses the fullness of Christ (Eph. 1:23), but all individuals within the body are still commanded to strive for the maximum manifestation of that reality in the new man.

57. Since the concept of being full is used, one should recognize that filling something normally involves the process beginning with a vessel (empty or not), to which something is added until it is filled to capacity.

58. Although being full is the goal, it involves the progressive matter of spiritual growth in grace and knowledge, coupled with obedience and application that produces spiritual momentum, that results in the believer being filled up to the fullness of God.
59. There is a parallel to this in the letter to the Colossians, which suggests that the matter of being filled begins with allowing the word of Christ to find a permanent home within the believer.  Col. 3:15

60. Thus, if one is to be filled in spirit, it will only occur in connection with the matter of significant intake and application of the Word of God; this is the means to attaining the fullness of God. 

61. The Theological Dictionary of the New Testament suggests that the passages using plhro,w (pleroo --fill up) implies that a man chooses to be controlled and identified (by their fruits) by the powers that fill him; it goes on to say that filling implies a strong element of  both exclusivity and totality.

5:19 speaking to yourselves in psalms and hymns and spiritual songs, singing and making melody in your heart to the Lord;  {lale,w (vppanm2p) speaking, first of five participles; result--e`autou/ (npdm2p) in, among, with, or to yourselves; dative of person addressed--yalmo,j (n-dm-p) 7X, a sacred song, song of praise; means or instrument--kai, (cc) connective--u[mnoj (n-dm-p) 2X, song of praise to a god, hero, or conqueror--kai, (cc) connective--wv|dh, (n-df-p) 7X, a song or ode, a lyric poem--pneumatiko,j (a--df-p) attributive adjective; spiritual as opposed to worldly or fleshly--a;|dw (vppanm2p) 5X, singing--kai, (cc) connective--ya,llw (vppanm2p) lit. to pluck strings, to play a harp; in the New Testament, to sing--h` kardi,a (n-df-s) locative of place--su, (npg-2p) possessive genitive; hearts of you all--o` ku,rioj (n-dm-s) to the Lord; indirect object}

Exposition vs. 19

1. Verse 19 begins a series of five participles, each of which is dependent on the middle command to fill yourselves…

2. Interpreters have offered at least four different ways in which these participles may be classified; the first is as imperatives, the second is means, the third is result, and the fourth is circumstantial.

3. While the immediate context is one in which Paul is issuing commands (and these may have a slight imperatival force), if one takes these as commands, they would have to be associated with or expanding upon the first command to fill yourselves in spirit.

4. The more frequent choice among interpreters is the participle of means, which fits pretty well with the sentence structure in the Greek.

5. However, as Wallace has rightly observed, it would be almost inconceivable to understand these participles as the means to being filled; that would indicate there is a five-step mechanical process by which the believer is filled with God’s fullness!

6. The better option is to classify these as result or circumstantial participles, which indicates that actual outcome or result of the action of the main verb; this also fits the sentence structure since result participles generally follow the main verb.  Mk. 9:7; Lk. 4:15

7. Paul uses these participles to describe what he believes to be the important points of how the believer, who is filled with the fullness of Christ/God, conducts himself.

8. This short section is then one by which the believer may measure his relative success in the matter of being filled in his spirit.

9. The means to filling oneself is related to the matter of having maximum doctrine (Col. 3:16), which must be believed and applied if one is to gain and maintain spiritual momentum and progress in Ph2 sanctification.

10. The applications described here, including thanksgiving and praise, are both a consequence (result) of the filling and applications necessary to maintaining it; to put it succinctly, the believer can’t be selective about application and make progress with regard to filling himself in spirit.

11. As mentioned in verse 18, the matter of being filled in one’s spirit is not instantaneous and absolute; the matter of being filled is both relative (there are degrees) and progressive (there should be growth).

12. Paul has already linked the necessity of the doctrines of the faith to the matter of spiritual growth and maturity; the parallel passage in Colossians also indicates that being filled in spirit is related to the matter of the word of Christ dwelling richly in the believer.  Col. 3:16

13. It should be observed that there is somewhat of a progression in terms of difficulty, moving from the matter of speaking and singing, to the practice of gratitude, to the most difficult matter of submitting to the appropriate authorities.

14. One issue that should be noted is the use of the plural reflexive pronoun e`autou/ (heautou--yourselves) instead of the more expected reciprocal pronoun avllh,lwn (allelon--one another).
15. Since some have suggested that this is merely stylistic, the New American Standard translation and several other versions translate the reflexive pronoun as if it were the reciprocal pronoun.
16. One reason for the use of the reflexive is to individualize these behaviors within the believer; it is made evident at the end of verse 19 that these behaviors take place first in the heart.

17. From that fullness of spirit, which is characterized first by the internal realities of the five participles, each believer may manifest these behaviors externally, which should then spill over to and potentially involve other believers in the community.

18. Thus, the first portion of this verse deals with the horizontal aspect within the body of believers, while the final part of this verse addresses the personal and vertical aspect of singing praise.

19. The use of the reflexive here also indicates that each believer has the privilege and responsibility to participate within the body to edify other believers apart from matters such as relative growth, standing, or authority.  Eph. 4:12,16

20. The first participle is lale,w (laleo--to speak, to communicate, to express oneself), which was normally used of informal communication that ranged from small talk, to idle chatter, to babbling.
21. As such, what is found here is probably not specifically referring to a formal setting (i.e. public worship), but to individual and informal communication among believers in the local body.
22. On the other hand, believers that are filled in spirit and sing in their hearts may well join with others in praise to God; that singing may take place in isolation, in conjunction with a few others, or perhaps with the entire assembly.
23. While Paul does not expand on the general verb about what that communication would involve, the parallel in Colossians indicates that it is to involve both instruction and admonition or warning.  Col. 3:16
24. The mode of communication is to be psalms, hymns, and spiritual songs, which has divided interpreters over whether or not these are synonymous terms that express variety, or whether the readers would have readily identified each term.

a. The noun yalmo,j (psalmos--psalm, song of praise) is found primarily in the context of Judaism, but is not used frequently in pagan cults; it is not found in any inscriptions in Ephesus.

b. This term means a striking or twanging and may refer to songs that were accompanied by one or more musical instruments.

c. The term u[mnoj (humnos--hymn, song of praise) is used widely in pagan cults and writings but is found sparingly in the Septuagint.
d. Both terms are defined as songs of praise to a deity; Paul likely uses both terms to include Jewish songs of praise and Gentile songs of praise.
e. The final expression spiritual songs was far more general and could be equally applied to songs of either Jewish or Gentile origin.
25. The qualifying adjective pneumatiko,j (pneumatikos--spiritual) certainly qualifies the noun wv|dh, (ode--song, ode), but may be extended to include the psalms and hymns.

26. However, it is not necessary to apply it to all three terms since psalms and hymns to God would be recognized as spiritual songs anyway.

27. That adjective deals with what pertains to the spiritual realm and should be contrasted with that which is fleshly or worldly; in this case, it should be understood to mean praises that are inspired by the Holy Spirit and that are consistent with believers’ spiritual nature.  ICor. 2:13
28. Given the context of wine and debauchery in verse 18, there is little doubt that these types of songs are strongly contrasted with the earthly and fleshly songs that were so prevalent in the cult of Bacchus/Dionysius.  Ps. 69:12
29. Music was used extensively in the Bacchanal, praising Dionysus in song and dance; the music and dance intensified the euphoria of the participants, while copious amounts of wine contributed to the feeling of being divine.

30. The next two result participles are joined by the conjunction kai, (kai--and) and should be considered as a unit; additionally, they are both qualified by the final two prepositional phrases.
31. The participles of a;|dw (ado--singing) and ya,llw (psallo--psalming) are the verbal forms of the two previous nouns psalms and hymns; they are nearly the verbal equivalent to the first part of this verse.
32. This relationship is underscored by means of the chiastic construction between the nouns psalm and song of the first clause and the verbal forms of the same words in the second.

33. There is no doubt that the first verb means singing, but some have argued that the second term implies the use of stringed instruments. 

34. While it is true that the original meaning of the verb ya,llw (psallo--psalming) referred to the plucking of strings, it does not appear to denote musical accompaniment in the New Testament.  Rom. 15:9; James 5:13 

35. Whether music is to be involved is doubtful since the next phrase indicates that this is to take place within the heart; the main idea is not music, but verbalizing praise in song.

36. Some have interpreted the locative form of kardi,a (kardia--heart) in an instrumental way and translate this as with your heart; however, since Paul never uses this phrase in an instrumental way, it should be understood as a locative of place.  Rom. 10:6; Eph. 3:17; Phil. 1:7; Col. 3:15
37. The final prepositional phrase denotes the recipient of the songs; there can be little doubt that the term ku,rioj (kurios--Lord) refers to Jesus Christ.
38. While it is still a matter of debate, some passages that interpreters have identified as songs or hymns in the New Testament do have Christological focus; they celebrate His preexistent person, His work, and His glory.  Phil. 2:6-11; Col. 1:15-20; ITim. 3:16
5:20 always giving thanks for all (in that body) in the name of our Lord Jesus Christ to God, even the Father;  {euvcariste,w (vppanm2p) expressing appreciation, being thankful--pa,ntote (ab) at all times, always--u`pe,r (pg) on behalf of, for the sake of--pa/j (ap-gm-p/ap-gn-p) parsing may be masculine or neuter; all things, or all people--evn (pd) in--o;noma (n-dn-s) name of--o` ku,rioj (n-gm-s) possession--evgw, (npg-1p) genitive of subordination--VIhsou/j Cristo,j (n-gm-s) Jesus Christ, Jesus Messiah; apposition to Lord--o` qeo,j (n-dm-s) to the God; in direct object--kai, (cc) and--path,r (n-dm-s) and Father}

Exposition vs. 20

1. Verse 20 begins with the fourth of the five result participles, each of which is used to convey how being filled in one’s spirit expresses that reality.

2. The verb euvcariste,w (eucharisteo--express appreciation, give thanks) focuses on internal reality of gratitude and the expression of it; it is grateful acknowledgment of benefits that one has received. 

3. In that regard, thanksgiving presupposes that the blessings which one enjoys did not come from himself or his own efforts; the believer can take no credit for the blessings God has bestowed as a manifestation of His grace.  

4. In the case of Christians, God has withheld nothing that is beneficial (IIPet. 1:3); further, His blessings are manifold (diverse in form) and numerous.  Eph. 1:3; IPet. 4:10

5. Paul’s writings are characterized by insistence on the matter of thanksgiving (this verb is used 24 times in his writings), but that insistence on expressing thanksgiving is reflected in his own attitude and actions.  Rom. 1:8, 16:4; ICor. 1:4; Eph. 1:16

6. This participle is modified by four qualifying things that each contribute to the matter of thanksgiving; these include the frequency, the grounds for thanksgiving, the manner in which gratitude is to be rendered, and the ultimate recipient of the believer’s appreciation.

7. The first qualifier is the adverb pa,ntote (pantote--always, at all times), which may convey the idea of constantly or incessantly.
8. However, this does not mean continually in the sense of never ceasing; this type of expression was used in ancient writings (both Jewish and Gentile) to convey the idea of praying consistently and regularly.
9. As seen previously in this chapter, one of the potential benefits of gratitude/thankfulness is that the regular practice of this virtue may serve to mitigate other undesirable fleshly behaviors.  Eph. 5:4
10. The second qualifier of the participle giving thanks deals with the grounds for thanksgiving; this is conveyed by the prepositional phrase u`pe.r pa,ntwn (huper panton--on behalf of all).
11. The preposition u`pe,r (huper--“for”) is used with the genitive (as here) to indicate that an activity or event is being done for sake of someone/something; it is often translated as on behalf of, or for the sake of.
12. The primary issue with this phrase is the parsing of the adjective pa/j (pas--all, each, every) since the form for the masculine plural (all men, all people) is identical with the neuter plural, which has the sense of all things.
13. On the one hand, there is no definitive passage in which Paul uses this preposition with the genitive to clearly mean all things; when people are in view, the context seems to make that explicit.  IICor. 5:14; Phil. 1:4; ITim. 2:1
14. Taking it in the broader sense of all things does allow for thanksgiving for both people and the various circumstances that arise in the life of the believer; this is taught in slightly different language in other letters.  IThess. 5:8; Phil. 4:6

15. However, when one finds u`pe,r (huper--“for”) used with the genitive of the adjective pa/j (pas--all, each, every) in New Testament writings, it should always be understood in terms people and not things.  IICor. 5:15; Phil. 1:7; ITIm. 2:6; Heb. 2:9

16. Clear New Testament examples of thanksgiving for people involve other believers (Eph. 1:16; IThess. 1:2), those believers who have especially applied at a high level (Rom. 16:4; IICor. 9:11-12), and those within the establishment chain of command.  ITim. 2:1-2

17. In this case, Paul is dealing with the manner in which those filled in spirit conduct themselves in their immediate environment; thus, the emphasis here would seem to be on all other believers in the local church, which may be broadened to include others.

18. The final portion of verse 20 indicates that thanksgiving is to be offered to God the Father in the name of the Lord Jesus Christ since the Father is the source of all things.  

19. Many have noted that there is a singular article that governs the two terms God and Father and have correctly applied Granville Sharp’s first rule to this construction.

20. His first rule states that two nouns, which are not proper names (such Paul or Peter), but which are describing a person, which are both connected by the conjunction καί (kai--and), and there is a singular article before only the first noun, then both nouns are referring to the same person.
21. He is God, which stresses His divinity as the object of worship, but He is also the Father, which stresses His relationship with the believer and the concern the Almighty has for His people.
22. Thanksgiving is to be offered through Jesus Christ since He is the mediator who has provided the believer’s access to the Father's presence.  ITim. 2:5

23. The Greek noun o;noma (onoma--name, designation) refers to the nature and personality of the person whom it designates; the qualities, powers, and accomplishments all contribute to the reputation of the one in view.
24. Thus, believers that are filled in the spirit can give thanks to God the Father on the basis of who Jesus is and what he has accomplished by means of his death and resurrection; His person and work form the authoritative basis by which believers can come to God.
5:21 submitting yourselves to one another in the fear of Christ.  {u`pota,ssw (vpppnm2p) 18X, to subject or subordinate; passively, to become subject or middle, to subject oneself--avllh,lwn (npdm2p) to one another; indirect object--evn (pd) in--fo,boj (n-dm-s) an intimidating or fearful thing; the product of intimidation, fear, fright--Cristo,j (n-gm-s) of Christ; objective genitive}

Exposition vs. 21

1. In verse 21 Paul provides the fifth and final participle that expresses the outcome or result of being filled in spirit.
2. At this point, many interpreters desire to change the force of the participle from the actions of one who is filled in spirit to one that expresses imperatival force; thus, they see this final participle as a command.

a. This is highly doubtful since, like the previous four participles, it is anarthrous and lacks any connecting term.

b. One reason for their view is that the better textual traditions apparently lacked a verb in verse 22, which forces a connection between verse 21 and 22.

3. However, while there is an obvious connection between verse 21 and 22, verse 21 should be seen as a hinge that connects the previous matter of being filled in spirit with the next section on household codes; it also provides the verbal root that must be supplied in verse 22.

4. As Wallace points out, since there is no conjunction (rare for a new section in Ephesians) it is as if Paul meant his readers to have the teaching on being filled to be “ringing in their ears” as they turn to the more mundane (but often demanding) issues of Christian marriage, the Christian family, and Christian employees.

5. The reality is that in the Christian way of life the majority of opportunities to apply are found in the commonplace situations that comprise everyday life.

6. The transitional nature of the participle is important since Christians most often assembled together for worship in the house of one of the believers in that area; thus, the worship of God and the household were closely connected. 

7. There is a considerable difference of opinion as to how verse 21 functions with respect to what follows; some see it as a general admonition that is made explicit by the examples of the wife, children, and slaves.

8. Others interpret this verse independently of what follows and believe that Paul is teaching the doctrine of mutual subordination among all those in the body of Christ.

9. Those advocating this second view generally indicate that there is no hierarchy (chain of command) within the Church; thus, there is no need for obedience to authority since all believers in the Church are to be considered as equals and are to practice mutual submission.

10. One may find support for this position in other passages that stress humility; the believer should have the mindset that others are more important than he is.  Rom. 12:10; ICor. 10:24; Phil. 2:3; IPet. 5:5
11. The present middle/passive participle of the verb u`pota,ssw (hupotasso—be subject) literally means to arrange under the authority of another; actively, it means to cause one to be subject, to subordinate another.
12. In the middle/passive, it means to be in a submissive relationship in which one subjects or subordinates himself to another person (which is the force of a direct middle).  Lk. 2:51
13. This submission of one’s will involves the recognition of an ordered structure and is normally followed by the dative (as it is here) of the entity or individual to whom appropriate submission is rendered.

14. While the verb is most often found in the passive voice in the New Testament, it certainly has the force of a middle since there is a volitional choice involved; the believer must determine for himself if he is to subordinate himself to another or if he is to remain in subjection to someone.

15. While some interpreters press the meaning of u`pota,ssw (hupotasso—be subject) to mean obedience, the emphasis is not solely on external obedience as much as it is the mental attitude of readily accepting the preferences of a superior authority and acting accordingly.

16. Paul follows this verb with the dative of the reciprocal pronoun avllh,lwn (allelon--each other, one another, mutually); on the surface, this seems to indicate that all believers in the local church are to subject themselves to one another.
17. One problem with that view is that there is no other place in the New Testament where this language of subordination is used to convey the concept of a broad mutual submission to all other believers.
a. A second issue involves the very definition of the verb u`pota,ssw (hupotasso—be subject); if one believer is subject to another, then the second believer is in a superior position.
b. If one person is subjected and one is in a superior position, how can that be called mutual subordination?
c. Another issue involves the use of the pronoun avllh,lwn (allelon--each other, one another, mutually), which is taken here in its most normal meaning each other in a universal sense.
d. However, when one considers that pronoun in other places, it does not always demand a strict reciprocity.  Matt. 24:10; Lk. 12:1; ICor. 7:5
18. Another problem with this view of mutual submission is that when the verb u`pota,ssw (hupotasso—be subject) involves people, it always deals with subjection to an authority.
a. Parents. Lk. 2:51; Heb. 12:9

b. Government.  Rom. 13:1; IPet. 2:13-14
c. Church authorities.  ICor. 14:34, 16:16
d. Husbands.  Eph. 5:24; Tit. 2:5

e. Masters/bosses.  Tit. 2:9

f. God.  Rom. 8:20; James 4:7

g. Christ.  Lk. 10:17

19. If Paul had total mutual submission among all believers in mind, why does he only exhort with respect to those who are already under an existing authority?  Eph. 5:24, 6:1,5

20. In other words, why does Paul not exhort husbands to be submissive to their wives, parents to be submissive to their children, or masters to be subordinate to their believing slaves?
21. Thus, one should interpret this verse as a general admonition that is made explicit in the three examples of submission that follow; it should not be pressed to mean mutual submission between all believers regardless of station, authority, office, etc.
22. While the mutual submission position may make sense within this context and is quite attractive on a number of fronts, the very use of the verb u`pota,ssw (hupotasso—be subordinate) indicates that there is a structure that involves a hierarchy.

23. The New Testament is clear on the fact that believers are to consider others as more important, defer to them when appropriate, and serve them out of love; however, the verb submit does not have the more general meaning of being considerate of others by taking into account their needs.
24. Thus, taking the humble position that others are more valuable and important in the plan of God and approaching life with an unselfish mindset does not mean the same thing as submitting one’s will to the authority of the other person.
25. Paul closes this verse by providing the cause or motivation for believers to submit themselves to their legitimate authorities; this is the fundamental disposition that all believers should manifest. 
26. Although the phrase the fear of Christ is only found here in the New Testament, most recognize that Paul used two other similar phrases to provide the same motivation for obedience.

a. Fear of God.  IICor. 7:1

b. Fear of the Lord.  IICor. 5:11

27. The noun fo,boj (phobos--fear) can be used negatively to convey the idea of intimidation (IPet. 3:14), something that produces fear (Rom. 13:3), or to the mental attitude of fear itself.  IICor. 7:5

28. It is also used in a positive way to convey the idea of showing respect to someone who, because of his position of authority or power, deserves to be treated in a particular way, or who should be obeyed.  Rom. 13:7; Eph. 6:5

29. Interpreters are reticent to translate this as fear or terror, but recognize that the simple ideas of awe and respect for the Lord fall short of what this means.

30. The Old Testament made it plain that the guiding principle in life was the fear of the Lord; even so, Paul states that the motivation for wise living and legitimate submission comes from a proper fear of Christ.  Prov. 1:7,29

31. While some may question the idea of fear as a legitimate motivating factor for obedience, one should recognize that the lack of the appropriate fear of the Lord is something that characterizes negative volition.  Rom. 3:18

32. It is not as though the believer is to live in a slavish fear, which was one of the chief characteristics of life under the old sin nature; life under the old sin nature carried with it the prospect of facing God’s wrath.  Rom. 8:15; Eph. 2:3, 5:6; IJn. 4:18

33. Rather, the fear in view is the legitimate fear of facing the Lord and His righteous judgment; falling short at the Bema seat by failing to apply in these areas should be a genuine cause for sanctified fear.  Jn. 5:22,27; Matt. 10:28; IICor. 5:11; Heb. 4:1; IPet. 1:17

34. The proper fear of the Lord protects the believer from other forms of fear that are sinful; cosmic fear and intimidation can cause the believer to abandon his faith and shrink back to spiritual destruction.  Phil. 3:18-19; Heb. 10:38-39

Preliminary considerations regarding household codes

1. As mentioned previously, verse 21 provided a hinge that transitions from the matter of how one filled in his spirit behaves and the matter of household codes; this section begins in verse 22 and extends through Ephesians 6:9.

2. Following the Reformation, biblical scholars have referred to the instructions Paul gives to the groups here as a household code; the German term haustafel (a table of instructions for the household) was first used by Martin Luther (still found in a variety of scholarly literature).

3. Since this was a common and frequently discussed subject among thinkers, philosophers and theologians, there is a tremendous amount of historical information on this matter.

4. Although there has been considerable discussion regarding the origin of the New Testament household code, most acknowledge that some (if not most) of the basic premises for the management of the household were addressed by Plato and Aristotle (c. 330 BC).

a. Aristotle and others thought that order in the household would produce order in society as a whole; thus, societal norms and household norms had an impact on one another.

b. Many writers addressed the matters of the husband-wife, parent-child, and master-slave relationships in connection with matters of authority and subordination; the household was viewed in relation to the wider issue of the state. 

c. Since the Greco-Roman world generally viewed the household as the foundation of the state, proper management of the household was seen as a vital social and political concern. 

d. Aristotle’s ideas continued through the Greco-Roman period into the first century AD, which saw such men as Dio Chrysostom and Seneca continuing Aristotle’s teaching, comparing the organization and management of a household to the larger issue of managing a political entity.

e. Although Aristotle may have addressed this first, it is evident that some principles from Hellenism, Stoicism, and Judaism are represented in Paul’s view of how believers should function in a normal Christian household.

f. When one considers the amount of existing material on these subjects and adds to that the biblical revelations and insights Paul received, there should be no doubt that his is the proper view on these matters.

5. The family code in the Roman world was characterized and dominated by the paterfa​milias, the father of the family who exercised autocratic authority over the household; he was regarded as the socially superior member of the family unit.

a. The paterfamilias held legal privilege over the property of the family and varying levels of authority over his dependents; this included his wife, children, certain other relatives through blood or adoption, freedmen, and slaves. 

b. Roman ancestral customs (mos majorum) moderated his authority and determined his responsibilities to his own family and to the broader community. 
c. He had a duty to father and raise healthy children as future citizens of Rome, to maintain the moral decorum of his home, and to provide for the well-being of his household.
d. He was expected to honor his ancestral traditions (including religious ones) and to participate in Rome's political, religious and social life; in that regard, his family was expected to accept and participate in the religion of the patriarch.  Jn. 4:53; Acts 11:13-14, 16:31-33
e. In theory he held the power of life and death over every member of his extended family; however, in practice this right was seldom exercised and was eventually limited by law.
f. In short, the Roman head of the household was expected to be a good householder and citizen, who maintained order within his household and functioned honorably in society.
6. While ancient philosophers, thinkers, and moralists may have provided the concepts of household management (notably that of subordination), there are also important differences between their views and the biblical model. 

a. One of the major differences in the Christian model for the household is that other models tended to be politically geared toward the state.

b. However, the good of the family and the state is not the primary motive for Christians, who should recognize that obedience to Christ should be the primary consideration.

c. The New Testament does not compare the household with a political entity, such as a city or nation, in the way Aristotle and others did; likewise, the New Testament passages on household regulations do not mention the state, while Paul's teachings on the state do not address the household.  

d. In the Christian model, Paul addresses the three subordinate groups of wives, children, and slaves; he also addresses the husband, father, and master (the same individual), providing spiritual guidance and direction to each group.

e. Although Paul’s teaching here is not absolutely unique, there are no extant pagan household models that placed such an emphasis on the matter of reciprocal obligations in the household. 

f. For instance, Aristotle suggested that one should treat his slaves well because it would result in increased productivity, but Paul makes it plain that both masters and slaves have the higher motive of accountability to the Lord.  Eph. 6:9

g. The biblical model addresses all parties individually; this indicates that each has his/her own honorable and important place in God’s plan, the relative matter of authority notwithstanding.

h. This also differs from other household codes in that the ancient parallels do not ever address the wife, children and slaves as independent moral agents; instead, pagan moral codes were only directed to the man as the patriarch of the family.

7. Another issue that is frequently discussed is related to the purpose Paul has in dealing with the household in such a comprehensive way.
a. Many interpreters believe Paul has an apologetic purpose in light of the historical fact that views toward Christians were undergoing some changes for the worse.  IPet. 2:12,16

b. While the persecution under Nero did not begin in earnest until 62-64 AD, there was likely enough evidence to indicate to Christian leaders that the Roman attitude toward believers was changing for the worse.  

c. One purpose for this was to provide some protection for the relatively young Christian sect from those who might view it with suspicion; any idea that Christianity would undermine contemporary social structures might be viewed as a potential threat to the stability of the Roman Empire.

d. Paul, like Peter, was likely sensitive to the fact that Christians were starting to be viewed as a potentially subversive movement; thus, if they taught or practiced things that undermined Roman expectations for society, trouble was likely going to be the result.  
e. Significant deviations from the social structure would have been very troubling within the Roman Empire since order and duty were the foundations of that society; Roman leaders were generally suspicious of any potential threats to the established social order.
f. Paul’s views on these matters were consistent with the conservative societal view of that period of history; since these teaching are consistent with existing Roman standards, they indicate that believers were not a threat to undermine or overthrow the social order. 

g. They were consistent with what is seen in the patriarchal society of the Old Testament; at a minimum, they demonstrate a hierarchy, which was consistent with the Roman world where the subordination of wives to husbands, children to parents, and slaves to masters was the prevailing norm.

8. While some or all of this may have been part of Paul’s motivation, others think that Paul addressed this to provide some perspective on his own teaching regarding the equality of all believers in Christ.   Gal 3:28 

9. Some may have taken the matter of positional truth and unity in the Lord as the final word, rejecting legitimate authorities by attempting to use positional truth and freedom in Christ as justifications for the rejection of spiritual authorities.  ICor. 12:13

10. While any or all these things may have contributed to Paul’s purpose here, it is certain that this section is one that is designed to express the types of behavior that are consistent with the new humanity and the fullness of spirit.

11. Timothy Gombis has written an excellent article that deals with Paul’s specific theological purpose for including the household code at this specific place in his letter to the Ephesians.

a. He states part of Paul’s motivation was to express his vision for how believers ought to conduct themselves in new creation communities, thus epitomizing the triumph of God in Christ.
b. Gombis suggests that that the household code is similar to Hellenistic discussions of household management (something most have recognized), which links the proper functioning of the household with the proper functioning of society. 
c. In other words, Hellenistic philosophers argued that the household was a microcosm of society and that social order could only be maintained by ensuring that life in the household was properly ordered. 
d. For Paul, the church is a new society (actually a new, hybrid humanity); therefore, the purpose of the household codes is to help the church effectively actualize its new identity in Christ. 
e. If the church as a whole is to function well as a unified society of believers, it is, to some extent, dependent on each household functioning properly.
f. As the structure of the text makes evident, Paul has placed the household code (Eph. 5:21–6:9) just after the description of the full spirit and just prior to his discussion of spiritual warfare.  Eph 6:10–20

g. Gombis contends that the satanic powers have exerted a devastating impact on human relationships and that part of the purpose of the household codes was to counteract that influence by transforming the nature of the relationships within the household. 
h. This is a valid and insightful observation that is appropriate to Paul’s recognition of the spiritual conflict with satanic and demonic forces, about which Paul will elaborate in the next section.  Eph. 1:21, 2:2, 6:10ff.
12. He should not be alone in thinking that the powers of darkness have conspired to devastate family relationships prior to the household becoming part of the family of God.

13. There can be little doubt that the Christian family has continued to be a target of attack by demonic forces, which can be effectively withstood only to the extent that each category within the household understands their place, orients to it, and is empowered by God to fulfill it.  Matt. 12:25; ICor. 7:5; ITim. 5:15

14. Paul’s teachings are then designed to counteract the divisive and destruction patterns that are promoted by demonic forces.

a. This would include addressing those in positions of power, who were likely used to manipulating, dominating, and exploiting those who are weaker in order to demonstrate their power, increase their own social status, and promote their own honor.

b. Paul will also address those on the other end of the authority structure, who would have had less social leverage; as such, they would be tempted to rebel against oppressive authority structures.

15. If one is to walk wisely, making the most of his time, understanding what the will of God is, he must be oriented to the commonplace issues that comprise the daily realities of life in a Christian household.  Eph. 5:15-17
16. In terms of its placement in Ephesians, the transition from the matter of being filled in spirit to the household was somewhat of a natural one since the matter of Christians assembling to worship was closely connected to the matter of the house in which they assembled.  Rom. 16:5; Col. 4:16

a. Thielman notes that Christians met for corporate worship in houses, and it seems likely that those in charge of these households, as the hosts of the services within them, had a strong influence over what took place there.

b. As one might expect, Paul would have desired that those hosting the local church would exhibit the types of conduct that he sets forth here; in that environment, the witness of the life (or lack thereof) would be quite evident.

c. Thus, this section should be considered to include much of the basic doctrinal instruction that the Gentiles would have needed as they learned how to live out their new faith as a new humanity in God’s household.  Eph. 2:18-19; ITim. 3:15
17. While many have seen the content of verse 21 as a call to mutual submission by all members of the body to one another, this is not correct; Paul never tells the head of the household to submit to his wife, to his children, or to his slaves.

18. What many interpreters have noticed is that what Paul says here would have challenged the idea of what it meant to be a man in the Roman world; therefore, he addresses men three times and provides the doctrinal instruction they need as husbands, fathers, and masters.
19. As Mark Keown has observed, when one considers this section and the individual commands to subordination or obedience, Paul’s instructions appear decidedly patriarchal.

a. Paul is simply stating what the normal social expectation would have been in that day; wives are expected to submit to their husbands, children to parents, and slaves to masters.
b. He points out that there is nothing controversial about what Paul states in his appeal to the wives; this is a sociological axiom with which his audience would have generally agreed.

c. Thus, Paul begins with the expected (wives, children, and slaves must submit) and then moves what is unexpected, which provides some insight as to where his emphasis lies.

d. Since the same person (the male head of the household) is mentioned in the second half of each section, it should be evident that this person and his conduct are being addressed at least three times. 
e. In that regard, Paul’s instructions to the male head of the household were not consistent with Roman and Jewish practices of that day; household codes were largely provided for the benefit of the patriarch and not those within his household.

f. These commands to the male head of the household might be seen by some (particularly authoritarian males) as radical and perhaps even subversive; nevertheless, they provide the foundational teachings for what it means to be a Christian husband, father, and master.

20. Arnold sums up the situation in the first century and makes the following observations:

a. There was a variety of ungodly cultural pressures that husbands and wives would have felt in the environment of western Asia Minor. 

b. These would have ranged from the traditional roles of the heavy-handed dominance asserted by the paterfamilias and the unquestioning obedience expected of the wife to the growing liberation of women.

c. In that regard, there were new trends among women that were influencing society; in some cases, there was a defiance of their husbands and rejection of the traditional roles (this should sound quite familiar today).

d. Another change related to the nature of the father’s control of the daughter after she married; the extent of that control differed during various periods of Roman history. 

e. In the later Republic and in the early Roman Empire (Paul’s day) there was a trend toward sine manu, in which the father, not the husband, had legal authority over his daughter as long as he lived.

f. Therefore, she was independent from and not legally subject to her husband; the wife could seek divorce from her husband in conjunction with her father, or her father could even initiate a divorce.

g. Women in the Roman Empire (particularly in Asia Minor) were being provided more opportunities in the civic and religious life of the communities, which led some to seek a new degree of freedom from the restraint, control, and dominance of men in society, politics, religion, and the household.

h. There were also some fairly radical trends in gender identity; some men were repudiating their masculinity, appropriating a feminine identity, serving a female goddess, and engaging in sexual relations with both men and women.

21. It was during this time of changing trends in society that Paul writes to the believers in Ephesus to provide the biblical and Christological perspective on what it means to live as a Christian husband, wife, child, or slave. 

22. While there is some similarity to existing household codes, Paul’s vision for the believing household does not concede to any of those existing cultural patterns.

23. Rather, Paul’s theological views on marriage are grounded in God’s design, which include two important factors. 

a. The first is grounded in the order of creation; the fact that the male was created before the female has both theological and practical implications.  ICor.  11:3,8-9; ITim. 2:13

b. The second reason for the husband’s headship is based on the general tendency of women to be more easily deceived, as illustrated by Eve’s interaction with Satan.  ITim. 2:14

24. Finally, and perhaps most importantly theologically, his views are based on the relationship between Christ and the Church.  Eph. 5:23,25

25. The idea of subjection to authority in general, as well as in the family specifically, is something that the cosmic system does not necessarily embrace; the matters of permissive marriages, permissive parenting, and a disproportionate emphasis on personal rights and freedoms are frequently championed.

26. Some see submission as a form of exploitation and oppression that is to be avoided; however, the possession of authority does not mandate a tyrannical approach by anyone in that position.

27. While some Christians have often been affected by these attitudes, willing submission to the authorities God has designed and put into place does not imply weakness or inferiority.

28. Each person in the household (husband, wife, children, and slaves) has his own role by God’s design; although the roles are different, all are important since all believers possess the same dignity that flows from the new creation in the divine image.

29. As will become evident, Paul says nothing to the husband that he is to communicate or enforce on his wife, children, or others within the household.

30. Rather, all the members of the Christian household, even children and slaves, are addressed as responsible moral agents, who are fully capable of hearing and applying the specific aspects of the godliness code.

31. As will become apparent, those in authority have different roles with greater responsibilities than those subject to them; however, those under authority are not experientially inferior and those in authority are not superior. 

32. The value, dignity, or worth of the members of the Christian household in subordinate positions is no less than that of those to whom God has given authority and responsibility.

5:22 Wives, subordinating yourselves to your own husbands, as to the Lord.  {h` gunh, (n-vf-p) you wives, nominative and vocative forms are identical in the plural--supply present middle/passive participle of u`pota,ssw submitting yourselves; alternatives are subjunctive or imperative--o` avnh,r (n-dm-p) an adult male, man, husband; dative of indirect object--i;dioj (a--dm-p) that which pertains or belongs to oneself--w`j (cs) as, like--supply you submit yourselves--o` ku,rioj (n-dm-s) the Lord Jesus Christ; dative of indirect object}

Exposition vs. 22

1. As pointed out previously, verse 21 properly belongs with the description of the full spirit since it provides the fifth participle that describes the behavior of those filled in spirit.

2. Verse 21 also provides a link to what follows since verse 22 lacks a discreet verb; however, there is no doubt that some form of the verb u`pota,ssw (hupotasso—be subordinate, to be subject) is to be supplied based on the context (in fact, a significant number of ancient texts have it).

3. However, one should not think that wives are only expected to submit themselves to their husbands if they are filled in spirit; this is expected no matter what level of spiritual growth one has achieved.

4. Verse 22 then begins a section that begins with submission (true orientation to God’s appointed male leadership) within the Christian household; it is divided into three distinct sections that include the marriage, the family, and the household slaves.

a. The husband and wife.  Eph. 5:22-33

b. Parents and children.  Eph. 6:1-4

c. Masters and slaves.  Eph. 6:5-9

5. The structure of each section is the same; Paul addresses the subordinate member of the pair and follows that with instructions to the male head of the household as the authority to whom each group (wives, children, and slaves) are to subject themselves.

6. The first portion Eph. 5:22-33 is clearly the longest section in the New Testament dealing with the marital relationship; Merkle notes that there are 47 words directed toward the wives and 143 words directed toward the male head of the household.

7. That statistic alone should alert the reader as to Paul’s emphasis, which has often been distorted to the other extreme by certain teachers, who have inordinately emphasized the wife’s responsibility to submit to her husband.

8. This section may be divided into four smaller segments, which begins with the matter of the wife’s submission (Eph. 5:22-24); that is followed by the appeal for husbands to love their wives.  Eph. 5:25-27

9. The third section reiterates and expands on the appeal to the husbands to love their wives (Eph. 5:28-32) and closes with concluding exhortations to husbands and wives.  Eph. 5:33

10. The first section (Eph. 5:22-24) that addresses wives in the Christian marriage relationship is presented in the form of a chiasm (a literary technique using a pattern of repetition).

a. Verse 22a: submit to your husbands.

b.     Verse 22b: as to the Lord.

c.         Verse 23a: the husband is the head of the wife.

c`.          Verse 23b: Christ is the head of the Church.

b`.      Verse 24a: as subject to Christ.

a`.  Verse 24b: submit to their husbands.

11. This structure makes it plain that the focal point of Paul’s instructions is the statement about the fact that Christ is the savior of the body; it stands out since it has no parallel as the other statements do.  Eph. 5:23c

12. As will be observed, the instructions to husbands and wives are dominated by a Christological emphasis, which means that a real understanding of the subordination of the wife must begin with Christ’s position as savior of the body.

13. In that regard, the earthly relationship between the husband and wife must be considered in light of the heavenly relationship between Christ and the Church.

14. Paul begins by addressing the wives explicitly; the nominative and vocative forms are identical in the plural, but the vocative is preferred here as the case of address.

15. During the last fifty years, there have been an increasing number of questions as to the actual roles of husbands and wives play in the marriage and how they are supposed to relate to one another.

16. It is clear that the traditional views on the family have been largely attacked, belittled, and eliminated; at least some of the degradation in the cosmic viewpoint is due to overt demon influence and the general sinfulness of the last days.  Rev. 18:2; IITim. 3:1ff.

a. The orthodox position is one that advocates a chain of command within the plan of God, which involves God, Christ, husbands, wives, children, and slaves, who are each ranked in descending order of authority.

b. The other cosmic/demonic extreme promotes an open family structure in which no one is actually in charge, this view advocates that each individual determines what he/she believes to be appropriate.

c. Given other biblical teachings on this matter, it is evident that there is very much a physical and spiritual chain of authority in the household.

17. Some have stated that Paul begins with the wives and husbands because of the matter of sexual immorality and because this relationship parallels that of Christ and the Church.

18. While that may be true (biblical marriage should certainly discourage immorality), the more likely reason is that the marital relationship provided the very basis for the existence of the household, which had always been the fundamental unit of society and is still the fundamental unit within the Church.  Gen. 2:24

19. Additionally, when one considers the amount of time that most believers spend dealing with married life, family, and the time on the job, he should recognize that these three things actually consume much if not most of that time.

20. Paul begins with the wives, using the nominative plural of the noun gunh, (gune--an adult woman, a married woman) that functions as a vocative (the voice of address).

21. As has been mentioned, Paul’s three pairs were the same three pairs that were addressed in most ancient household codes, beginning with Aristotle.

22. However, one will find that Aristotle and Paul differed significantly on the matter of women, their place in the home, their qualities, and their capacity for rationality and decision-making. 

a. Aristotle indicated that the real distinction between the ruling householder and other household members was that the husband/father/master alone possessed a fully developed rational faculty. 

b. This involved that ability to deliberate and come to reasoned decisions about which action or course of action one should take.

c. The word for deliberation is derived from the Greek verb bou,lomai (boulomai--deliberate, decide); the boulh, (boule--an assembly that decides or deliberates) for the civic council, whose role was to deliberate about how the community should act. 

d. In all households only ruling males were considered to be competent deliberators, which legitimized their exclusive administration at home and their eligibility to participate in the public sphere. 

e. Deliberation was a topic found in Greek ethics prior to Aristotle, but most believed that women were incapable of it.

f. However, Aristotle does not deny the deliberative capacity to women and children altogether, as he does to slaves; slaves did not have it, but in children (only in male children) it was undeveloped.

g. However, the ability for women to deliberate is described not as undeveloped; rather, he described it as lacking authority.

h. In fact, he used the term a;kuroj (akuros--no lord, no master) to indicate that the faculty of deliberation in women was considered to be powerless, lacking authority, indecisive, or invalid.

i. Hall’s view was that Aristotle believed women’s deliberations to be untrustworthy and indecisive, which is why he thought that women were not entitled to equality with men in the miniature city/state (the household) or in the public council.

23. Paul’s view is that women/wives in the local church were assigned their niches by God, were part of the body of Christ, and were capable of working properly with other bodily parts to edify the Church.  Eph. 4:16

24. Additionally, it is clear from the writings and actions of Paul that he held women in high regard, speaking of them in complimentary terms and including them with male believers who were highly regarded.  

a. He entrusted Phoebe, who was apparently trustworthy, oriented to the chain of command, and who applied toward others commendably, with the task of delivering the letter to the Romans.  Rom. 16:1-3

b. He speaks highly of other women, including them in a list with other men who had made spiritual contributions; Paul greeted them in the same way he did men.  Rom. 16:6,12,15

c. He recognized the value and contributions of two women in Philippi; he places the involvement of these women alongside the work of other men who had supported his ministry.  Phil. 4:1-2

d. Paul was certainly aware that certain women within his canon had the responsibility of hosting the assembly in their homes.  Col. 4:15

25. Therefore, one should not presume that Paul instructs women to submit to their own husbands because women were somehow inferior, could not think rationally, or occupied a second-rate position within the household or body of Christ.

26. While Paul implicitly commands submission, one should recognize that such submission has nothing to do with the value or ability of females; rather, it is simply the willing and voluntary decision to lay aside any arrogance, humble oneself, and orient to the chain of command that God ordained and established.

27. Some people may think that orientation and submission to authority are the same as subjugation (forced submission; Mk. 10:42), or that they are some sign of weakness; however, the example of Jesus Christ and His submission to the Father should challenge such thinking.  Phil. 2:5-6,8

28. Since there is no discreet verb in verse 22, one must supply the participle from the previous verse or another form of the verb ὑποτάσσω (hupotasso--subordinate, submit).
29. The immediate context deals with the characteristics of one filled in spirit, which Paul has been dealing with in general terms.

30. He now moves to the specific matter of the household and uses the wives as examples of the type of submission that is indicative of one who is filled in spirit.

31. Some exegetes have argued for a hortatory subjunctive, which is used to exhort someone to a particular course of action; in that regard, it would be somewhat softer than an imperative.

32. However, the majority of exegetes prefer to supply a present middle imperative of the verb u`pota,ssw (hupotasso—be subject); their reasons for supply an imperative form include the following:

a. The first reason (and perhaps most significant) is based on the parallel passage in Colossians that addresses the wives with a command.  Col. 3:18

b. The fact that Paul wrote Colossians about the same time he wrote Ephesians (perhaps first, and perhaps on the same day) might suggest that this was in his mind even if not recorded in the text of Ephesians.

c. If one merely supplies the previous participle, the fact that Paul is elaborating on the matter of submission/subjection may well give that participle imperatival force.

d. Even if one still classified this as an attendant circumstance of the filled spirit, it seems clear from context that Paul believed this was to be the norm for adjusted wives and he expected them to subordinate themselves to their husbands.

e. Supplying an imperative is also consistent with the fact that each of the other groups (men, children, and slaves) Paul addresses in this section are each likewise given commands with respect to their function within the household; why should wives be different?

f. The imperative would indicate that it is to be an ongoing function (present tense), the volition of the wife is necessary (middle voice), and that it is expected (imperative is the mood of command).

g. In support of supplying a hortatory subjunctive or an imperative, Paul will close this section with a construction that the majority of grammars have recognized as having imperatival force.  Eph. 5:33

33. However, one should not lose sight of the fact that this matter of willing submission continues (from the previous context and participle) to be an expression of a wife who is filling her spirit; there is no command to wives to submit, only the expectation that they did and would.

34. The implication that has been drawn from other usages of ὑποτάσσω (hupotasso—subordinate, subject) is that that persons in subjection were supposed to conduct themselves in accordance with the expectations of the persons leading or governing them.  Lk. 2:51; Tit. 3:1
35. Thus, those in subjection to others were to defer to the authority in both their attitudes and in their actions, since compliance with the established order served to minimize retaliatory or restrictive measures.  Rom. 13:1-4; IPet. 2:18-20
36. The Christian wife is likewise to defer to the will of her husband, which must be reflected first in her mental attitude; the correct mental attitude is to result in her overt compliance to his wishes, suggestions, instructions, or commands as is compatible with the will of God.
37. As mentioned previously, submission of one’s will involves the recognition of an ordered structure; it is normally followed by the dative (as it is here) of the entity or individual to whom appropriate submission is rendered.

38. The use of the adjective i;dioj (idios--one’s own) with the noun avnh,r (aner--adult male, man, husband) indicates that all women and men are not in view; this is specifically addressed to husbands and wives.
a. The adjective i;dioj (idios--one’s own) denotes what belongs to a person, that which is personal and private as opposed to what is public property; BDAG indicates that there is an element of exclusivity involved, which is certainly true of biblical marriage.  Matt. 19:5-6
b. That adjective indicates that there is a unique, personal relationship between a wife and husband; thus, the wife is not responsible to subject herself to other men in the same way she subjects herself to her own husband.

c. Although it may only be implied, the use of the adjective i;dioj (idios--one’s own) also supports the idea of monogamy; the quote in verse 31 further supports this view regarding monogamous marriage.
39. On balance, this is to be understood only within the context of marriage and not as a universal principle; it should never be taken to mean that a married woman does not have to submit herself to other legitimate authorities in the workplace, those in the establishment chain of command, or those men in the royal chain of command.

40. However, if a woman refuses to and does not submit to her own husband (the greater issue), what are the odds that she would willingly subject herself to any other authority if she is not filling her spirit?

41. The final portion of verse 22 is slightly more difficult since there is some question as to the force of the conjunction w`j (hos--like, as), which is used to establish a comparison that marks the manner in which something is done.

a. Does it mean that they are to subject themselves to their husbands in the same manner in which they submit to Christ since ὡς (hos--like, as) often marks the manner in which something is done?

b. Does it mean that when wives submit to their husbands, they are submitting to Christ because that is His will for their lives?

42. While both options above have some merit, the parallel in Colossians indicates that Paul views this matter of submission as something this is appropriate for wives since it is consistent with her willing submission to the Lord.  Col. 3:18

43. One thing is certain, the wife’s decision to subordinate herself to her husband is not something that she is to do simply because this is her role according to societal expectations; Paul provides a higher motivation as he cites her relationship with the Lord as the basis and motive for her submission.

44. Since Paul links the matter of subjection to the Lord to the issue of marriage, it should be evident that Christian ethics must govern this relationship; in that regard, the wife is not obligated to obey commands that are immoral, illegal, life threatening, or commands that are in clear contradiction to her royal imperatives.

45. The headship of the husband does not provide him unlimited authority (all authorities outside of God have limitations on their sphere of authority) to order his wife to do whatever he desires regardless of other biblical factors.  Matt. 28:18

46. Although some feminist interpreters have attacked this portion of the household code as “clearly reinforcing the patriarchal pattern of marriage and justifying it christologically”, their views are not only wrong, they are at odds with the tenor of the entire Bible beginning with Genesis.
  Gen. 3:16

47. Some others have attempted to refer the noun ku,rioj (kurios--lord, master) to the husband, which leads to the idea that the wife should submit to him because the husband is her lord/master.  cf. IPet. 3:6
a. That view is untenable since the Greek would expect a plural here in apposition to the plural husbands; additionally, every other use of ku,rioj (kurios--Lord) in the singular in Ephesians refers to the Lord Jesus Christ.  Eph. 1:3, 5:10,17,20
b. Another problem with interpreting the term Lord to refer to the husband is it might suggest that the way he is to relate to his wife in the same fashion he would relate to a slave; the marital relationship is not a parent/child or a master/slave relationship.
48. The statement is straightforward and expresses the reality that for Paul the normative expression in the household involved wives willingly subjecting themselves to their own husbands.

49. Unfortunately it has been distorted by many husbands into a command that is not present within the Greek text.

50. Since Paul does not provide any specifics here as to what subordination to one’s husband looks like, this pastor-teacher has chosen to let some Christian women speak to this matter in conjunction with biblical revelation.
51. After consulting a number of Christian sites, the following is somewhat of a consensus on what those women, the ones who make a claim to godliness, believe constitutes biblical submission to one’s husband.  
a. Most agree that the wife must respect her husband’s desire to lead the family and allow him to do so, praying for him to be what God desires.  Heb. 13:18

b. Many mentioned praying for themselves when struggling with the husband’s authority, which apparently happens pretty frequently with wives.  James 5:13

c. Wives are to act and dress modestly at all times (Tit. 2:9), which is designed to reflect her husband’s glory; this is in contrast to a woman that dresses in ways that are simply designed to draw attention to herself by attempting to promote her own glory.  ICor. 11:7

d. Placing the husband’s needs first (as a wife, do you know what needs he has, can you identify them?).  Phil. 2:3-4

e. Making intimacy a priority since sexual problems are indicative of an unhealthy marriage; all too often problems in the sexual realm have resulted in immorality.  ICor. 7:2-5

f. Seeking to live at peace with one’s husband and please him rather than pursuing her own ambitious agenda; this is a reflection of one’s desire to please the Lord.  IICor. 5:9; IThess. 4:11   

g. Although the wife is to be submissive, this certainly does not rule out the fact that she is a believer with a spiritual gift and various talents; as such, she should have the freedom in her priesthood to serve God as she is led by the Spirit.

h. Almost all agreed that they should not criticize their husband by speaking badly about him in the presence of others; most acknowledged that consistently rehearsing his faults and failures before other people does not constitute submission or aid him spiritually.  IPet. 3:1

i. On a related matter, many women indicated that they knew it was wrong to seek support from other women in order to justify their complaints; along that line, it is even worse to seek aid and comfort from any other man regarding their criticisms.  Eph. 4:32; Tit. 3:2

j. All believers should be discerning enough not to entertain normal slander, gossip, or maligning; this refusal is even more important when the object is someone’s own spouse.  Prov. 10:18; Eph. 4:31

52. Out of this research, the following was consistently espoused by Christian women who proclaimed a desire to please God and have a happy and healthy marriage.

a. First, if any Christian marriage is to succeed, God must be at the center of it; both husband and wife must begin by submitting themselves to the Lord.  Heb. 12:9; Eph. 5:22

b. If biblical priorities are not the actual priorities of both parties, God is not honored and the chance for spiritual success is diminished, if not destroyed.  IIPet. 3:18; Heb. 10:25

c. Both spouses should recognize that trust, respect, forgiveness, and unconditional love must be the foundation of a successful marriage.  Eph. 5:25,28-29,33

d. Marriage is a partnership, it takes two parties willing to obey their own scriptural mandates if a couple is to have a successful and healthy marriage; wives cannot apply for their husbands and husbands cannot apply for their wives.  IPet. 3:1,7

e. Marriage is hard work on certain occasions because the two different perspective and sensibilities may result in disagreements and conflicts, which must be resolved if the couple is to move forward.

f. This requires a knowledge of the truth, honesty, humility, and the willingness to confront conflicts and work through issues until they are resolved.  

g. This means that there will be difficult and sometimes painful conversations regarding issues that arise (kids, money, authority, priorities, in-laws, etc.); communication must be open, honest, loving, and conducted with a view to reconciling differences and restoring unity.  Col. 3:14

h. Although the matter of preserving the unity of the Spirit is an obligation for all believers in the local church, unity should also be reflected within the godly household.  Eph. 4:3

i. Both parties must recognize that sacrifices must be made if one is truly going to put his/her spouse first.  Jn. 15:13; Eph. 5:25
53. The matter of children must also be addressed (if they are present in the household) if one is to have a successful marriage; the approach to children must be consistent with the teachings of doctrine and appropriate to the child’s age and level of understanding.
a. Many people have recognized that marriages have been adversely affected, and even destroyed, because of a lack of unity in the matter of raising children.  

b. Parents that show favoritism to one child are creating an environment that is certain to result in conflict; this is even truer when a child is clearly negative.  Gen. 25:28

c. For either the husband or the wife to place a child over the marital relationship is a recipe for certain disaster; as Code has observed, “increasingly, couples are married to their children instead of each other.”

d. He goes on to indicate that when there are marital problems and spouses drift apart, they tend to drift toward their children, creating an unhealthy relationship that causes children to act out or become demanding and entitled, which also works to starve the marriage of intimacy.
e. Permissive parenting (which often signals an unhealthy marriage) has unfortunately become the norm in modern America.

f. Permissive parenting has resulted in children with no respect for God or His plan, the parents, or other authorities; these children will likely grow up to have little or no capacity for real life.

g. Children who are allowed to flaunt biblical norms, reject sound doctrine, and pursue their own agendas are being set up for a life of selfish and self-centered misery; in the end (or much sooner), this type of child will eventually bring shame on his parents.  Prov. 17:25, 29:15

h. Parents that make excuses for why biblical principles regarding children are not practiced in the home, up to and including separation, are not doing their marriages, their spouses, or their children any spiritual good.  Matt. 10:34-37

i. Many have observed that children quickly figure out who will give them what they want; as the permissive parent becomes established, it wears on the marriage by destroying the united front parents must maintain if they are to properly deal with the child(ren).
j. In fact, failure to address these difficult and often painful issues, coupled with a lack of unity among the parents, enables and allows the recalcitrant child to enforce his/her will on the foolish parents.  Isa. 3:4,12

54. Last, but certainly not least in terms of importance in the Christian household, is the matter of finances, which is so important that the Bible speaks to that subject more often than it speaks to the matter of salvation.

a. In a 2017 survey of divorced people, almost 25% indicated that the real cause of their divorce was related to money; this included such things as overspending, keeping separate bank accounts (hardly manifests partnership and teamwork), financial infidelity (lying about or hiding financial issues from one’s spouse), and failing to live on a budget.

b. As many have noted, marriage is a partnership in which two individuals choose to give up their individual identity and become one; I must be replaced by we in the matter of finances (really, all matters) if the marriage is to be successful.

c. However, working together in the matter of finances does not eliminate the reality of the head and body relationship; the responsibility for administering the household always falls upon the head of the body.

d. Several sources confirm that money can often affect the balance of power in relationships, setting the tone for the marriage relationship; this has implications for the concept of authority in the home since most have acknowledged that whoever controls the money rules the household. 
e. One psychologist has indicated that a red flag goes up when observing couples with separate   bank accounts since that contributes to the yours and mine mentality that lends itself to conflict, resentment, selfishness, and a lack of unity.   

f. While a husband may choose to delegate some responsibility to his wife (nowhere does the Bible advocate placing this burden on the wife, he is still the one (because of his superior position as the head) who is responsible before God to manage the family stewardship.  ICor. 9:17; 4:2

g. Several have observed that when women attempt to control the finances they often emasculate their husbands, attacking his masculinity, authority, and confidence by usurping power and authority that does not belong to any woman biblically.

h. Since financial stewardship is emphasized so much in the Bible, it should be evident that there will be an accounting and that the one with greater authority will be addressed as the responsible party (as he is for every area of the marriage).  Lk. 16:1-2

5:23 because the husband is head of the wife, as Christ is also head of the church, He Himself being the Savior of the body.  {o[ti (cs) causal, because--avnh,r (n-nm-s) a man, husband--eivmi, (vipa--3s) is--kefalh, (n-nf-s) head--h` gunh, (n-gf-s) the wife, his wife; genitive of subordination or relationship--w`j (cs) like, as--kai, (ab) ascensive, even; cf. 2:3--o`  Cristo,j (n-nm-s) the Christ, Messiah--supply is--kefalh, (n-nf-s) head--h` evkklhsi,a (n-gf-s) over the Church; genitive of subordination--auvto,j (npnm3s)  apposition to Christos; Himself--supply is--swth,r (n-nm-s) one who rescues, savior, deliverer--to. sw/ma (n-gn-s) of the body; objective genitive; He saves the body}

Exposition vs. 23

1. In verse 23, Paul offers an explanation supporting his exhortation or expectation that wives are to subordinate themselves willingly to their husbands from verse 22.

2. Although there is no discreet verb in verse 22, it is clear that Paul believed that a wife’s submission flows from her own filled spirit; however, the level of spiritual growth does not diminish the need for submission.

3. The conjunction o[ti (hoti--that, when, because) should be understood in a causal sense; it introduces an explanation dealing with the analogy between a Christian husband and wife and Christ and the Church.
4. In context, the use of the anarthrous noun avnh,r (aner--male, man, husband) should be understood to introduce a general principle that applies to all marriages; every husband (believer or unbeliever) is the head of his own wife.
5. Just as God has ordained that Christ occupy the position as head of the Church¸ so He has ordained that every wife have a male head within the divine institution of marriage.
6. One should recognize that what is found here is directed toward believing husbands and Christian wives although the principle is valid for all marriages; however, the context here flows from the filled spirit and orientation to the Lord, which must be limited to believers.
7. Thus, Paul directs this toward Christian husbands and wives; further, it is less probable today that unbelieving women and men will seek to live according to these principles of submission and sacrifice since they lack the Spirit, sound doctrine, and very often the will to do so.  
8. The noun κεφαλή (kephale--head) is primarily used in a literal sense to refer to the part of the body that contains the brain.  Matt. 5:36, 6:17, 8:20, 10:30

9. It is also used metaphorically and that has led to some significant discussion (volumes) regarding how it is to be understood in this context.  
10. This is critical to the interpretation since that term is the key element in the analogy.
a. Classical Greek literature used this term to denote one who had been exalted in some way beyond others, one entrusted with superior rank, authority, or power. 
b. Like the classic writers, the translators of the Septuagint also used this term to denote the heads of society.  Judges 10:18, 11:11; IISam. 22:44
c. However, many modern interpreters (particularly those with feminist ideologies) seek to reinterpret the term; they suggest that it should be understood in the sense of source.
d. This view is largely supported by one reference in Liddell Scott in which the term is used for the headwaters, the source or origin of a river.
e. However, most either ignore or refuse to acknowledge that the citation in Liddell Scott indicates that the term can mean this when used in the plural (which it is not in these critical verses).
f. It is not used to mean source in the Septuagint and the term is only used three times in the plural in the gospels (Matt. 27:39; Mk. 15:29; Lk. 21:38); it is not found in the plural in any of the epistles.
g. While it is used 14 times in the book of Revelation, none of those usages may be legitimately translated as source.
h. In addition to that, all the standard Greek lexicons agree that the term is used to denote one of superior rank or authority; not one of these standard works even suggests source as a definition.
11. A majority of orthodox, conservative interpreters accept the definition that is found in the Louw-Nida Lexicon, which states that kefalh, (kephale--head) is used metaphorically to refer to one who is superior or supreme, one who has superior rank or pre-eminent status; this position also involves (or is based on) the authority to order or command.
12. The metaphor would seem to be one that should be understood against the background of how a normal head and body function.
13. Thus, one should not limit the concept of the head to the simple matter of authority (that is certainly part of the head metaphor), since the relationship between the head and the physical body involves things that are far more complex.

a. One should not be surprised that Paul would have some (perhaps a lot) of familiarity with this relationship, since he was highly educated and was accompanied by the physician Luke, who was most certainly present in Rome and who was likely Paul’s amanuensis.  Col. 4:14  

b. As Barth has pointed out, Paul’s understanding of physiological realities allowed him to ascribe to the head something much more than authority over (or simple domination of) the body.

c. From Hippocrates forward, the head has been viewed as the command and control center of the body; the ability of the brain to perceive and interpret input allows it to control and coordinate the various parts of the body.

14. In fact, the head and body are one flesh and neither can exist without the other; this is at least one reason why these metaphors are generally found together in the New Testament.  Eph. 1:22-23, 4:15-16, 5:23; Col. 1:18-19, 2:19
15. Paul moves on to compare the relationship between the believing husband and wife to the relationship between Christ and the Church.

16. He uses the comparative conjunction ὡς (hos--like, as) to set up the comparison between the headship of the husband and the headship of Christ.
17. He does not use the stronger conjunction καθώς (kathos--just as, even as), which would make the headship of the husband identical to the headship of Christ.
18. However, as will be discussed further, the husband is not head over the wife in the exact same way as Christ is head over the Church; thus, the use of the less specific conjunction w`j (hos--like, as), which signifies a similarity, but not an exact comparison.
19. Since Paul says that the husband is the head of the wife as Christ is the head of the church, the previous references to this metaphor must be considered if one is to understand what Paul means in this context.

a. The first reference to Christ as head is found in chapter one, which very clearly addresses the matter of His exaltation to the right hand of the Father; it deals with His superiority and authority over all things.  Eph. 1:20-22

b. The second reference is found in chapter four, which one must acknowledge has to do with the reality that Christ, as the head, oversees and provides what is necessary for the life and growth of His body.  Eph. 4:15-16; Jn. 15:1-7

20. When one examines these two contexts, it becomes clear that the combined sense of the metaphor has a dual sense of leadership, guidance, and provision.
21. It is Jesus Christ who provides life, guidance, and direction to His body; He also provides strength, help, and sustenance for his people by means of the indwelling Holy Spirit, the Word of God in the inner man, and those offices He has provided to equip the saints.  Eph. 4:11,15-16
22. This usage is consistent with how head-body imagery was used and understood in the ancient world (as found in the medical writers, philosophers, and Jewish texts); given these facts, it would seem that both authority and provision are part of Christ’s headship.
23. At issue is which part of His headship is in view in chapter 5; however, given the vocabulary of submission and the emphasis on subjection to legitimate authority, it is clear that the emphasis here is on authority that is expressed in terms of love and sacrifice.
24. Although authority is being emphasized here, one should not believe that it is like the authority of a parent over a child, or the authority of a master over the slave; rather, it addresses the relationship between groom and bride, between lover and beloved.

25. Thus, the position of the husband in the marriage should then be understood as one in which he has a superior rank (based on God’s assignment) and biblical marital authority; he is generally to be the one who determines the manner in which the household functions and the direction it takes, providing guidance to the body (his wife) as is necessary.

26. While God provides biblical authority for the man, it will become evident that this authority also carries with it great responsibility; authority is not a license to dominate those under authority, it carries with it the responsibility to serve them.  Mk. 10:42-45

27. As Paul addresses the reality of Christ’s headship over the Church, he interjects a statement regarding the work of Jesus Christ on behalf of the Church.

28. As mentioned at the beginning of this section, this statement is the focal point of the instructions to the wife; Paul argues for the subordination of the wife because of her relationship to Christ (5:22), her relationship to her husband (5:23), and by her analogy with the Church.  Eph. 5:24

29. Since this is an example of asyndeton (no connecting words) and it does not have a parallel statement in the structure of the passage, it can only be connected with Christ and not the husband.

30. Additionally, the verse that follows begins with the stronger adversative conjunction ἀλλά (alla--but), which introduces a contrast with this statement about Jesus Christ; the reader should not consider this statement as one that is to be applied to the husband.

31. Paul makes the point that the husband’s headship or authority, which the wife is not only to recognize, support, and respect, is one that is patterned on the unique character of Christ’s headship over the Church.
32. What follows indicates that one important aspect of His headship is to be understood in terms of His position and activity as savior.
33. The Greek noun σωτήρ (soter--one who rescues, saves, delivers, or preserves) is part of a family of terms that are used with respect to the matter of preservation.
34. Most significantly, it was used in the sense of rescuing or delivering one by averting some danger that threatened life, whether from war or from some other threat.
35. The gods were viewed in many philosophical and/or religious contexts as those who saved mortals from various perils in life; in that regard, humans who rescued others from trouble or danger, or who provided significant benefits, were sometimes regarded as saviors.  

36. However, it is evident that the New Testament does not use the word of human deliverers (another reason for not applying this to the husband); all 24 usages in the New Testament refer to either God or Christ.
37. As will be observed in the verses that follow, the fact that Jesus occupies the unique position as the savior is based on His love for the Church and His willingness to sacrifice Himself on behalf of it.  Eph. 5:25,28-29

38. As pointed out earlier, there is no corresponding statement about the husband being a savior (although some read it into this passage) since Jesus’ work on behalf of His bride is unique in that it provides eternal salvation and deliverance from sins; there is a limit to the analogy since the husband can love and sacrifice, but not save.

39. Although the husband has responsibility for the welfare (spiritual and physical) of his wife (that is the main purpose for his authority), he cannot save or sanctify his wife in the biblical sense.

40. As will become evident later in this chapter, Paul understands the wife’s submission as her recognition of the headship of a husband, who is to imitate the behavior that Christ demonstrated with respect to the church.  Eph. 5:25,28
5:24 but as the church is subject to Christ, so also the wives are subject to their husbands in everything.  {avlla, (cc) strong adversative, but--w`j (cs) denotes comparison or manner, in such a way, as, like--h` evkklhsi,a (n-nf-s) the Church--u`pota,ssw (vipp--3s) passive, is subject; middle, subjects itself--o` Cristo,j (n-dm-s) the Christ, Messiah--ou[tw (ab) refers to what precedes, in this manner, thus, so--kai, (ab) also, adjunctive--h` gunh, (n-nf-p) the wives, nominative--are subject, submit themselves--o` avnh,r (n-dm-p) the husbands, def. article acts as pronoun; dative of indirect object--evn (pd) in, with regard to--pa/j (ap-dn-s) everything, in every area}
Exposition vs. 24

1. This verse continues with the stronger adversative conjunction ἀλλά (alla--but), which serves to introduce a contrast with the preceding statement.
2. It further strengthens the idea that the statement about the savior of the body does not apply to the husband, but only to Christ; although the husband has responsibility for the welfare of his wife, he is not her savior.
3. The force of this is notwithstanding the fact that the husband is not Christ, the following observation is still in order and appropriate for the wives.
4. In verse 22, Paul has already indicated that the submission of the wife was, at some level, connected with her submission to the Lord.

5. In this verse, Paul continues his teaching regarding the submission of the wife in terms of the extent to which the Church is subject to Christ.

6. Paul once again uses the conjunction ὡς (hos--like, as) to introduce the manner or pattern in which the wife subjects herself to her husband; she is expected to do so in a way that is similar to the manner in which the church submits to Christ. 

7. He will follow that with the phrase οὕτως καὶ (houtos kai--so also, in this manner also) which completes the comparison that was introduced by the conjunction ὡς (hos--as).
8. Thus, the vertical, spiritual relationship regarding the Church’s submission to Christ forms the pattern for the horizontal, earthly submission of the wife.
9. In verse 22, Paul indicated that the wife’s submission to her husband (the horizontal relationship) was to be conditioned upon her own relationship with the Lord (the vertical relationship).

10. Here, Paul continues to develop his thoughts about headship and submission by using the pattern of the Church’s submission to Christ.

11. When one considers Paul’s teachings to this point in Ephesians, it may be observed that the Church’s submission to Christ first involves orientation to the reality that He is the head of the body.  Eph. 1:22-23

12. In that regard, the submission of the Church is something that is rendered freely and willingly rather than being commanded or coerced; it simply proceeds based on the nature of the relationship.

13. Although many continue to supply an imperative in the second part of this verse, the indicative mood in the first part of verse 24 should be extended to the second statement about the wives.

14. Thus, Paul is not commanding wives to subject themselves to their husbands; he is acknowledging the reality that the submission of wives is consistent with the fact that the husband is her head and the fact that the Church is subject to Christ.

15. This is not to say that all wives are submissive to their husbands as is appropriate, it is to say that the matter of headship and submission is something that has been a reality from the time of creation.  Gen. 2:23, 3:16

16. In that regard, normal men and women recognize this truth since it has been a feature of the human race since the Garden of Eden; this is not new teaching on Paul’s part, but an acknowledgement of what is already true.

17. The Church submits to Christ by means of looking to Him (the head) for his kind and beneficial leadership just as the wife should look to her husband.

18. The Church lives by the norms and standards of its head and becomes the beneficiary of His divine presence, love, and provision. 

19. The Church has been blessed with gifted men placed into offices that provide for the growth of the Church to maturity, which should evoke gratitude on the part of His body.

20. These are some of the blessings that the Church receives as the body of Christ; in that regard, the wife is to recognize that God will likewise provide for her through her own husband.

21. In this section that began in verse 22, Paul’s words regarding the submission of wives are dependent upon her orientation to the headship of the Lord (as to the Lord).

22. Everything Paul discusses regarding the earthly submission of the wife to the headship of the husband is based on the heavenly reality that Christ is the head of the Church and the savior of the body.

23. The one very obvious addition to this section on wives and their submission is the prepositional phrase ἐν παντί (en panti--in everything).
24. The use of the neuter adjective of πᾶς (pas--all, each every) addresses the totality of something with a focus on its individual components.
25. This addition indicates that this should be the normal disposition of the wife toward her own husband; the wife should cultivate an attitude that acknowledges, respects, and supports the leadership of her husband in the household.

26. The fact that this is extended to include everything means that the wife is not free to resist or seek to gain or maintain control in areas of the household simply because she thinks she should or because she disagrees with her husband.

27. Some wives have made it plain that they do not respect their husband’s authority or leadership and have adopted the attitude that they are free to do as they please if there is disagreement or conflict.

28. When there is a conflict of viewpoint, some wives fully believe that they are to assert their will, take charge, and order the household as they see fit.

29. This demonstrates a lack of regard for the divine order, for the Lord Himself, who assigned each person his/her role, and a lack of respect for her husband/head.

30. While submission addresses the disposition of the wife and her willingness to yield to the authority of her husband and her inclination to follow his leadership, it should be observed that the matter of overt obedience is not mentioned here as it is in the other relationships within the household.  Eph. 6:1,5

a. Therefore, it is quite inappropriate to view the marital relationship as one in which the husband uses (abuses) his authority to bark out orders to his wife, who must dutifully obey him no matter the issue.

b. In some doctrinal quarters, it has been wrongly taught that the wife must obey any command the husband issues, no matter the time, place, or circumstance; this teaching has been used to dominate and manipulate women in a manner that is foreign to what the Bible envisions.

31. On the other hand, the terms submit and obey are sometimes used in ways that essentially are synonymous.  Lk. 2:51, 10:17

a. There is little doubt that the idea of submission is the broader term, but to subordinate oneself to someone else may well involve obeying that person.

b. One thing that is certain is that such obedience would certainly have been understood as part of the wife’s subordination to her husband in most of the ancient world.

c. In some cases, overt obedience may be the only way that the wife can express her willing submission to her husband.
32. One issue that must be addressed any time the interpreter finds the adjective πᾶς (pass--all, each, every) is whether or not it is to be taken in an unqualified sense or if there are other contextual or theological factors that limit it.  
33. The majority of orthodox, conservative interpreters readily acknowledge that the use of πᾶς (pas--everything) should not be extended in this context to include things that the Bible clearly addresses and opposes.
34. This should not be taken to mean everything in an unqualified sense since there are numerous examples of believers that disregarded/disobeyed legitimate authorities because there was a higher spiritual principle involved.  Ex. 1:15-21; ISam. 25:1-38; Dan. 3:14-25, 6:6-10; Acts 4:18-20
35. When Peter and the other apostles refused to submit to the Sanhedrin, they explained their refusal to submit to authority in terms of the fact that obedience to God must take precedence over submission to man.  Acts 5:29
36. It is clear from Peter’s writings that he and the others disobeyed established authorities in spite of his own teaching not to do so.  IPet. 2:13-14
37. On the other hand, one might consider the reality that Sapphira dutifully obeyed her husband when he had given her a command to lie about their gift; her failure to disobey that immoral command resulted in her death!  Acts 5:1-10
38. When one considers the history of interpretation of this verse, it is evident that no serious, orthodox exegete has suggested that a wife is responsible to submit herself to her husband when he seeks to involve her in any type of activity that is sinful by definition, criminal, immoral, personally dangerous, or theologically at odds with the commands of her Savior.  Lk. 14:26
39. Any discussion about the believer’s love for Christ cannot be separated from the matter of the Royal Imperatives; a husband cannot claim to love God and attempt to command his wife to ignore what God’s word clearly teaches.  Jn. 14:21-24
40. However, even when a Christian wife does have to stand with Christ against the will of her husband (because it involves crime, immorality, danger, or spiritual compromise), she can still do so by demonstrating a spirit of humble submission.  IITim. 2:25-26

41. Any godly wife can conduct herself in a way that clearly communicates to her husband that she has the proper humble and submissive mental attitude and does not take any pleasure in disagreeing with him or resisting his will.

42. She would make it clear to her erring husband that she desires for him to orient to the plan of God so she can legitimately obey God, honor her husband, and live the Christian life together in godly harmony.  Mk. 3:24-25

43. In the event that either the husband or the wife is not willing to pursue the plan of God and the household becomes divided, the lesser of the two evils would be divorce.

44. This extreme may become necessary if a positive wife is confronted with some situation with her husband where she should apply the higher principle and maintain her spiritual integrity.  ICor. 7:10-16

45. Thus, the addition of the final phrase in all things should be viewed as the ideal view of Christian marriage since Paul does not seem to consider that the wives’ submission to their husbands would conflict with their submission to the Lord.

46. In this section regarding the submission of wives, Paul has established his case along three lines; the first is her relationship with the Lord (Eph. 5:22), the second is her relationship to her head/husband, and the third is her analogous relationship with the Church.

5:25 Husbands, love your wives, just as Christ also loved the church and gave Himself up for her,  {o` avnh,r (n-vm-p) you men--avgapa,w (vmpa--2p) love!--h` gunh, (n-af-p) the wives, your wives; generic article, distributive in force, each loves his own wife--kaqw,j (cs) just as, even as--kai, (ab) adjunctive, also--o` Cristo,j (n-nm-s) the Messiah--avgapa,w (viaa--3s) constative aorist--h` evkklhsi,a (n-af-s) the Church--kai, (cc) functions epexegetically, introduces the nature and ultimate example of His application--e`autou/ (npam3s) Himself--paradi,dwmi (viaa--3s) lit. to give alongside, gave over, delivered--u`pe,r (pg) on behalf of, for the sake of--auvto,j (npgf3s) her=the Church}

Exposition vs. 25

1. While the previous section ended with verse 24, this verse begins the second section that is addressed to the husbands; it extends from verse 25 through verse 33a.

2. It may be divided into two smaller sections, the first covering verses 25-27 and the second, which extends from verse 28 through verse 33a.

3. As will become apparent, the willing submission of the wife should find its complement (something that fills up, makes better, or completes) in the husband’s responsibility to love his wife.

a. Hoehner, along with several others, points out that this command to husbands to love their wives is unique; it is not found in the Old Testament, Rabbinic literature, or in the household codes of the Greco-Roman era.

b. A number of interpreters have observed that the teaching that the husband is responsible to spend his life taking care of his wife is very unusual. 

c. The more common and accepted approach to marriage was that the wife should manage the household properly in order to free her husband from domestic concerns; this would allow the husband to concentrate on enhancing his social status.

4. The analogy between Christ and the church is critical to Paul’s teaching to the husbands; the responsibilities of the husband will dominate the discussion until it ends in verse 33.

5. As has been mentioned previously, there is a far greater amount of material directed to the husbands (roughly triple) than is directed to the wives, which should inform the reader as to the importance Paul placed on these principles.

6. Additionally, the emphasis Paul places on this is such that he will follow it with an exhortation regarding the husband’s obligation to his wife (Eph. 5:28) and will issue the same command to love his wife in verse 33. 

7. Paul addresses the husbands using the vocative case (the voice of address); the nominative and the vocative forms of this noun are identical in the plural, so context aids in determining how one is to understand this noun.

8. Paul continues with the imperative of the verb ἀγαπάω (agapao--to love); the imperative is the mood of intention and potential and forms an appeal to the volition of the husbands.
a. While all tenses of the imperative demand action, the tenses do not imply differences of time; however, the force of the imperative involves different nuances depending on which tense is employed.

b. The present imperative is most generally used to command the action as an ongoing process; in this case, the force indicates that husbands are to keep on loving their wives.

9. The concept of love dominates this section as evidenced by the fact that the verb ἀγαπάω (agapao--love) is used six times in these verses; it is used once of Christ (Eph. 5:25b) and is directed toward the husband a total of five times.  Eph. 5:25,28,33
10. The fact that love is commanded indicates that loving his wife is a volitional choice on the part of the husband; this is a Royal imperative and is therefore not optional.
11. Although some Greek texts have the reflexive pronoun ἑαυτου (heautou--of yourself, your) modifying the term wives, it is likely not original; additionally, the definite article before the noun women/wives essentially functions as a possessive pronoun.
12. Much has been written on the force of the ἀγαπάω (agapao--love) family of words and how it relates to φιλέω (phileo--love), which is the other primary family of words used for love in the New Testament.
a. The primary difference between the nouns avga,ph (agape--love) and fili,a (philia--love) is best explained by the difference between the matters of intellectual volition and the emotions.
b. The verb ἀγαπάω (agapao--to love) deals with love as a choice; it is the love that flows from and is manifested by the intellect and the volitional choices one makes with regard to the object of love.

c. Agape love does not primarily focus on the subjective way one feels about the object of love; rather, the emphasis of this family is on love that seeks what is in the best interest of the object of love.  Matt. 5:43-44

d. avga,ph (agape--love) does not depend on the merit of the object; rather, it is demonstrated by the mental attitude willingness to set aside one’s own ideas, plans, welfare, and possibly feelings, in order to do what is in the best interest of the object of love.  Jn. 3:16; Rom. 5:10

e. When the file,w (phileo--love) family is used, it denotes the type of affection (how one feels about the object of love) that proceeds from the emotions and feelings and is generally used of close personal relationships like that between friends.
f. In that regard, many have correctly noted that the verb avgapa,w (agapao--love) is used in commands to love while the verb file,w (phileo--love) is never found in the imperative mood in the New Testament.
13. The use of the present imperative of this verb indicates that husbands are to love their wives in an ongoing way since this is consistent with the manner in which Christ loved the Church.  Rom. 5:6-10; Eph. 2:1-3; Col. 1:21-22

a. This means that he is to love his wife whether he “feels like it” or not; this command is not contingent upon the circumstances of the husband’s life.

b. The pressures of his niche, which may become numerous, should not keep him from placing the interests of his wife first.

c. This also means that his thinking and behavior is not to be conditioned upon his wife’s actions, which may at times create conflict and hinder his desire to express sacrificial love.

14. Since the husband’s love for his wife is not based on merit, the wife does not have to earn his love; further, it is not to be conditioned on her age, health, appearance, financial status, current behavior, or anything else that might present a deterrent to that love.

15. In fact, if the husband is to function toward his wife as Christ functioned toward the Church, he must be willing to deny himself and sacrifice his will and desires on behalf of his wife; if he loves his wife, there is nothing that he would not do for her.

16. Paul introduces the example of Christ with the conjunction καθώς (kathos--just as, even as, exactly as); that conjunction establishes a comparison that focuses on the extent, degree, or manner in which something is done.
17. Thus, the pattern for the husband is to be found in the manner in which Christ loved the Church; the specific aspect Paul will address is the matter of His giving Himself on behalf of the object of His love.
18. Paul uses the same verb ἀγαπάω (agapao--love) that he used to command the husbands, but when he uses it of Christ it is found in the aorist tense.
a. The aorist normally views the action as a whole, describing it in summary fashion, without focusing on the beginning or end of the action specifically. 
b. The constative aorist can deal with a number of actions; the use of the aorist places the stress on the fact of the occurrence, not its nature, timing, duration, etc.

19. Although the emphasis is slightly different, this is quite reminiscent of what Paul had stated earlier in chapter 5; in verse 2, he stressed the matter of Christ’s love for the individual believer, which was broadened to include all believers.  Eph. 5:2

20. As was observed in verse 2, Jesus Christ was not the victim in the satanic, demonic, and cosmic plots against Him; He made it plain (before the fact) that He was willingly delivering Himself to crucifixion.  Jn. 10:18
21. That exhortation for each believer to sacrifice his own interests for the welfare of others now finds a more specific application in the husband’s role in the household and marriage.
22. Just as the lifestyle of love is very necessary if there is to be harmony among the believers in the local church, the loving husband is equally as critical to the matter of marital harmony as the submissive wife. 
23. With this verse, it becomes very evident that Paul’s expectation that wives are to submit to their own husbands is not to be separated from his command to husbands to love their wives; in fact, these are the two sides of the same marital coin.
24. In the overall context of this chapter, both parties must recognize that love and submission are both results of filling one’s spirit with the divine viewpoint and the divine qualities that comprise the fullness of Christ.  Eph. 4:13, 5:18

25. As Lincoln has astutely observed, the actual exercise of the husband’s headship will not be effectively accomplished through rigid and assertive demands for obedience, but will be accomplished by means of self-sacrifice.

26. Paul then moves to provide the nature and extent of the love Christ had for the Church; giving Himself is the overt application that demonstrates His love.
27. The parallel between the love of Christ for the Church and the husband’s love for his wife indicates that the husband should love his wife to such a degree that he is willing to make the ultimate sacrifice of his physical life.
28. However, the present imperative, which commands the husbands to love their wives, does not envision a single act of physical sacrifice (otherwise, no more husband); rather, it entails an ongoing, daily willingness to sacrifice himself both spiritually, physically, and emotionally on behalf of this wife.

29. Obviously, one part of self-sacrifice entails the husband providing physically for his wife; this involves having and keeping a job, working to do what he has to do to provide for his wife’s physical needs.  Gen. 3:17-19

30. While many men have expressed the wrong-headed idea that this alone fulfills his responsibility for putting his wife and her needs first, finance is only one part of the total marital relationship.

31. A woman’s needs are certainly more than financial in nature (although that area does need to be handled properly); a wife’s needs also include the spiritual, mental, physical, and very importantly, emotional needs.

32. The most important need the wife has is spiritual; the adjusted husband should have a desire for spiritual growth and is responsible to make certain that his Christian wife has the ability to grow spiritually as part of a local body of Christ.

33. If the husband is oriented to this principle it means he will love his wife by setting a good example in attendance in Bible class and application; he will not engage in or allow those things that conflict with the family priority of consistent attendance and spiritual growth.

34. Each husband is to be willing to support his wife’s desire for spiritual growth and her desire to please the Lord; he should pray for her spiritual excellence since it will actually reflect on him.  Prov. 12:4, 31:10ff.

35. Not only is the husband responsible to provide for his wife’s physical and spiritual needs, he is likewise to consider her mental and emotional needs.

36. Many men (most?) have a tendency to be terse and abrupt, to treat their wives in ways that do not reflect their actual love; speaking to one’s wife in curt, sharp, disrespectful, or condescending ways does not honor her mind or emotions.

37. Men may not recognize it, but expressing oneself in abrasive, contemptuous, patronizing ways not only reflects bad manners, it fails the mandate for believers to speak to one’s wife with a view to edification and ministering grace to her.  Eph. 4:29

38. In that regard, there is a real need for the husband to show genuine appreciation to his wife; a man should be willing to exhibit kindness, providing verbal compliments and encouragement as is appropriate.

39. This does not rule out showing appreciation in a physical way; some women are fond of cards, candy, flowers, dining out, or other romantic expressions, so these may be ways in which a believing husband can express his love for his wife.

40. While male stereotypes (I’m macho man!) may suggest that such behavior demonstrates weakness, the fact is that it demonstrates the humble willingness to put her needs first; in this way, the husband reflects the attitude and service of Christ.  Mk. 10:45

41. Many people have problems with impatience and husbands are often no exception; the first way to deal with this is to seek to eliminate unreasonable expectations that one may have.
42. Every believer should recognize that he is a work of grace in progress; in that regard, while one may expect growth and improvement in his wife, one should not expect his wife to change fundamental aspects of who she is and should allow her time and space to grow spiritually.
43. The goal is to manage one’s expectations, maintain open and honest communication, and attempt to find realistic ways to improve one’s marriage; this will result in greater satisfaction for both, since both are partners who contribute to a healthy relationship.
44. Men also have a natural tendency not to want to show weakness (physically, mentally, emotionally, or spiritually); in that regard, they often are not open and forthcoming with their wives about their own weaknesses or burdens.

45. When Peter uses a comparative adjective to indicate that the woman is the weaker vessel, it indicates that by comparison the man is himself a weak vessel.  IPet. 3:7

46. The husband has to learn to share openly and honestly with his wife; he cannot allow his pride (spiritual or otherwise) to keep him from being open about his own personal areas of weakness and areas in which he might struggle.  James 5:16

47. There are certainly demonic and cosmic forces at work against all believers in the angelic conflict; isolation is more likely to lead to defeat, while sharing and teamwork give a couple a greater chance of success.  Eccles. 4:12

48. On the other hand, the husband is not to dump every problem at the feet of his wife and expect her to be able to deal with the pressures that he himself cannot fully handle.

49. There should be a balance between keeping one’s wife informed, being genuinely forthcoming, and overloading one’s wife with burdens that she should not have to bear; as one person has observed, your wife is your helper, not your therapist.

50. In that regard, those in positions of spiritual authority (pastor-teachers and deacons) must be very careful with how much they share with their weaker vessel; some information is not edifying and may put unnecessary pressure on the wife that she simply does not need.

51. If one is to communicate effectively with his wife, he must overcome the general male tendency to internalize issues, problems, or struggles; a man should be willing to provide an honest answer when asked, “How was your day?”

52. Rather than think, “Why is she asking me this?”, “That is a stupid question”, or “That is none of your business”, the husband should give a humble and honest answer when asked a question (as should wives).

53. Men can be very guilty of clamming up (stop talking or simply refuse to speak) when they get upset or do not want to discuss something; however, this childish failure to communicate will certainly not serve to resolve conflict or enhance the relationship.

54. When a married couple fights and the husband (wives can do this as well) chooses to take a vow of silence, this behavior works strongly against fulfilling the imperative with regard to resolving conflicts in an expeditious fashion.  Eph. 4:26

55. On the other end of the spectrum, the husband must likewise be willing to pay attention and listen to his wife; he must be willing to hear her out rather than being quick to interrupt her and provide advice.

56. Husbands must recognize their limitations in that regard; one’s wife may want to share something and may not be looking for advice or “how to fix the problem”.

57. She may simply have the need to vent since articulating one’s feelings can sometimes allow a person to put things into the proper perspective; the husband should be discerning enough to recognize when his wife is simply recounting or explaining something to him and when she is actually grumbling or complaining under the old sin nature.

58. Listening carefully, instead of mentally planning your next word or move, demonstrates to the wife that her husband is empathetic (he really cares!), which is a critical factor if one is to have a healthy relationship.

59. In that regard, healthy relationships are those in which each person has a voice; thus, disagreements will arise (unless one or both are brain-dead) and conflicts must be handled with the same sacrificial love.

60. As mentioned previously, one aspect of love for one’s wife is the matter of finances; the husband is generally to be the provider, but must obviously have the cooperation of his wife if the family is to be healthy financially.

61. Simply because the husband may provide the majority of the family’s financial needs (although exceptions exist, he generally should) does not mean that finances are to be divided in a marriage by the percentage that each contributes.

62. In a normal, apostolic, Christian household, the wife’s responsibilities generally did not include supporting the family financially; her responsibilities were to be sensible, sexually pure, work at home, raise the children, and manage the household properly under the husband’s headship.  Tit. 2:4-5; ITim. 5:14

a. However, that would mean that there was little to no opportunity for the wife to earn any significant income; nevertheless, her contributions are exceedingly valuable (the family could not exist without them) and should be acknowledged and honored.

b. Modern research suggests that if a SAHM (stay at home mom) were paid for the various responsibilities involved in successfully managing a household, her salary would be upwards of 150K per year.

c. While there are a number of variables in households that may raise or lower that figure, the point is that the Christian SAHM is far more valuable than many might believe.

d. In that regard, Peter urges husbands to live with their wives according to sound doctrinal principles and be prepared to bestow honor on her for her contributions.  IPet. 3:7

e. The Greek noun τιμή (time--price, value, honor) first denoted the amount at which something was valued, the price or value of it; it came to be used to indicate the recognition of the worth of another person, the esteem, dignity or honor with which he should be treated.
f. Sometimes the matters of mental attitude and overt honor involve a financial component; one very real way to honor someone is with a tangible financial gift.  ITim. 5:17-18

63. The household responsibilities do not solely belong to the wife; the husband also has responsibilities to maintain the household (physical repairs and maintenance at a minimum) and contribute to raising the children.  Prov. 22:6; Eph. 6:4; ITim. 3:4

64. One practical way a husband can demonstrate love in the household is to leave his work at work, turn off his electronic devices and television, put down his beer, and pitch in and support his wife by helping with her work.

65. I have found experientially that men can actually do the dishes, make the bed, run the vacuum, clean the floor, shop for groceries, and cook a meal; these are only some of the practical ways in which a man may demonstrate love for his wife.

66. Again, it must be stressed that ἀγάπη (agape--love) does not focus on how a husband feels about his wife or his responsibilities toward her; the command to love indicates that the husband is to make the choice to put the best interests of his wife above his own.
5:26 so that He might sanctify her, having cleansed her by the washing of water with a word,  {i[na (cs) in order that, purpose clause--auvto,j (npaf3s) her, the Church, object forward for emphasis--a`gia,zw (vsaa--3s) to set apart, to consecrate for a purpose, to sanctify--kaqari,zw (vpaanm-s) lit. having cleansed; temporal, after cleansing; means, by cleansing--to. loutro,n (n-dn-s) 2X, a washing, a bath; metaphorical for spiritual cleansing at salvation; instrumental of means--to. u[dwr (n-gn-s) of the water; subjective, water washes; genitive of means, descriptive, water washing--evn (pd) in, with, or by--r`h/ma (n-dn-s) word, saying, message; instrumental of means; can explain washing of the water, or be connected to hagiazo}
Exposition vs. 26

1. The analogy between the love husbands are to have for their wives and the love Christ has for the church, which is manifested by His sacrifice, moves Paul to express the overall purpose of that sacrifice.

2. This brief section is found in verses 26 and 27, and contains two purpose clauses; the second purpose clause (Eph. 5:27a) is longer and contains a contrasting purpose clause of its own.  Eph. 5:27c

3. What becomes clear in these clauses is that Paul conceives of the matter of sanctification and the ultimate glory of the church in moral terms.
4. All three purpose clauses are dependent on the preceding verb παραδίδωμι (paradidomi--hand over, give over), which itself is dependent on the previous verb ἀγαπάω (agapao--loved) from verse 25.
5. The accusative object of the feminine pronoun αὐτός (autos--HER, the Church) is placed forward for emphasis; this draws attention to the importance that is placed on the Church as the special object of Christ’s sacrificial and sanctifying work.
6. The first purpose mentioned for Christ loving and giving Himself for the Church is that of sanctification; the verb ἁγιάζω (hagiazo--consecrate, sanctify) means to set something apart from the common and/or profane for a sacred purpose.
7. Here, Paul indicates that the sacrifice of Christ is the basis for the matter of sanctification, which is consistent with what is taught elsewhere.  Heb. 10:10,14,29, 13:12
8. There is a negative component to sanctification, which involves separation or cleansing from that which is impure, unclean, or evil; additionally, there is also a positive component to sanctification that involves consecration to God and His will.
9. The use of the aorist subjunctive looks at the action as a whole, without regard to the timing, nature, or duration of the action; it places the emphasis on the fact of the matter and not the mechanics of it.

10. In terms of the New Testament revelation, God’s word reveals that there are three aspects in regard to the matter of sanctification that are all based on the sacrifice of Christ.

a. First, the Church must recognize that it has been sanctified positionally once for all (Heb. 10:10, 14); in that regard, believers are already identified as ἅγιος (hagios--sanctified, saints, holy ones).  Rom. 1:7; Acts 20:32; ICor. 1:2
b. Believers must also recognize that there is supposed to be a Ph2 aspect to sanctification, which involves ongoing spiritual advance and progressive growth with respect to knowing and applying God’s word.  IICor. 7:1; IITim. 2:20-21; Heb. 12:14
c. It should be noted that when Ph2 sanctification is primarily in view the believer’s participation and cooperation with the working of God in time is emphasized.  
d. The final aspect of sanctification is instantaneous and involves the transformation of the mortal body to a resurrection body, which includes the eradication of the old sin nature. 
e. At the rapture, all Church Age believers will be conformed to the image of Jesus Christ in the resurrection body.  IThess. 5:23; IJn. 3:2
11. At this point in the text, Paul introduces a brief explanation regarding one key aspect of sanctification.

12. As mentioned above, there are two components to sanctification, the first of which deals with cleansing from that which is defiling.

a. That is the emphasis of the aorist participial phrase that begins with the verb καθαρίζω (katharizo--to make clean, cleanse), which addresses the matter of spiritual cleansing.  Tit. 2:14
b. The cognate adjective καθαρός (katharos--free from adulteration, clean, pure) was used by Jesus as a way of referring to those who had made the salvation adjustment.  Jn. 13:10-12, 15:3
c. Although Paul sometimes speaks of individual believers or churches being cleansed and sanctified, the emphasis here is timeless and deals with the Church as a whole.  ICor. 6:11
13. Interpreters are divided as to the force of the aorist participle; that form is used most often with a temporal force to denote action prior to the action of the main verb. 
14. Again, the interpreter must consider which aspect of sanctification is in view since that certainly impacts the timing of the cleansing.
a. If positional sanctification is in view, the timing of which is associated with the spiritual death of Christ, then Abbott is correct when he indicates that the washing must occur logically before consecration, but the two actions are coincident chronologically.

b. If ultimate sanctification is in view, the washing would occur chronologically prior to the eschatological presentation of the Church.
15. At the point of faith in Christ, God cleanses the believer from his sins, which is the first key element in regard to sanctification.

16. However, there is some difficulty here in that Paul is not discussing individual believers, but is focusing on the Church as a single entity.

17. The cleansing in view is described by the phrase the washing of the water, which is a phrase that is to be understood as an instrumental of means.
a. Thus, washing is the means by which cleansing is accomplished and serves as one important aspect of sanctification.
b. However, as will become evident, the matter of washing is not that of literally washing something with water; it refers to a metaphorical, spiritual washing in which the Church is cleansed from its sins.  Ezek. 36:25-26
c. When one is dealing with the matter of the universal Church and the entire process of sanctification, which leads to its presentation in glory, literal water cannot be in view.
18. The phrase itself is interesting since Paul only uses the noun λουτρόν (loutron--a washing, a bath) two times and only uses the noun ὕδωρ (hudor--water) here.
a. Interpreters have historically viewed this as a reference to water baptism since the matters of water and cleansing are mentioned; however, that view confuses ritual with reality and leads to the false doctrine of baptismal regeneration.

b. Lenski is consistent with others that hold this position as he states that both sanctification and cleansing take place in baptism, the only bath in which water and the spoken word are combined; he believes that baptism is the means by which God makes one a saint.

c. If baptism were in view, which it is not, Paul had distinct vocabulary he could have used to communicate that without any ambiguity.  ICor. 1:13-17

d. Those that identified the water with the water of baptism often continue that error by asserting that the word in view was either a pronouncement by the person administering baptism or a confession of faith by the one being baptized.
e. However, there is no evidence in the New Testament of ῥῆμα (hrema--word) being used in connection with the ritual of baptism.
19. Thus, when Paul indicates that the Church was washed by water, he is not referencing a literal washing or cleansing that involves the use of literal water.

20. The view of some interpreters is that the prepositional phrase that follows (by means of/with a word) actually links the metaphorical use of washing with the concrete term ῥῆμα (hrema--word, statement).
21. The noun λουτρόν (loutron--a washing, a bath) is used only twice in the New Testament and the passage in Titus clearly connects the act of washing with the matter of salvation/regeneration and not with a literal bath.  Tit. 3:5
22. When Paul uses the related verbal ἀπολούω (apolouo--to wash) root in Corinthians, it is clearly a washing that is connected to the salvation adjustment; each verb (washed, sanctified, justified) expresses a particular aspect of salvation.
  ICor. 6:11
23. As should be evident, the three statements emphasize three of the characteristics of Ph1 salvation, which include cleansing from sins, being set apart to God, and being declared righteous before God.
24. In that regard, Paul never associates these doctrines with water baptism, but always with the spiritual reality of Ph1 salvation.  
25. The next matter of importance concerns the use of the prepositional phrase ἐν ῥήματι (en hremati--in, with, by a word, statement or pronouncement), which has left interpreters divided as to what it modifies.
a. Some connect the phrase with the previous instrumental phrase (washing of water), which would suggest that the metaphorical bath is to be connected to or is defined by the literal term a word.
b. Some link it with the aorist participle of καθαρίζω (katharizo--having cleansed), which seems unlikely since it is modified by the phrase the washing of water.
c. Others believe that it should be construed with the main verb ἁγιάζω (hagiazo--sanctify), which then provides the means or instrument by which the Church is sanctified.
d. While interpreters are about equally divided between the first and the third option, the third option seems best based on the structure of the purpose clause.

26. There has been a significant amount of discussion as to the significance of the term ῥῆμα (hrema-- word, what has been said, statement) and its relationship with the noun λόγος (logos--word).
27. The Greek term ῥῆμα (hrema--word, statement, what has been said) does not mean word or speech in general but refers to what has been said, a specific statement, an utterance, or a pronouncement.  Lk. 1:38, 2:17
28. Thus, the question becomes what word, statement, pronouncement, principle or the like is the means used to sanctify the universal Church?

29. Along that line, it should be recognized that Ph2 sanctification is likely not in view in this context, although many have correctly recognized that the truth of the word of God is the agent by which the Church progresses in the matter of experiential sanctification.  Jn. 17:17,19; IThess. 4:5

30. While it is very likely that the final prepositional phrase should be understood as an instrumental of means, interpreters offer several suggestions as to how one is to understand the term ῥῆμα (hrema--word) in this context.
a. Some think that hrema should be understood as the gospel, which is based largely on its usage in Romans.  Rom. 10:8,17

b. In that case, they suggest that the lack of the article is based on the fact that a word could be understood as a word being proclaimed.
c. Others suggest that hrema be understood in the sense of what was said by way of a promise.  Eph. 1:13, 3:9

d. One problem with any of those views is that if Paul wanted to use the term gospel or promise, he had the vocabulary to do so; he has used both terms in Ephesians previously.  Eph. 1:13, 3:6

e. Others understand it in terms of a divine pronouncement by the Lord that declares the Church to be cleansed and sanctified; the Lord has decreed the Church is to be consecrated.

f. Another suggestion is that what God has said is referring to His effective call (ICor. 1:2) since the invitation comes through His words, whether spoken by Him or by human agents.  Rom. 8:30, 10:8

g. The lack of unanimity in regard to this matter would tend to suggest that there may be more here than meets the eye since the use of the noun word is somewhat obscure and not clearly defined.

31. Since there are two distinct aspects of sanctification that are dependent upon God alone, one interpretive question that should be addressed is “which aspect of sanctification does Paul have in mind?”

a. If he is referencing the matter of the positional sanctification of the Church, which was based on the sacrifice of Christ, could he be referencing the single word that Jesus spoke once He had accomplished all that was necessary to consecrate His bride?  Jn. 19:30

b. If he is referencing the matter of ultimate sanctification that takes place at the rapture, the term ῥῆμα (hrema--word, statement) might well be a reference to the shout that is referenced in First Thessalonians.  IThess. 4:16
c. The noun Paul uses in Thessalonians is κέλευσμα (keleusma--a call, a signal), which is only found in that passage; that term refers to a call, a verbal summons, or to a shout of command.
32. What can safely be said is that the matter of sanctification is spoken of in terms of what Christ does and says (the participation of the believer is not in view here) and must be completed before the time Jesus Christ presents the Church in all her glory.  Eph. 5:27

33. Since it is very difficult to interpret this word in this context, it is unwise to be overly dogmatic no matter which position one takes.

34. At this point, this interpreter is somewhat inclined to see a reference to ultimate sanctification, which occurs at the rapture, and which is followed by a formal presentation of His bride in the glory of the resurrection body.

35. What can safely be said is that the matter of sanctification is related to some word, statement, or pronouncement of the Lord, making the work of eternal sanctification the result of His pronouncement; it is accomplished entirely by His good pleasure.
5:27 so that He Himself might present to Himself the church in all her glory, having no spot or wrinkle or any similar things; but that she would be holy and blameless.  {i[na (cs) second purpose clause, in order that--pari,sthmi (vsaa--3s) lit. to cause to stand alongside; to present someone to others--auvto,j (npnm3s) emphatic; He Himself--e`autou/ (npdm3s) to Himself; indirect object--e;ndoxoj (a--af-s) 4X, lit. in glory; what is held in high esteem, honored, distinguished; glorious, splendid, wonderful; forward for emphasis--h` evkklhsi,a (n-af-s) the called out, the Church--mh, (qn) not--e;cw (vppaaf-s) having; attributive, modifies endoxos--spi,loj (n-am-s) 2X, lit. stain, spot, blemish; fig. of moral faults or shame--h; (cc) disjunctive, or--r`uti,j (n-af-s) 1X, lit. a fold in the skin, wrinkle--h; (cc) or--ti.j (apian-s) indefinite, something, anything--to. toiou/toj (apdgn-p) demonstrative adjective; like what has just been mentioned in context, any such imperfection; partitive genitive--avlla, (ch) strong adversative--i[na (cs) 3rd purpose clause; so that, in order that--eivmi, (vspa--3s) she might be--a[gioj (a--nf-s) pred. adj. holy, set apart--kai, (cc) connective, and--a;mwmoj (a--nf-s) 8X, lit. lacking fault or blame; pertaining to that which is without defect or blemish; morally blameless}

Exposition vs. 27

1. Paul continues with the second of the three purpose clauses, which is not connected by any coordinating conjunction; this indicates that it should be understood to be subordinate to the first purpose clause found in verse 26.

2. In that regard, the first two clauses are not parallel with one another, but should be understood to convey the first or immediate purpose (to sanctify her) and the final or ultimate purpose (to present her to Himself).

3. Although a number of interpreters (Best, Lincoln, Thielman) understand this presentation to take place in time; they place the timing of the marriage at the crucifixion or, less likely, at the point of water baptism.

4. They (and some others) argue that since there is nothing in the text that indicates the timing of the marriage, it must have taken place at the time Christ sacrificed Himself since His death purified the Church.

5. There are several reasons for rejecting this view and understanding the actual presentation to be an eschatological presentation of the Church.

a. The imagery used by Paul clearly portrays the Church as exhibiting great glory, with no moral or spiritual imperfections.

b. This clearly points to a future presentation unless one is to take the position that the Church is presently free from all sin and defilement.  Rev. 3:14ff.

c. When one considers the parabolic teachings with regard to the divine marriage, it is inevitably pictured as a future event, whose timing is uncertain.  Matt. 25:1-13

d. If one takes the book of Revelation to largely be futuristic (and it is), the presentation of the bride and the marriage take place just prior to the Second Advent.  Rev. 19:7-11

e. Additionally, Paul uses the future of the verb παρίστημι (paristemi--lit. to stand alongside, to cause to be present) to reference future events, like the resurrection (IICor. 4:14) and the Bema Seat.  Rom. 14:10

f. In that regard, Paul never speaks of this presentation as being accomplished, but rather speaks of it in terms of either his purpose (IICor. 11:2; Col. 1:28) or the Lord’s purpose.  Eph. 5:27; Col. 1:22

g. The structure of the grammar in this section would also suggest a sequence of events; Christ provides for the cleansing from sin by means of His death (which becomes efficacious at the point of faith in the gospel). 

h. She is then sanctified (positionally initially, but in an ongoing way in time) until such time as ultimate sanctification is completed with the resurrection of the body.

i. At that point, Jesus Christ will present the Church to Himself, which certainly advances God’s eschatological purpose of summing all things up in Christ.  Eph. 1:10

6. What stands out in the initial purpose clause is the use of the pronoun αὐτός (autos--he, she, it) and the reflexive pronoun ἑαυτοῦ (heautou--Himself).

7. The use of these two pronouns places the emphasis on the fact that Christ Himself will present His bride to Himself, which is not the usual procedure in a wedding ceremony.

8. In other places, Paul indicates that his role as a communicator was to present the Corinthians (and likely other individual congregations) as a pure virgin to Christ.  IICor. 11:2

9. This teaching presents the communicator in terms of a paternal image; the father pledges his daughter to her prospective husband, taking responsibility for her sexual fidelity to her future husband during the time between the engagement and the marriage.
10. Here, Paul focuses solely on Jesus Christ and strongly emphasizes that the Lord will do all that is necessary to present the universal Church to Himself.  

11. The adjective Paul uses to describe the Church on that day is ἔνδοξος (endoxos--lit. in or with glory honored, glorious), which is only used four times in the New Testament.

12. However, it is used in the Old Testament and the Apocrypha to describe the magnitude of God’s wonders in terms of their glory and magnificence.  Deut. 10:21

13. Biblically, it is also used of the glory of Solomon’s Temple (IIChron 2:8), in extra-biblical texts
 it is used to describe God Himself and the glory of Solomon at the height of his kingdom.
 

14. Those that do not understand this as the presentation of the Church in glory following the rapture often do not understand this term to indicate divine glory; thus, they do not think that resurrection glory is in view.

15. The glory of the resurrected, wholly sanctified Church is described first in a negative way by using the physical terms spot or wrinkle.

16. Both terms are used figuratively to refer to moral imperfections; this is made explicit by the final purpose clause in this verse.
17. Neither of these terms is found in the Greek translation of the Old Testament and both are actually pretty rare in other Greek writings.

18. The first noun σπίλος (spilos--spot, stain, blemish) is used only one other time in the New Testament (IIPet. 2:13); it is used twice by Josephus to refers to the stains that were left by blood.

19. Arnold points out that there was an inscription in Asia Minor (from a region about 50 miles northwest of Ephesus) that recorded the fact that a young man violated the requirements of some pagan gods by wearing a robe with stains.

20. This may possibly account for why Paul uses this term, since that inscription would suggest that there was some local familiarity with the word.

21. The second physical term Paul uses to describe the appearance of the glorified Church is ῥυτίς (hrutis--wrinkle), which is only used here in the New Testament.

22. It is found in other Greek writings and referred to a fold or pucker of skin on the face that is often caused by time and is associated with old age.

23. The negation of these two terms (not having) is conveyed by the Greek negative μή (me--not) and the attributive participle of the verb ἔχω (echo--have) that modifies the noun Church.
24. The lack of any type of defect is seen in the phrase that follows (any such thing), which indicates that there is nothing in the Church in terms of any sort of imperfections.

25. The terms spot and wrinkle speak to the outward perfection and beauty of a young bride who has no physical defect or blemish; however, here it is used metaphorically to convey the reality of the church’s moral purity and excellence.

26. This is made explicit by the final purpose clause, which is introduced by the strong adversative conjunction ἀλλά (alla--BUT); the adjectives holy and blameless express moral realities.

a. The reader should not suppose that a purpose clause containing a subjunctive (mood of uncertainty) necessarily implies any doubt about the fulfillment of the verbal action in view.

b. The subjunctive is sometimes used because it answers the implicit deliberative question about why something was done.

c. Whether or not the purpose clause will actually be fulfilled must be addressed on an individual basis; in this case, there is evidence that it will be fulfilled since this was God’s eschatological purpose in eternity past.  Eph.  1:4
27. The use of these two terms clearly indicates that the goal of God’s selection in eternity past involves ethical considerations for the future, which are seen in the two adjectives holy and blameless.
28. The first of these two adjectives (holy) deals with the matter of separation and consecration to God or to His service; the adjective a[gioj (hagios—saints, holy) is the term most often used to translate the Hebrew adjective vAdq' (qadhosh—holy) in the Septuagint.
a. The root meanings of both adjectives deal with that which is set aside, separate, or removed from ordinary use; it refers to the quality of something that is sacred or consecrated, that which is separate from the sphere of the common or profane.
b. While the term was used frequently in a cultic sense (holy people, holy things, holy sacrifices), the real emphasis is on the moral quality of God Himself, which He clearly expects His people to emulate.  Ps. 15:1-5; IPet. 1:14-16
c. Instead of holiness that was only ritual in nature and which was tied to an earthly sanctuary involving the Levitical priesthood and animal sacrifices, God’s intention was that His people would be ethically and morally holy.  IPet. 2:5
29. The second adjective is a;mwmoj (amomos--without defect, blameless) was also used in the sacrificial system to refer to the quality of an animal that was acceptable for sacrifice within the cult.  Ex. 29:1; IPet. 1:19
a. However, the term also had a moral connotation and was used to describe those with integrity, those who thought and spoke the truth.  Ps. 15:2; Rev. 14:5
b. In the New Testament, the term is used to denote ethical integrity, the type of character and behavior that cannot legitimately be censured; in this context, it involves actual sinlessness.
c. Like the previous adjective holy, if one is to be blameless, it also involves separation from that which is morally and spiritually defiling.  Phil. 2:15
30. This concludes the brief aside regarding Jesus, which clearly indicates that the love and actions of Christ are characterized by His will and ability to transform the Church from moral imperfection (sinners, unrighteous, ungodly) to moral and spiritual perfection (holy and blameless).

31. In that regard, what Christ is able to do exceeds what any husband can do for his wife; this should confirm that these two verses focus on matters of Christology and are not to be applied to husbands.

32. It is also clear that this section is to be differentiated from the institution of human marriage since Christ is not only the groom, He is the one who purifies and presents the Church to Himself.

33. Although husbands are not capable of doing all Christ does and will do, the emphasis here is on the type of love that is willing to sacrifice on behalf of one’s wife and nurture her spiritually.

34. The very point is that this type of love, devotion, and commitment to one’s wife may likewise have a transforming effect in her life.
5:28 so husbands ought to love their own wives since they are their own bodies.  He who loves his own wife loves himself;  {ou[tw (ab) can refer to what precedes or to what follows--ovfei,lw (vipa--3p) to owe, to be in debt, to be under an obligation, “ought”--kai, (ab) adjunctive, also; however, Paul never separates these two conjunctions, so kai is likely not original--o` avnh,r (n-nm-p) the husbands, those who are husbands--avgapa,w (vnpa) to love; complementary infinitive with opheilo--h` gunh, (n-af-p) the wives--e`autou/ (npgm3p) of themselves, “their own”; genitive of relationship--w`j (cs) as, like--to. sw/ma (n-an-p) the bodies--e`autou/ (npgm3p) genitive of possession; their own bodies--o` (dnms+) avgapa,w (vppanm-s) the one loving, he who loves--h` gunh, (n-af-s) the wife--e`autou/ (npgm3s) of himself, his own--e`autou/ (npam3s) himself; forward for emphasis--avgapa,w (vipa--3s) loves}
Exposition vs. 28

1. Throughout this section on the marital code, the relationship between Christ and the Church is the background constant used to illustrate the marital relationship.

2. In the first portion of his teaching, Paul uses the model of Christ and the Church as a pattern for each husband and wife to emulate.  Eph. 5:22-27

3. However, with verse 28b, Paul changes his focus; the model for marriage, which is the union between Christ and the Church, now gives way to the obvious logic of treating one’s spouse as well as one treats oneself.

4. There is a textual issue in verse 28 that materially affects how one is to understand exactly what Paul says here.

a. Most Greek texts do not have the conjunction καί (kai--“also”) and those that do retain the word place it in brackets to denote its uncertainty.
b. Of the 32 times that Paul uses these terms in this order, not one passage separates the two terms; even the texts that place καί (kai--also) in brackets place it after the verb, separating it from οὕτω (houto--thus, so).
c. Another consideration is the fact that the Byzantine family of texts generally does not include this conjunction; this is important since that textual tradition is generally the longest and most conflated of the textual families
5. The interpretive question is whether the adverb οὕτω (houto--in this manner, thus, so) refers to what had been stated previously or if it looks forward to the content introduced by that conjunction ὡς (hos--like, as), which follows.
6. If the conjunction καί (kai--“also”) were present, it would indicate that οὕτω (houto--in this manner, thus, so) serves as a conclusion to what was introduced with καθὼς καὶ (kathos kai--just as even) in verse 25.
7. Another factor is that if the conjunction is present, it would imply that men are obligated to love their wives just as Christ was obligated to love the Church; however, His love is never described as compulsory, but as a function of His own love, grace, and mercy.
8. Since it does not appear to be original, then it should be understood to refer to what follows; additionally, this is the same construction that Paul will use in verse 33 to conclude his teachings on the marital aspect of the household.
9. Some have wondered why Paul repeats his exhortation to the husbands to love their wives, but it is likely due to the fact that the last mention in verse 25 has been separated by his teaching on Christ and the Church.
10. What stands out in this verse is the use of the verb ὀφείλω (opheilo--to owe, must, “ought”), which first meant to be in debt to someone in a financial sense.
11. It came to be used of obligations to meet certain social or moral expectations (in the case of believers, doctrinal expectations); it deals with the matters of necessity and duty and is translated by the English term ought.
12. It usually takes a complementary infinitive (as it does here) since both the verb and the infinitive are necessary to communicate the entire verbal idea.
13. The infinitive of ἀγαπάω (agapao--to love) points back to the original command given to the husbands in verse 25.
14. However, the use of ὀφείλω (opheilo--must, “ought”) now adds the ongoing element of doctrinal necessity or obligation.
15. Although both Christian husbands and wives are free moral agents, both have doctrinal reasons to apply toward one another properly; these obligations are not simply related to societal standards and expectations, but stem from their relationship to Jesus Christ and the desire to please Him.

16. Although Paul changes from the adjective ἴδιος (idios--what pertains to oneself, what is one’s own) when addressing the wives to the pronoun ἑαυτοῦ (heautou--himself) for the husbands, the force is much the same as reflected by the New American Standard translation their own.
17. What follows about the husband loving his wife as his own body has been regarded by some as surprising since it seems to move from the exalted standard of Christ’s love to the lower standard of loving and caring for oneself.

18. Some think this idea is too demeaning (and even degrading) since the wife is viewed as the husband’s body (almost a possession he controls), while others simply see it as the pragmatic approach of one motivated by nothing more than self-interest.

19. As will be observed, the physical concept of a head and body (being one person) is applied to Christ and the Church and to the husband and wife; however, both must be understood in a metaphorical way.

20. The next issue that has been discussed widely is how one is to understand the conjunction ὡς (hos-- like, as), which is often used to introduce a comparison that marks the manner in which something is done.

a. Some take it as a simple comparison that husbands are to love their wives in a way that is comparable to the manner in which they care for their own bodies.

b. The Jewish Rabbis taught that the way a man loved his wife as his own body was to honor her more than he honored himself.

c. A majority see it as a marker of identity that introduces the characteristic quality, which would mean that husbands are to love their wives as being their own bodies (since they are).

21. The final view is the most likely since Paul has already stated that Christ loved the Church; He did not love His bride like He loved His own body, but gave Himself for her because she is His body.  Eph. 5:25

22. Another issue here relates to the term σῶμα (soma--body), which is used 8 times in Ephesians; seven of the times it is used are clearly not literal, but metaphorical for the Church.  Eph. 1:23, 2:16, 4:4,12,16, 5:23,30
23. If σῶμα (soma--body) is to be taken literally here, it would certainly mean that one should care for his wife in a way that is similar to the way(s) in which he cares for his body since that is the sensible thing to do.
a. Many interpreters take it literally and point out that men naturally care for their bodies in every necessary way (some to great excess).

b. They go on to indicate that husbands should carefully consider all they ways in which they care for themselves and make certain that they provide that same level of care and concern to their wives.

24. If the term is being used metaphorically, it would relate to the fact that the wife is the body of the husband in a metaphorical sense that relates to the concept of one flesh.
25. What should be obvious is that the literal understanding of the head/body relationship forms the basis for the metaphorical reality that the wife is considered to be the body of her husband.
26. As will be evident in the next verse, the metaphorical understanding of the wife as the body of the husband is tied to the literal understanding of how one treats his own physical body.  Eph. 5:29a
27. What is clear in the analogies is that both Christ and the husband are referenced as κεφαλή (kephale--head) and the Church and the wife are referenced by the noun σῶμα (some--body).
28. Just as the Church is the metaphorical body of Christ, even so the wife is the metaphorical body of the husband.
29. In that regard, both cases involve an organic spiritual unity in which the head and body are actually unified as one; nevertheless, the head provides the caring and planning to nurture the body.
30. Verse 28 closes with a final thought that is grammatically not connected to what precedes it; this use of asyndeton functions as a parenthetical statement that is the obvious corollary to what Paul just enjoined on the husbands.
31. If the wife is the metaphorical body on which the head (husband) sits, she is in a very real sense his body; thus, to love the body (his wife) is to love himself actually.
32. This becomes even more evident in the explanatory clause that will follow in verse 29, which is further strengthened by the “one flesh” principle found in the book of Genesis.  Eph. 5:31
33. If some of this seems difficult to grasp or to understand, it should not be surprising in light of what Paul will state in verse 32; Paul views this as a complex or profound mystery that is not so simple to comprehend.

34. While some interpreters have seen this as an allusion to Leviticus 19:18, which deals with the matter of loving one’s neighbor as oneself, there is no reason to read that passage into this section.
35. In that regard, the concepts are not identical; to love one’s neighbor in the same way one loves himself is not the same as the husband loving his wife because she is his body.
36. While the passage in Leviticus applies to every person, this passage only applies to married men; additionally, the object in Leviticus is all people (the golden rule), while the object here is only the wife.
5:29 for no one ever hated his own flesh, but nourishes and cherishes it, just as Christ also does the church,  {ga,r (cs) for, explanatory--ouvdei,j (apcnm-s) not one, no one--pote, (abi) refers to previous time, in the past, formerly; when used with a negative=ever--h` sa,rx (n-af-s) the flesh, the fleshly body; direct object--e`autou/ (npgm3s) of himself, his; possession--mise,w (viaa--3s) to have an aversion to something, to hate, to detest; to disregard or ignore; gnomic aorist--avlla, (ch) strong adversative--evktre,fw (vipa--3s) 2X, to provide food for, to nourish; of children to raise, to bring up; customary or habitual present--kai, (cc) connective--qa,lpw (vipa--3s) 2X, lit. to heat, to impart warmth; to cherish, comfort, care for tenderly; customary present--auvto,j (npaf3s) it, his flesh-- kaqw,j (cs) just as, even as--kai, (ab) adjunctive; also--o` Cristo,j (n-nm-s) the Messiah--supply nourishes and cherishes--h` evkklhsi,a (n-af-s) the Church}

5:30 because we are members of His body.  {o[ti (cs) causal; because--me,loj (n-nn-p) member, a part of the body, a limb--eivmi, (vipa--1p) we are; note shift to plural to include Paul and his audience--to. sw/ma (n-gn-s) the body; partitive genitive, the whole of which melos is a part--auvto,j (npgm3s) possessive; His}
Exposition vs. 29-30

1. Verse 29 begins with the conjunction γάρ (gar--for), which introduces some explanatory support for the previous statement at the end of verse 28.
2. The conjunction has somewhat of an emphatic force and may be translated as indeed or to be sure; the emphasis is also strengthened by the adverb that follows.

3. The adverb ποτέ (pote--“ever”) is used to deal with some time or other in the past; in that regard, it is often translated as once or formerly.  Eph. 2:2,3, 5:8
4. However, some temporal adverbs approach the force of emphatic particles; BDAG notes that when this adverb is used with a negative, it shades into the meaning of never.  IIPet. 1:10,21
5. The subject of Paul’s assertion is negative adjective οὐδείς (oudeis--not one, no one), which is used to introduce a categorical denial regarding the matter of self-hate.
6. He continues with the verb μισέω (miseo--to have a strong aversion, to hate, to detest), which should be understood as a gnomic aorist; the gnomic aorist does not indicate that something has happened, but that something normally or habitually happens.
7. The contrast Paul will make is introduced by the verb mise,w (miseo--hate), which has a range of meanings from being disinclined toward something, to having little regard for something, to having a strong aversion to something.
8. The verb not only denotes some opposition to certain actions or people, but also conveys an element of deep-seated hostility toward other people or actions.
9. In this case, it conveys the sense that normal people do not have an aversion to themselves; rather, they are inclined toward taking care of the physical body and showing regard for it by attending to its needs.
10. While it is true that small portions of mankind have demonstrated ascetic tendencies, which involves rigorous self-discipline, self-denial, and harsh treatment of the body, the vast majority of people (not just husbands) do not engage in self-abuse and would agree with this statement.
11. Paul next switches from the noun σῶμα (soma--body), which he had been using, to the noun σάρξ (sarx--flesh), which most consider to be interchangeable in this context with σῶμα (soma--body).
12. The change is likely made in anticipation of the verse Paul will cite from Genesis (one flesh).

13. Additionally, the noun σάρξ (sarx--flesh) is used in a neutral sense and does not have any negative connotation in this context as it does in other places in Paul’s writings.  Rom. 7:18,25; Eph. 2:3

14. Paul continues his assertion with the strong adversative conjunction ἀλλά (alla-but, BUT), which is used to introduce a contrast to or correction of the expectation created by the verb mise,w (miseo--hate).
15. Although the idea of love is not explicit in Paul’s contrast, it is implied by the previous uses of the verb ἀγαπάω (agapao--love).  Eph. 5:25,28
16. In that regard, the two verbs that follow are going to be used to describe in practical terms what it means to love one’s flesh as opposed to hating it.
17. Paul states that rather than ignoring, avoiding, or detesting his fleshly body, the normal, reasonable person possesses self-love and cares for the body in very specific and practical ways.
18. While some may not care for the idea that self-love is mentioned, the command to love others as one loves himself demonstrates that God Himself recognizes that self-love is an integral part of the normal human experience.  Gal. 5:14

19. The two verbs Paul uses to describe how one cares for himself are used sparingly in the New Testament, but bring together the two metaphors used of the Church--the body and the bride.

20. The first verb is ἐκτρέφω (ektrepho--to provide food, to nourish), which will be used in the following chapter of nourishing and nurturing children toward maturity.  Eph. 6:4
21. The second verb is θάλπω (thalpo--to impart warmth, to care for tenderly, to cherish) is also used only one other time in the New Testament; it refers to a nurse or mother’s care for her children.  IThess. 2:7
22. Although both of these terms are closely associated with children in the New Testament, they were both used outside the Bible in other contexts.
23. Lincoln suggests that the most notable is the appearance of the two verbs (albeit in reverse order) in the Greek papyri to describe the husband’s duties to his wife under the marriage contract; there, it states he is to cherish, nourish, and clothe her.

24. The two verbs should be understood as habitual or customary present tenses, which classification denotes an action that regularly occurs or which is the habitual state of things.
25. Paul next uses a construction he has used previously to invoke the example of Christ in order to support his contentions.

26. The conjunction καθώς (kathos--just as, even as) is followed by an adjunctive use of the conjunction καί (kai--also), which is designed to add emphasis to Christ’s example.
27. Although the two verbs nourish and cherish are not repeated in the Greek, it is understood that they should be supplied to describe the manner in which Christ deals with the Church.

28. Christ is the Head and Savior of the body (Eph. 1:22, 4:15, 5:23), who gave His life for the Church (Eph. 5:25); He also constantly provides that which is necessary for the nourishment and growth of the body.  Eph. 4:11-16

29. Husbands are then to consider the example of Christ and emulate His example in caring for the Church by providing what is necessary for the best interests of his wife.

30. The two terms go beyond the matter of simple physical provision; they are used of nurturing and emotional warmth, which means that the husband should provide for the spiritual, physical, and emotional needs of his wife.

31. Verse 30 explains the reason the Christ takes care of the Church; the conjunction ὅτι (hoti--because) introduces the cause or basis for His activity toward the Church.
32. At this point, Paul changes from the third person statements in the previous clauses to the first person plural; this is likely to personalize the fact that all believers are members of the body of Christ and are the objects of His love and care.

33. Paul includes himself with other believers as participants in the Christian community; as Hoehner points out, the use of the term μέλος (melos--member, limb, part) indicates not the member of an organization but the member of an organism.

34. The use of the term member/limb certainly indicates that each member of the Church is joined together in an organic union with the Head and with the other members of the body.  ICor. 12:12,27

35. Each believer should recognize that he has been and continues to be cared for by the Lord; as such, this knowledge should encourage husbands to provide for their wives all that is necessary for their well-being.

36. There is a textual issue at the end of verse 30, which involves the addition of the phrases of His flesh and of His bones to define further what is meant by His body.

37. While the evidence is relatively evenly divided, most English versions omit it and Metzger believes it is more probably the result of scribal expansions.

38. It should probably be rejected since there is no other place in the New Testament that uses the noun σάρξ (sarx--flesh) in terms of the body of Christ (the Church); it was probably added in anticipation of Paul’s citation of Genesis 2:24 in the next verse.
5:31 THIS IS WHY A MAN SHALL LEAVE HIS FATHER AND MOTHER AND SHALL BE JOINED TO HIS WIFE, AND THE TWO SHALL BE ONE FLESH.  {avnti, (pg) lit. against, in the place of; used to introduce a cause--ou-toj (apdgn-s) because of this, this is why--katalei,pw (vifa--3s) to leave behind, to abandon; gnomic future--a;nqrwpoj (n-nm-s) a man, subject of two verbs--path,r (n-am-s) father--kai, (cc) connective--mh,thr (n-af-s) mother--kai, (cc) connective--proskolla,w (vifp--3s) 2X, lit. to stick to something; figuratively to be attached, joined, united with--pro,j (pa) to,  toward--h` gunh, (n-af-s) the woman, wife--auvto,j (npgm3s) genitive of relationship--kai, (ch) and, as a result--eivmi, (vifd--3p) will be, gnomic future--o` du,o (apcnm-p) the two--eivj (pa) into--sa,rx (n-af-s) flesh--ei-j (a-caf-s) one; the preposition εἰς used with the accusative is occasionally found replacing the predicate nominative}
Exposition vs. 31

1. Although Paul does not use any formula to introduce the quote, verse 31 contains a citation from the book of Genesis, which is inserted into this section of teaching.  Gen. 2:24

2. What is recorded in Ephesians differs from the Septuagint in only two minor ways; Paul uses a different preposition and he omits the pronoun αὐτός (autos--his) after the nouns father and mother.
3. Although the definite articles before father and mother are missing in some manuscripts, the external and internal evidence tends to favor their inclusion; since the article points to identity (one’s father and mother), it may be interpretively translated by the pronoun his.
4. The prepositional phrase ἀντὶ τούτου (anti toutou--against this, in support of this) is a phrase that only occurs here in the New Testament, but most believe it indicates the reason for something and has a causal sense.
5. The question that has been widely discussed is what part of Paul’s writing is he using the words from Genesis to support?
6. There is some disagreement about what the prepositional phrase alludes to, with some linking it to Genesis 2:23, some to the entire previous section (Eph. 5:22-30), and some to verses 29-30 only.
7. The final option would seem to be preferred since it would provide a potential reason as to why Paul used a different preposition at the beginning of the verse rather than citing Genesis exactly, which would have made the antecedent of this reason Genesis 2:23. 

8. However, the purpose for citing Genesis here is to support Paul’s previous statement that believers are members of Christ’s body and relate that to the divine institution of marriage and the principle of one flesh.
9. The quotation itself deals with the marriage union between a man and a woman, with the surrounding context dealing with the fact that the husband should love his wife as he loves himself, as his own flesh.

10. On the other hand, the citation comes right after the statement about Christ nourishing and cherishing the Church and the explanation that we are members of His body.

11. Although the first part of the citation does apply to human marriage, Paul will make it plain that the latter portion (one flesh) actually applies to both the marital relationship and the relationship between Christ and the Church.

12. This view is supported by the fact that Paul concludes his thought in verse 32 by indicating directly that he is applying the one flesh principle to Christ and the Church and not merely to marriage.  

13. This is further supported by the use of the term πλήν (plen--nevertheless), which signals that Paul is returning to his previous thought about the relationship between the husband and his wife.
14. It should be evident that not every part of this citation refers to Christ and the Church; only the final portion of the citation about the two being one flesh is germane to Paul’s purpose here.

15. In that regard, those that attempt to interpret or allegorize this entire quote and apply all of it to Christ are hermeneutically and interpretively mistaken.

16. Therefore, one should not take the reference to the father as referring to God the Father and the mother as referring to Mary, Heaven, Jerusalem, or something else.

17. The words of Genesis 2:24 were actually not uttered by Adam, but serve as an explanation by Moses regarding the divine institution of marriage.

18. All the verbs in this citation are in the future tense, which should not be understood as having imperatival force; rather, they should be classified as gnomic futures.

19. The gnomic future deals with an event that ordinarily or customarily happens; it just indicates that such events are a normal and expected part of life.  Matt. 6:24

20. The nominative subject is no longer ἀνήρ (aner--male, husband) but is the more generic ἄνθρωπος (anthropos--man) since the setting is actually prior to the time a man becomes a husband.
21. The verb καταλείπω (kataleipo--leave, leave behind) is a compound from the verb λείπω (leipo-- to lack, to be missing) and the preposition κατά (kata--down), which strengthens the force of the verb.
22. It was used in the physical sense of leaving or going away from a place (Matt. 16:4, 21:17), and could be used of a permanent departure, forsaking or abandoning someone or something.  Matt. 4:13; Heb. 11:27
23. It was also used figuratively of leaving someone behind at physical death.  Mk. 12:19

24. Here, it is used of the change of relationship that must occur once one determines to enter the institution of marriage.
25. Additionally, this teaching regarding the responsibilities of the husband in the marital relationship is strongly at odds with the Roman household emphasis on the paterfamilias, which involved heavy- handed dominance.
26. Once a man and woman determine to enter the institution of marriage, the Bible does not allow for the father or mother to retain any real power over that new relationship.
27. The customary translation leave would tend to suggest that the man is to put some space between himself and his parents and establish a new household elsewhere.

28. However, the matter of physical space or distance is not the issue in marriage as seen in the fact that in a patriarchal society marriage often involved the man continuing to live in or near the home of his parents.  Gen. 24:67

29. In this case, leaving has to do with setting aside one thing (legitimate love and loyalty to his family) in the interest of something else (complete loving loyalty to his wife).

30. Thus, the verb should be understood in psychological and emotional sense of breaking the ties that bind one to one’s family; the man is responsible to establish new priorities and pursue mental, physical, spiritual, and emotional bonds with his wife.

31. Prior to marriage, the man has obligations to his parents; following marriage, his obligations shift from obedience to his family to loving and serving his wife.

32. Some have sought to justify being overly involved with one’s parents by obeying their wishes after marriage by appealing to the honor father and mother principle; however, that principle applies in only two circumstances.  Ex. 20:12

a. It applies to children living within the household, who are still under the authority and are still the responsibility of their parents.  Eph. 6:1-3

b. It is to be applied toward one’s parents in the event that they need financial or physical support in their old age.  ITim. 5:3-4,8

c. For a married person, honoring father and mother involves treating them with the respect they deserve, but should not be extended to allowing them to intrude into the marriage.

33. In no way is the married believer (husband or wife) to allow either set of parents to exercise their wills within the new household by attempting to manipulate or control their newly married children.

a. While older parents can be a source of wisdom, practical knowledge, and help in some cases, the husband is to make certain that he does not allow either set of parents to become overly involved in his household.

b. It is quite interesting that both the father and mother are mentioned separately since either one of the husband’s parents can become problematic in terms of attempting to meddle in his marriage.

c. Although not specifically addressed here, this verse should encourage adjusted parents to stay out of their children’s marriages, households, finances, jobs, raising children, and anything else with which they may be tempted to interfere.

34. The reason the man is to leave is to be permanently attached to his wife; the verb προσκολλάω (proskollao--to be glued together, to stick to) is used metaphorically here to mean to adhere to closely, to be faithfully devoted to someone or something.  
35. While there is little doubt that the emphasis is on the marriage relationship as a whole, it must include the idea of sexual relations, which provides a physical bond between a husband and his wife that transcends his previous relationship with his parents.

36. However, one should not limit the concept of one flesh simply to the matter of sexual relations; instead, one should recognize that the metaphor of one flesh is designed to convey an ontological truth (what exists, what is real) that is not limited to the physical realm.

a. The related verbal root κολλάω (kollao--join, glue, bind closely) is used specifically to refer to sexual relations; Paul uses it of sex with a prostitute, which he condemns as a violation of the one flesh principle.  ICor. 6:16-17
b. The basic concept that Paul advocates here is that any sexual relationship with a prostitute creates a union with her that is real; that union inevitably conflicts with the union that the believer has with Christ.

c. Thus, one must recognize that sexual relationships are not merely physical since physical intimacy implies a common bodily and soulish relationship between the two parties.

37. The final statement concludes the temporal sequence that began with the man leaving his father and mother and being joined to his wife.

38. While the conjunction καί (kai--and, also, even) is used to connect the three elements in this verse, the final one introduces the result or conclusion of the previous two actions.
39. Paul continues to quote Genesis 2:24 from the Septuagint, which unfortunately translated the Hebrew verb hy"h' (hayah--become) with the Greek verb εἰμί (eimi--to exist, to be).
40. However, the Hebrew verb means to become something, to enter into a new state; in that regard, this final statement serves to introduce the change or inevitable result of a man leaving his parents and being united with his wife.
41. This is also supported by the prepositional phrase εἰς σάρκα μίαν (eis sarka mian--into one flesh); BDAG notes that this preposition can be used to denote the change from one state into another.
42. The fact that the translators of the Septuagint used the verb εἰμί (eimi--to be) indicates that they focused on the state that results from becoming one flesh.
43. As mentioned above, the marital relationship goes beyond the simple matter of a physical union; it is the most intimate of relationships that encompasses the spiritual, soulish, emotional, and physical aspects of one’s being.

44. Hoehner makes an interesting observation regarding the matter of the two becoming one as he asserts that marriage can be compared to two objects that have been glued or fastened together.

45. Each of the objects retains its distinctive characteristics; in that regard, the distinctive nature of each individual is not compromised or lost.

46. Rather, the husband and wife should complement one another; each should be challenged and enlarged by the inclusion of the other, resulting in the perfect union of mutuality that makes the two into one. 

5:32 This mystery is great, yet I am speaking with reference to Christ and the church.  {to. μυστήριον (n-nn-s) the mystery--οὗτος (a-dnn-s) near demonstrative, this--μέγας (a--nn-s) denotes that which exceeds a standard, of size, large; of number, many; of age, old; of sound, loud; here for the difficulty, magnitude, importance, or profound nature--εἰμί (vipa--3s) is--δέ (cs) but, yet, now--ἐγώ (npn-1s) emphatic, I myself--λέγω (vipa--1s) I am saying, speaking--εἰς (pa) introduces accusative of reference; limits the subject matter--Χριστός (n-am-s) Christ, Messiah--καί (cc) connective--εἰς (pa) reference--h`  ἐκκλησία (n-af-s) to the Church}

Exposition vs. 32

1. Paul now makes a single direct statement that is designed to provide some insight into the point he has been making by indicating that his teaching was not particularly easy to grasp.

2. Although some want to translate the first part of verse 32 as this is a great mystery¸ the New American Standard translation accurately reflects the Greek construction.

3. Paul has used the Greek noun μυστήριον (musterion--mystery) four times previously in this book and it should be defined and understood as follows.
a. The noun is derived from the Greek verb meu,w (meuo), which means to learn the secret about something.
b. It is not used of that which cannot be understood; rather, it is used of that which is secret, hidden, or not obvious.

c. Outside of the New Testament, the noun was used as a technical term for the Greek religious cults and included their secret doctrines and practices into which one must be initiated.

d. Those who were on the outside, those not initiated into the cult, were denied access to the knowledge of these secret doctrines and practices.

e. As they progressed in terms of devotion to their god, they were gradually given access to the mysteries of that religion; in order to be given knowledge of the mysteries, they had to take a vow of absolute silence.

4. Biblically, the term refers to the secret thoughts, plans, dispensations, and doctrines of God which are hidden from the human race but are comprehended only by means of divine revelation; God chooses when and to whom He will reveal His secret counsels.

5. However, one should not think that the mysteries are only revealed to a select group of initiates; all the mysteries of God’s plan are available and may be grasped by any believer who desires to understand them.

6. Although there is no reason to understand this term in any other way, some creative interpreters have attempted to change the meaning of this term from its normal meaning to a parable.

7. Others take the mystery as a reference to a divine sacrament (primarily advanced in Catholic theology), which suggests that marriage is a means of receiving divine grace.

8. A third group assigns a different meaning to mystery and understands it as a reference to a deeper or secret meaning of the Genesis citation; this view would allow for an allegorical understanding of that citation.

9. Nevertheless, the term should be understood as it has been defined with regard to the secret plans of God which have been kept hidden in ages past, but have now been revealed in Christ.  Rom. 16:25; Col. 2:2

10. The second issue that must be addressed is the matter of this mystery; what is the antecedent of the demonstrative pronoun οὗτος (houtos--this)?

11. Does it refer to the one flesh teaching, does it point to the following clause regarding Christ and the Church, or does it refer to both?
12. There is little doubt that the citation initially applies to the institution of marriage since that is the very context in the book of Genesis in which the statement was made in the first place.
13. The mystery in view must be determined by the context, which has had only two real subjects; the first is the marital relationship and the second is the relationship between Christ and the Church.

a. There can be little doubt that those that have entered into marriage and experienced the reality of two unique wills coming together in a common bond of mutual support and love can attest to the somewhat mysterious nature of that union. 
b. Additionally, the relationship between Christ and the Church, with its emphasis on one body or one flesh, is certainly a mystery that was not recorded prior to Paul.  Eph. 3:4-6, 5:30

c. Thus, it would seem that the citation properly applies to both the marital union and the relationship between Christ and the Church.

d. The mysterious aspect that Paul is attempting to communicate is that the one flesh relationship that exists between Christ and the Church forms the basis for the institution of marriage and the one flesh relationship between the husband and wife.

14. Therefore, the mystery refers to the one flesh principle, with the added revelation that the institution of marriage is patterned after the relationship between Christ and the Church.

15. Based on that relationship, Paul cites the passage in Genesis to indicate that the union between Jesus Christ and the Church is the basis for the divine institution of marriage, which culminates in the one flesh principle.

16. However, this is something that had to be revealed by God; further, this mystery could not be understood prior to the revelation of Jesus Christ and the formation of the Church, who is both His body and His bride.

17. Although those who are not believers may have some sense of the mysterious union between a husband and wife, those in the Church Age now have the added revelation that the relationship is patterned after and governed by the relationship between Christ and the Church.

18. As Thielman has observed, it would be nonsense to suggest that one could read the text of Genesis and see Christ and the Church apart from the divine revelation that comes with and through Christ.

19. The statement that follows uses the pronoun ἐγώ (ego--I, I myself) in an emphatic way to indicate that the relationship between Christ and the Church and the institution of marriage is exactly his meaning.
20. Some interpreters have concluded that Paul writes this way to emphasize that his own interpretation of Genesis 2:24 is to be differentiated from the way or ways some others interpreted the verse.
a. However, Paul’s use of the Genesis passage is not introduced here as a citation to correct some erroneous view, but supports and harmonizes with his argument.

b. Additionally, if Paul were attempting to combat some erroneous teachings he would likely be more straightforward and forceful as he was with the Galatians and others.  Gal. 1:6, 3:1

21. The use of the weaker adversative conjunction δέ (de--but, yet, now) introduces a slight contrast that Paul recognized was probably new revelation for his readers.

22. He knew that this mystery doctrine was probably new to his audience and was perhaps unexpected, yet he determined to enlighten his readers.

23. The use of the adjective μέγας (megas--large, great) should be understood to mean that this particular mystery was particularly profound truth that was not clearly revealed in the Old Testament.

24. It should be observed that Paul does not attempt to say that the common understanding of Genesis was wrong or lacking; he just indicates that God revealed to him that the establishment of the institution of marriage was based on the mystery relationship between Christ and the Church.

25. This is somewhat different than saying that the marital union serves as a type of the relationship between Christ and the Church.

26. When one considers the union between Christ and the church, it is evident that Paul has applied the one flesh principle to that spiritual union.
27. It is this spiritual relationship between Christ and the Church as it relates to marriage that Paul designates as a mystery not the typological correspondence between the divine institution of marriage and the relationship between Christ and the church.
5:33 Nevertheless, each and every one of you husbands also must love his own wife as himself, and the wife must see to it that she respects her husband.  {plh,n (ch) but, nevertheless, back to my main point about the household code--kai, (ab) adjunctive, also--su, (npn-2p) you all--o` (dnmp) the ones, actually makes the prepositional phrase that follows into a modifier of the pronoun su--kata, (pa) according to one; one by one--ei-j (apcam-s) one; serves to strengthen the following adjective--e[kastoj (ap-nm-s) distributive, each one, every one; strongly emphasizes husbands as individuals--h` gunh, (n-af-s) the wife--e`autou/ (npgm3) genitive of relationship--ou[tw (ab) thus, so, as, in this manner--avgapa,w (vmpa--3s) imperative, must love, is to love-- w`j (cs) as, since; completes the thought of houto--e`autou/ (npam3s) himself--de, (cc) but, now h` gunh, (n-nf-s) the wife, each wife--i[na (ch) that; looks like purpose clause, but is actually imperatival in force--fobe,w (vspp--3s) she might fear, she must fear--o` avnh,r (n-am-s) the husband, her husband}
Exposition vs. 33

1. With this verse, Paul will conclude his instructions to the husbands and wives; each will be addressed one more time with regard to what is expected on them in the Christian household.

2. The conjunction πλὴν (plen--nevertheless) and is only found five times in Paul’s writings, but is normally used as an adversative in the New Testament.  Matt. 18:7, 26:39
3. However, Paul does not use it here in adversative sense here; both Blass and Robertson both note that Paul uses it at the end of a section to conclude a discussion and to summarize the important point or points he has been making.  Phil. 1:12-18
4. BDAG concurs that this conjunction is used to break off a discussion and emphasize what the author viewed as important.
5. Although Paul has been using the relationship between Christ and the Church to enlighten and encourage his readers, that theology is designed to be applied in very practical ways in the Christian household as seen in his conclusion.
6. The adjunctive use of the conjunction καί (kai--also), which is coupled with the plural of the pronoun σύ (su--you all), shifts the reader from the Christological aspects of Paul’s argument back to the earthly relationship between the husband and the wife.
7. He follows this with an emphatic phrase that does not translate well literally into English; however, the idea is that Paul addresses husbands as a group (you all), but singles out each and every husband (one by one) and further emphasizes the individual with the use of the distributive adjective ἕκαστος (hekastos--each one, every one).
8. The fact that Paul speaks first to husbands as a group and then emphatically makes his point to each individual indicates that every husband in the Church is to apply and live by these standards in their individual marriages.
9. His first admonition is directed toward the husband, which once again reinforces his previous command (Eph. 5:25) and exhortation (Eph. 5:28) about the necessity of each husband loving his own wife.
10. This concluding command serves to highlight the previous command for husbands to love their wives as/since they are their own bodies.  Eph. 5:28
11. The relationship between Christ and the Church indicates that husbands are to apply toward their wives based on the one flesh principle.
12. In the end, when husbands apply these principles toward their wives they are following and emulating the example of Christ’s love for the Church.
13. As he did with the husband in the first portion of verse 33, Paul also uses a singular to address the wives in an individual way; this emphasizes the individual responsibility of each wife in the local church.
14. Paul’s final instruction to the wives continues to be somewhat less demanding than his instructions to the husbands; Paul has used imperatives when addressing the husbands, but has not used any imperatives to address the wives.
15. In verse 22, the participle of the verb ὑποτάσσω (hupotasso--submit, subordinate) had to be supplied from the previous context, which many believe leaves the imperative implied, but not directly stated.
16. In verse 33, Paul uses an imperative when addressing the husbands, but does not use a discreet imperative to address the wives; in fact, there is no imperative addressed to the wives anywhere in this entire section.
17. Rather, he uses a construction that is somewhat softer than an imperative (it has the form of a purpose clause); however, this use of ἵνα (hina--that, in order that) with the subjunctive in place of an imperative was found in other Hellenistic Jewish writings as well as the Bible.  ICor. 7:29; IICor. 8:7
18. This is one of the few times that this construction is used to express a command in the New Testament, but this verse is cited by a number of Greek grammarians as having the force of a command. 

19. Since there is no distinct imperative addressed to the wives, there is little doubt that Paul is expressing his expectations in a milder way when it comes to the weaker vessels.
20. For someone to say “I expect a wife to do this” or “Let the wife do this” presents the matter in a less emphatic way than if one simply issues forceful command and says “Do this!”
21. While there may be several reasons for this, Thielman suggests that this provides a subtle recognition that when it came to the balance of power in Greco-Roman society, the wife had the more difficult role.

a. As has been repeated noted, Roman society was patriarchal and was dominated by the supreme authority of the paterfamilias; as such, women had much less say over whom they married than men did.

b. Based on that same principle of male domination, women had far less power within the relationship once they entered into a marriage.

c. What is clear throughout this section is that Paul commanded men to love their wives and not to rely on a tyrannical, heavy-handed, oppressive and controlling approach to marriage.

d. In that regard, those husbands reading this epistle should take note of how the ranking spiritual leader (the apostle Paul) addressed the weaker vessels.

22. The actual exhortation/command replaces the verb ὑποτάσσω (hupotasso--submit, subject) with the verb φοβέω (phobeo--fear), which indicates that submission and fear have something in common; they are both mental attitudes that reflect voluntary orientation to authority or leadership.

23. The verb is a cognate of the noun fo,boj (phobos--fear), which Paul used in verse 21 to qualify how one subjects himself to others in positions of leadership or authority.

a. The term can be used negatively to convey the idea of intimidation (IPet. 3:14), something that produces fear (Rom. 13:3), or to the mental attitude of fear itself.  IICor. 7:5

b. It is also used in a positive way to convey the idea of showing respect or deference to someone who, because of his position, deserves to be treated in a particular way; additionally, it applies to those who should be obeyed because of their power or authority.  Rom. 13:7; Eph. 6:5

24. Although the husband is not God, if may be helpful to consider the matter of the fear of God, which is taught repeatedly throughout the Bible.

a. It is evident that one reason for a healthy, doctrinal fear is that it may deliver the person from the rule of the old sin nature, which might well lead them to discipline or judgment.  Ex. 1:17, 18:21

b. Similarly, the wife should demonstrate the appropriate fear and not simply give in to her old sin nature; thus, appropriate fear of the husband is designed as a protection for the wife.

c. Additionally, one should consider the results of not fearing God; the Bible is replete with bad examples, who suffered greatly because of their arrogant refusal to submit to the Lord.  Ex. 9:30; Deut. 25:18-19; Eccles 8:12-13

25. Interpreters are reticent to translate this as fear or terror since they recognize that the term means somewhat more than respect, but somewhat less than terror.

26. In this case, fear is considered to be the appropriate mental attitude that wives are to render to their husbands since this recognizes and orients to his God-given place as the head in the marital relationship.

27. As with several other verbs in this section, the verb fear/respect is in the middle voice, which indicates that the volition of the wife is necessary to having the right mental attitude toward her husband’s headship.

28. Although Paul does not use a pronoun (like one’s own or her), the definite article serves the same function in this context and can rightly be rendered as her own husband.

29. With this, Paul concludes his teaching on marriage, but several observations may be made on the contents of this passage.

30. The first is that there are no conditions of any kind attached to what Paul tells husbands and wives with respect to their responsibilities in the Christian home.

a. He does not say that husbands should love their wives if they are submissive and obedient.

b. He does not tell the wives to have the proper mental attitude of respect/submission if their husbands love them like Christ loved the Church.

31. In that regard, the husband and the wife must recognize that each has his/her own doctrinal marching orders; therefore, there is no hint that either one is to attempt to apply for the other.

32. When there is conflict, husbands are not really served by forcefully telling their wives they must submit; neither are wives served by telling the husband what he is supposed to be applying in regard to love.

33. Additionally, believers will never apply perfectly in these areas and each must be willing to demonstrate grace to their spouse, allow for failures (actually, one should realistically expect them) forgive any transgressions, and move on in love.

34. This is easily stated in Bible class, but is quite difficult to apply when there is conflict and each partner simply wants his/her own way and chooses to pursue his/her own selfish agenda under the sin nature.

35. Men have sin natures that may impel them not to love their wives as they ought; however, they owe it to God and their wife to do so.

36. Likewise, the wife also has a sin nature that may impel her to dominate her husband, antagonize him with her self-will, emasculate him, or cause her to become a sort of revolutionary in the household.

37. Both are called to submit themselves to the household structure that God has established; in spite of any opinions to the contrary, this is not derived from human culture but is based on biblical revelation.

38. While both should strive for greater compliance with the biblical mandates, it should be mentioned that as the leader, the responsibility to apply love should begin with the husband.

39. Several interpreters have observed that the verb φοβέω (phobeo--to fear, to respect), which is the last verb found in this section, forms an inclusio with the noun φόβος (phobos--fear) that served as a springboard for the matter of submission.
40. Thus, the wife’s attitude to her husband is to be modeled on the Church’s attitude to Christ (Eph. 5:21); the legitimate fear/submission of her husband should reflect the fear/submission that all believers are to have toward Christ.

41. It is clear that Paul believes marriage involves specific responsibilities for both partners in the marriage, who must choose to apply their doctrinal mandates individually.

42. Additionally, the marital relationship between the husband and wife is to mirror the great mystery of the union that exists between Christ and his Church; this is the very high standard to which all Christian marriages should strive to model.
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